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Preface
TT is well known that althougir the gr:ca.t majority oi
I Christians observe Sunday, the first day of the week,
as a day to be specially set apart for the worship of God
and as 

-a 
day of rest, yet a body of people called Seventh

Dav Adventists, have gone back to the seventh day,
Saturday, the Jewish Sabbath, for their day of rest and
worship-. These people are very zealous in insisting that
they ale the only people yhg 1tq obeying God in the
matter, and are continually judging and finding farr-li
with other Christians for not ohscrving ffue sn.enth-day
Sabbath; and this in spite of the ciear wariring given by
the Apostle Paul in Colossians 2. 16, which says: "I-et
no man therefore judge you...in respcct of ...a sabbath
d^y."

If Seventh Day Adventists would only keep their
peculiar views to themselves, not much notice would be
taken, to their own N{aster they stand or fall (Rom. 14.
4-6) . But they are most persistcnt in seeking out
uninstructed Christians amongst thc Churcltes, and in
flooding the land with pamphlets and booklots attacking
the practice of the Churches, rvith a vie',v to making
proselytes. The writer of this booklet is a missionary
into wliose immediato Gal.l lLo-' h.,"a l.1tely entered,

""a if u"."; ;;;y ;.;;;;.i"i; g" .^..i uy into the
seventh-day question and other erroneous Seventh Day
Adventist doctrines, in order to safeguard native converis
already won. Seventh Day Advenlists do not observe
comity of missions, so thcy do not hcsitate to enter any
mission field; and it is alas, common expericnce thai
they seek to proselytisn convcrts alrcadv lyon bJ' exi.ting
missions. This is- said in all charit)', for among thi's
body one comes across true carnest belierrcrs in our'i-ord,
whose lives are better than their doctrincs, and rvho
h.onestly thin-}< that tliey arc doing God a scrr.icc in ur.ging
the seventh day on oth-er Christirins.
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It is thought that this booklet may prove of value to
other missionaries, and any others, who like the writer,
have to face Seventh Day Adventists propaganda in their
fields of work, and those who have limited time or occasion
for going thoroughly into the matter. For it must be
remembered that Seventh Day Adventists are trained
controversialists on the Sabbath qrrcstion from their
point of view. It is their /ozle. They have at their
fingers' ends preparcd replies to the usual objections
brought forward by Christians against observance of the
seventh day of the wecl<. So much so that the average
Christian who has not given the matter special studv,
will surely get the rvorst of an argument rvith a Sevcnth
Day Adventist in the rnatter. Indeed it is far better
for such a person to resolutely refuse to argue the question
unless he is fuliy prepared. It is with the object of
providing him with such a preparation that this booklet
15 Wrltten.

The writer is very much indebted to D. II . Canright's
"Seventh Day Adventism Renounced, " published b5'
Revell, U.S.A. This book is invaluable, and should
be studied by those desiring fullcr information. Mr.
Canright was a prominent minister and writer of that
faith for twenty-eight vears, but carrrc out from among
them after becoming convinced that their tcachings were
not Scriptural. On the other sidc, Seventh Day Adventists
literature has been studied with care, in ordcr that their
arguments may be fairly met without misrepresentation.
Amongst their writings may be mentioned Conradi and
Andrews' "History of the Sabbath" (revised edition)
C. B. Haynes' "Christain Sabbath, " M. C. Wilcox' "The
Lord's D"y, " G. I . Butlcr's "The Change of the Sabbath. "
What has been here written has been written without
animus in any form, bearing constantly iu mind
the exhortation of the Apostle Paul in Romans
14. 4-6, 10. It may be lvonclercd why so much
notice has been taken of these Seventir Day Adventist
writings, why quote them so much ? Some of their
arguments seem very futile, yet it is just these very
arguments which have to be met on the field arnong
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converts. Also this examination of their- arguments

iiav possibly open the eycs of. somc.gf llt1n to thc wcakness

"] 
ti6it posiiion, though w9 {oqbt. if.this-i.s rcally poss^iblc,

Jo 
""tr"n.tt.d 

arc they in their beliefs' It is most diffi'cult
iJt-"tryon. who has publicly taken up a strong dogmatic
positi<in to ever rccede lrom tt, such rs lluman nalur("
bui quotations of Scripture unless otherwise indicated
are from the English Revised Vcrsion'
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Cneprnn I
Seventh Day Adventist Claims

qEVENTH DAY ADVENTISTS claim that they havc\-, a special last message to the world before the coming
of Christ. In their booklet "The Christian Sabbath,"
by Carlyle B. Haynes, we read: "As in the days of Elijah,
so to-day, God's people have forsaken the commandments
of God in the acceptance of the false and counterfeit
Sunday institution, -and 

therefore Gocl is sending them
to-day a message to bring them back to their allegianccro-oay a message to Drlng tnem back to thelr a_uegrancc
to the commandments, calling for a rcform on the questionLO rfle commanoments, ca[lng lor a rclorm on the questron
of the Sabbath, revealing tirat the scvcnth dav is thc
Sabbath and that it should be keot

y 1s tne
le. This
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a textual reading which is known to be defective ? Then

;"tt;;-ih; unscr"iptural doctrine of salvation by.wgks,
if.^l it to say, by Sabbath keeping'" .The Apostle P.au.J

."vt, "gV grace aie yc saved through faith' ' 'not of works"

{Eoh. 2. B) 't"5."*Ul'Day Aclventists even go as far as connecting

tnJ otr.ru"nce of the first day of the,week.rvith the "mark

i? ttr.-f""tt" of Revclation 14' 9-11' Thus Mrs' White

ifr.ii-pioptt"tess says, "The keeping of .the counterfeit

s"Lf"itr ii the recep[ion of the mark " * This is exceedingly

;;., ior Revclaiion 14. 9-ll, prophcsies that -"ii any

ilan worship the Beast and receive his mark"'the same

rfr"if ari"f. of tn" wine of the rvrath of God"'and shall
ile totment.a with fire and brimstone.. 'for ever and ever 

"'btr" S"venttt l)ay Adventist told the writer that it was

Itrii ".ry Scriptirre which scared him into keeping the

SabDarn.
In this controversy it sometimes happens that the very

oDDosers of Seventir Day Adventists teaching put a weapon
ri'Jht into the hands bf that party. This they do by
co"ntending that the seventh day Sabbath h,as been changed
bv Chrisior bv the Apostles into thc first day of the
w"eek. For wh-en they-are challenged by Seventh Day
Adventists to produce 

-any 
text from Scripture authorising

this change, ii is soon f6und that no such Scripture can
be foundl Seventh Day Adventists have often offered
a large reward to anyone who can find one verse of Scripture
authorising this change, or commanding people to keep
the first diy of the week holy; and they are quite safe-
Of course it-would be ecuailv safe to offer a sirnilar reward
for a text commandingine Church to observe the seventh
day, but this in passing. We understand that ?molg
Seventh Day Adventists sisters partake of the Lord's
Supper; yet there is not a single instance o{ this in the
New Testament, nor is there any command to do so'
On the other hand, while there is no command to observe
the Lord's Day, the first day of the week, yet we celtainly
have an instance of such observance in Acts 20. 7 , So
actually there is more_gthg|ty for the observary d

+ "The Great Controversy, " vol. 4., p. 28l, quoted by Canright.

Sabbath and that it should be kept bv His people. This
m-eTlge- is the fulfilment of the prophecy oi tfre coming
of Elijah, " page 116; "It is God's final messase. " nar'6
t2g; itiie'.rr".ry otn.r special message 

"i"ihB''G"r?ithe salvation of all who hear it wili be found in obeying
it, " page I 16; "In this wonderfirl message there is salvaiion
from the destruction which is soon to come uoon the
world, and in it there is abundant entrance into the
Kingdom of God. ' Blessed are they that do His command-
ments, that thcy may have the right to the trcc of life,
?ld m.ay enter in through the gates into the city' (Rev.
2?.-14),-p. l2B; "those who accept the last message of
Go{to the earth, and bring their lives, through the grace
of Christ, into harmony with His commandments,-will
enter into the city of God, " page 128.

Such,are their very astounding claimsl And yet they
make them in all seriousness, and with a zeal-withoul
knowledge, as it seems to us, are seeking to press them
upon Christians in general. Notice, in passing, the
inaccurate reference to Revelation 22. 14, 

-above-; 
thev

cannot but be aware o{ the correction the Revised Versioir
makes, to which agree all modern criticai texts. The
original Greek reads, "wash their robes, " not "do his
commandments, " Is this candid ? Why build upon
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the first day than for a Seventh Day Adventist sister to
partake of the Lord's Supper. The truth is that the
Jewish Sabbath has never been changed; but in fulfilment
of Hosea 2. 11 , it has been, during the present dispen-
sation, "made to cease, " together with the other Jewish
feast davs and new moons:

"I will also cause all her mirth to cease, her feasts,
her nelv moons, and her sabbaths, and all her solemn
assemblies" (Hos. 2. 1l).

This is in conscqrrcnct' o{ Israr'l having become,
the timc b, ing, "lcr-ernrni ." i.e. not God's pcoplc,
prophesicd in Hosea I . 9; but more of this anon.

Again, when people refer to the first da1' of the week
as the "Christian Sabbath, " arrd appeal to the fourth
commandment as authority for its due observance, they
play directly into thc hands of the Scventh Day Adventist.
As we shall prove later, the correct name for the Christian
day of worship is the "Lord's Day." In the New Testa-
ment the first day of the rveck is ncver called a "sabbath"
(nor indeed is it in the wlitings of the sub-apostolical
church), but carefully differentiated frorn it. Nor is
the Sabbath ever called "the Lord's Doy." On the
contrary the inspired writers of the Nelv Testament
aiways identify the Sabbath with the seventh day and
with no other.

So, if in this inquiry into r,vhat we believe is Seventh
Dav Adventist error. we discover that we ourselves have
to idjust our views on the Sabbath question in the interests
of the truth, so much the better; for we are persuaded
that among Christians generally who observe the first
day, there is much ignorance and iooseness of thought
on the matter.
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CnePrBn II

The Seventh DaY Adventists'
Main Plank

TnB main plank of the Seventh Day Adventist platform
t* tft. universal observance of thc Sabbat! (the seventh

a"v) ir undoubtedlv that the keep-ing of -this {^-V t-t

coilmanded in the Decalogue. In C ' B. Ilaynes' book
referred to above it is argucd that Jerusalem is the centre
of tft" earth, the Temple the centre of Jcrusalem, the

Law the centre of the Temple, and the Sabbath the centre
of the Law, "It is the centre of centres!" There you
have it. One would have thought the Shekinah Glory
the centre o{ the Temple. But, be that as it may, one
thine is clear, the fourth commandment is of paramount
impdrtance to Seventh Day Adventists, tlie whole weight
of 

-their argument rests here. Suppose, for instance,
a Seventh Day Adventist is asked, why, if he keeps the-

weekly sabbath, docs he not keep thc yearly sabbath of
Leviticus 25. l-24? Does not the sabbath principle
inhere in both ? Are thev not both called a "sabbath
unto Jehovah? " (See Lev. 23. 3; 25, 2). He will reply
that the yearly sabbath is not part of the Decalogue like
the weeklv sabbath. but is contained in the "ceremonial
law, " which was only for the Jews, and so passed away
at Calvary. Thus in effect Seventh Day Adventists
claim that the Decalogue, unlike the other laws of the
Pentateuch, is binding as a code of laws upon mankind
in general for all time, and is not for the Jews only.

If indeed the fourth commandment, as it is worded
in the Decalogue, is binding as a moral commandment on
mankind, then undoubtedly Christians ought to keep
the seventh-day sabbath. But in attempting to press the
fourth cornm"nd..t"nt on Christians Sev^enttiDay Adven-
tists make two assumptions; first, that the Decalogue
as a code is binding upon mankind; second, that the
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fourth commandment is like the other nine moral in its
nature. These two assumptions must be carefullv tested :

this we shall now proceed to do.
We must first in(uire whether it is truc that the Deca-

logue, as a code of laws, was intended as a moral standard
for mankind in general ? If care is taken to examine
its exact wording and its context it witl become perfectlv
plain, that it was not so intended.

First let us notice to whom it was addressed. Read
Exodus 20. 1-17 and Deuteronomy 5. 4-22.
_ "4"4 God spake all these words, saying, I am the
Lord thy God, which brought thee out-of 

-the 
lancl of

Egypt, out of the house of bondage, thou shalt have none
other gods before I{e. Thou shalt not make...Remember
the. sabbath_ day:..Thou shalt not covet...anything that
is thy neighbour's. "

"The Lord spake with you face to face in the mount out
of the midst of the fire, saying, I am the Lorcl thy God,
which brought thee out of the land of Egypt, out-of the
house of bondage. Thou shalt have n-orie other sods
before Me. Thou shalt not make...Observe the sab6ath
day.-..Neittrer shalt thou covet...anything that is thy
neighbour's. "

It is to be observed that the word "saying" introduces
the code in both quotations. Immediately following
the version in Deuteronomy we find the words:

"These words the Lord 
-spake 

unto all vour assemblv
in the mount out of the midst of the fire," of the cloud",
and of the thick darkness, with a great voice: and he
added no more. And he wrote them upon two tables of
stone, and gave thcm unto me.

It is quite clear from these quotations that the Decalogue
as a code commences with the words, "I am the Lord
thy God, which br-ought thee out of the land of Egypt,
out of the house of bondase, " so that it is address6it-to
Israel of rvhom alone this ivas true. It is also clear from
the passagc in Deuteronomy that these same words were
written upon the two tables-of stone bv God Himself .

Now it is a remarkable thing that Scventh Dav Advent-
ists, when ostensibly quoting the Decalogue aJ a whole,
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,'suallv mutilate it by the omission of these--ver)l.wo1dq'

i,"rritiii"ii;titute-its iignature as it rvere-' UsLally their

;;;*;" ;a the Decalogue -starts abruptly: "Thou shalt

h;;;; odrer gods.be{ore Me' " On the face of it such a

ffiffi; is inc"omplete' Who is the "Me" referred to?

OUti"r.sry "the Lord (Jchovalr) thy.God' " Seventh Day

X;;;;iitit oftcn inveigh againsl tlic Church of Rome'

;ilrl;;;i-"t, in the 
"word"s of Daniei 7' 25' that thev

?';il;[it change the times and the law, " ancl instance

ttr"li a"tution oi tl,"e second commatldment against gravsn

i."?"i; but are they not themselves guilty of a similar
ii""?m""t of the Dccalogue in this defcctive quotation
oi-tfr"it. ? They are even bold enough. t9 say, "There is

"otfrl"e 
in the hrst commandment rvhich reveals who it

iith"t"eiu.. the larv. It declares that "Thou shalt have

nt othei gods before Me;" but it does not teli who it is

lhat speafs."* And again, "if the tcn.commandments
*.r. *ithoot the fourth thc law of God would contain
no sienature. "t So, also, Mrs. White, their Prophetess,
who iavs, "Aside from this precept (the sabbath) there is
nothine in the Decalogue to shorv by rvhose authority
the iari was given. "f We can scarcely believe ou.r eyes !

Such statements are utterly misleading. Whether we

take the words "I am the Lord thy God. . .house of bondage "
as part of the first commandment, or as a preface, they
are a neccssary and integral part of the Decalogue, and
if quoted, specificaliy and vcry definiteiy do what Scventi-r
Dav Advcntists denv. As in so many Eastern documents
the" signature openi the codc. Compare for instance
Ezra7.12;also many of the Epistles in the New Testa-
ment. In Seventh Day Adventist pribiic tent meetings
they often hang up a wall-sheet with the Decalogue
printed in full, but with the foregoing omission. This is
surely significant; a fuli quotation would give their case
away at once, for it would be immediately apparent to
the public that the Decalogue is addresscd to peopie who
had come out of the iand of Egypt, namely the Jews, but

| "Idem, " p. 32.

] "Great Controversy, " p. 284.
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that is precisely what Seventh Day Adventists would wishro Keep out oi srght. What an illustration of the tendency
:::-"Tf* !o all, to distort or even to suppress facts",wnen rnere ls a preconceived or -pet theory io uphotd.May w.e all ever piay for grace and.'hu*ihiv that we mavsquarely face and atcept"the tr"tf, wfr"t"iU'il';;;';"1
for we are all liable to bias

^^*^.:19]1, 
j_1,i.1_r" seems significant that Seventh Day

l^1t^i1lll",it 1lg" quoting the fourth commandment",
generally avord the version found in Deuteronomy 5. l2_15.And wh.y? _-Let us quote verse Ib 

""a o"r question rvillanswer itself :

. "And thou shalt remember that thou wast a servantin the land of Egypt, and the I."ra tiiy b"a frro"gf,i in."out thence bv a iltenty n*o 
""J uya'stiJi.r,"a out arm;

ther.efore the-I.,ord ihy"God ."-*"ria"tf, ijr"" to keep thesabbath dav. "
-These words are not,found in the Exodus version; butwhether thev were included i" wt aiwa, written on thetables of stbne or not, they- 

"ru 
t.." lncor:porated byinspiration of God in the iourtn 
-col-^,rom.,rt, 

anclwere binding.upgn-theChildren of Israel, gi,ri,rg 
" bi"n"reason whv the Sabbath was given_to lsiaElat ir'r" gi"irJof the manna, namely, u..r"ure in.y- nJJ' o..n broughtout from Egypt by Jeirovah,s mighty' hana anO stretched

9,ut TT: yrist asitre cnilaren-of%;'""i;;;. to remembertne Sabbath dav to keep it holy, so also they were toremember that God had iroughtii.* 
""i"i, tfii, _ignivfashion, and that the formJr A.f."a.J" on the latter;both are commanded.

Do not the above words clearly limit the fourth com_mandment to those who wcre 
11" b_ondage in ngypt- 

"nacame out thence, that is Israel ? It is lnaniferi'if q;ii;
impossible for a Christian to obey the fourth commandment
as here gven, for the simple ."."ro., thJ neither he norhis ancestors were ever there under pharaoh. 

- 
Corrs".lrr".ril_,

there can be no "thereforc the Lord thy God;;;;;d";il
thee to keep the-sabbath day noty,, intis case.

,nJi:;:?#T"oTil'in3,x*:J?"l;lTiT,?,3'f*0.:?J:

tFw-
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with whom in God's sight he is identified' It is clear

ifr"-f tfr. word "thou" in.the Decalogue here is to be

i"h-;, a national sense, it is "thou, " the nation. we
mrlcf rememoer that these words in Deutcronomy 5' 15

ffi; ;d-d*rjed to a generation who had not served in

bondage rn rgypt; all,those ry|" \t1 actualiy served under

iii"i"3n w.r*" ,row dead with the exception of caleb,

foshua, ano Moses' Thus the word-s "thou' " '-tnl-'-"
*;h;;,; in the Decalogue "mean 

the nation Israel'

tfr""e[ this necessarjly includcs the individual . Clearly

fi;;"th" Decalog'e is only addressed to t1e nation IsriLt.l

andcannotapptytoothernationsorindividualsofthem,*'ln 
ttt" third place, there are.other parts of the Decalogue

.tr"l-*tl"t, limii it to the Jcu'ish natior]. Let us examine

ift" *otat, "nor the stra'nger that is witliin thy gates "
i"- ttt" fourth commandment' Thc word "stranger"
(Heb., ger) hete is a Jewish local expression mcaning. a

inan of"foieign extraction who was a sojourner in 
-the

land, as distinguished from an alier or foreigner (Heb.'

z6v, or nekar), a mere visitor or trarreller' This "stranger"
then is a naturalized Gentile living amongst the Jews.
Strch a "stranger" appears to have been eligible to all
civil positions except that of a king (Deut. 17.. 15); but
if he was a bondman or slave he had to be circumcised
(Exod. 12. 44); but if independent it was optional; but
if he was not circumcised he could not partake of the
Passover (Exod. 12. 48): but if circumcised no distinction
existed as regarcls legai rights (Ler,. 19. 34). The word
"gates" is also a Jewish technical expression and not of
universal application. The "gates" of Jewish cities
held a very important place in the public economy. The
term sometimes represents the citv itself (Gen.22. 17\;
they were especialiy placcs oI public rcsori 1cen. 19. l;
23. 10, etc.), (2) places of public deliberation, adminis-
tration of jusiicel of audience of kings, rulers, and
ambassadors (Deut. 16. 18; Josh. 20. 4:l'Sam. 4. 18),
places for public markets (2 Kings 7. l). Piainly then we
have in the fourth commandmeni a purcly Jewisli national
law, which in the precise form in which lt is exoressed.
could not apply to the Church at the present time.
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Fourthly, "That thy days may be long in the land
which the Lord thy God giveth thee. " These words from
the fifth commandment plainly limit the Decalogue to
the Jew;for no one, not evcn a Seventh Day Adventist,
will question the fact that "the I-and" here can only refer
to the "promised land, " Canaan. No land is promised
dorvn here to the Christian. He is, while upon the earth,
a "strangerandapilgrim" (l Peter2.11), an "ambassador
for Christ" (2 Cor. 5. 20), his "citizenship (e.v., conver-
sation) is in Heaven" (Phil. 3. 20\t. FIe is not looking
so much for iongevity of life clown here as is promised in
this commanchnent to the Jerv as for the Coming of his
Lord, or to "depart and be witli Christ which is far better"
(Phil. 1.23). It is ever to be borne in mind that the
blessings promised to Israel under the Larv were temporal
and earthly (Deut. 28) . On the other hand the biessings
promised to the Christian are spiritual and Heavenly
(Rom. 8. 18, 19).

It ought to be quite plain by norv that the Decalogue
though it contains principies rvhich apply to all ages,
as a code of laws, is pureiy Jewish and local in its juris-
diction. The use of the Dccalogue by the Protestant
Churches has been, rightly or wrongly, as a collection
of principles, not as a precise litcral code. In this respect
the principle of a rveekly rest day reappears in the Lord's
Day of the Church of God. We are inclined to think
that this usc of the Decalogue has laid the Churches open
to attack at the hands of sabbatarians. For if we go to
the fourth commandment as autirority for the enforcement
of the Lord's Day we are simply inviting such an attack.

Just here it rvouid seem appropriate to notice one
possible rejoinder to the fact that the Decalogue is a
purely Jewish codc and is not therefore directly applicable
to mankind in gcneral. It is this. Scventh Day Adventists
teach that Israei, as a nation, is cast off for ever by God,
but that Gentiles upon believing on Ciirist become instead
the "true Israel, " and thcy make thc claim tirat they
constitute this "true Israel, " and thcrefore keep the
Decalogue. Now thcrc is no doubt that Israel may be
taken as an illustration of the Church. and an Israelite

Tnrrn Metx PreNx 17

as an illustration-of the believer who has been delivered

soiritually from oonoservice to a greater Pharaoh' and

liho h"s spirrtualty come out of an Egypt' spiritually

has been promlseo u C"nu^tt' i 'e " a life of blessing and

li"t".V'"'i"t every,besettine :"; .to such the spiritual

orinciples embooreo in thJ Decalogue are applicable;

is such he keeps-tne spiritual principte of a-weekly-day

;i ;;;tand w6rship whcn he observes the Lord's Day'

;i" ;il;;t of the week ' But the Seventh Dav Adventists

will have none ot tn"l th"y say-No' it is i literal code

which we have to ooty, *ltictt specifies the seventh day

I'ni'"o'ottt.t' But we reply that*thcy cannot have jt

i"irr'*"vi-; if they are under the Decalogue as a literal
il;, tli.; they "must consistently b^e.!he decendants

oi-tfi"t literal israel who came out of literal Pgypt to
*no* ttt" code is addressed. But this of course is not so,

iii" ere"t ma'iority of them are not Jews, hence they cannot
be u"nder the"codc in question.



18 Tna Lonp's l)ey oR rHE S,q.nnerit

Cnaprrin III
The Context Proves the Decalogue

to be Jewish
Tn,tr the Decalogue is a purely Jewisli codc in its clirect
application is also plain when the contoxt is examined,
that is to say, tLe circumstances which led up to and
were the occasion of the code. This we shall norv procec-cl
to do.

If the reader rvill take the trouble to read carefullv
straight through chapters 19-24 of. the Book of Exodui,
it will immediately be apparent that the Dccalogue is
inseparably connectcd lvith the Mosaic or Sinaitic covcnant.
This covenant is referred to in the New Testamcnt as
the " Old Covenant, " or the " First Covenant, " in
contrast with the " New Covenant, " or the "sccond
Covenant" (see 2 Cor. 3.6, 14 n.v.; Heb. 8. 7, B) .

This Old Covenant was a covenant of 'rvorks. and q,as
proposed by Gocl to the Chilciren of Israel in the
followine terms:

"Now-therefore if ye wiil obey My voice incleed, an<l
keep rny covenant, then ye shall be a pecuiiar treasure
unto me from among all peoples: for all tlie earth is mine :

and ye shall be unto NIe a kingdom of priests, and an lioiy
nation" (Exod. 19. 5, 6).

Upon these words being communicated by Nloses to
the Children of Israel, tliis covenant was forthrvith
accepted by them in the following worcls:

"And all the people answered together, and said, ali
that the Lord hath spoken we will do" (Exod. 19. B).

Thus Israel unanimously agreed to obcy His voice;
He, in return, to bless them. Norv what did the r,vords
"obey My voice" entail? This God must now mal<e
plain. Evidently God wished thc Children of Israel tcr
hear His own voice, so that there could be no possibilit5'
in the future to question the fact that it was He, not

w
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merely Moses, who was Tspolsible Jor the Larv' Accord-

i"elvLft.. tirree days, God Himscll "lpo*t unto tlrcm"
?'i".6a. rc. 25). All the attt'ndant circtLmstanccs wcre

Jf 
'r".n a nature as to impres's the-people with -Go4't

;;"f; holiness- and majesty, that He r'vas a God rvho

ii"rt U" obeyed. The actual words we find in Exodr-rs 20 '

i-71 , ^"a 
Deuteronomy- 5.- 6-21' - This latter passage

"ontinues: 
"These words the Lord spake unto all vour

assembty in the mount out of the miclst of the fire, of the
cloud, and of the thick darkness, rvitli a great voice: and
He added no more. And He wrotc them upon trvo tables
of stone, and gave them unto me. "

What was the effect of this terrible manifestation ?

First, they knew thcn for certain "that God doth talk
with men, and that I{c liveth" (Deut. 5. 21). Sccond,
thev were struck with terror, and "removed and stood
af.ai ofr" (Exod. 20. 18).

"Now therefore why should we die ? for this grcat fire
will consume us: if we hear the voice of ttre Lord our
God any more, then we shall die. For rvho is there of
all flesh, that hath heard the voice of the livins God
speaking out of the midst of the fire, as rve havJ, and
lived? Go thou near, and hear all that the Lord our God
sha-ll sp,eak unto thee; and we r,vill hear and do it,, (Deut.
s. 2s-27) .

All this is extremely significant. Larv never brings
sinful man nigh to God; on the contrarv it increases h]s
separation. Notice how the Children bf Israel wanted
Moses to act as a mediator between them anci a noiy Coa.It is Grace that brings nigh, not Law; an<1 yet S'eventhDay Adventists would put"us under law. This was nowthe second tinte Lhat lirrcl promiicd obec]i,,nce. Thcv
d.id. not yet know. rhc despcrJtc ."iil"-t*i; i;rr, ;;'.their utier inabitity t" ;t;y e;. But c"d k;;;, i;;He said to Moses:

"Oh that there was such a heart in thern, that theyshould fear Me. 
""d i;.p;it lry J"**""a*.irtr'"ti"y.{(Deut. 5. 29).

Such then'u,as the gir.ing of thc Dcc:rlogue, the ttr.msof the "Ol.i t',,1-g11xn1 ;,, it was purc larv, r,vith no provision,
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as yet, for priesthood and sacrifice in case of failure. But
thi.s covenant of w'orks God was to test man's ability to
obey Him in his own stlength, tising the Children of
Israel, as it r'.,ere, as a sample of humanity.

God ncxt cailed Moses up into the "thick darkness
where God rn as " (Exod . 20 . 2l) and said :

"But as {or thee, stand thou here by Mc, and I will
speak unto thee all the comnandments (Heb., ndls1qh)
and tlie statutcs (Heb., choq) a.nd the judgrnents (Heb.,
mish.bat\ which thou shalt teach nnto them " (Deut . 5. 31) .

And so from Exodus 20.22, to 23.33, we find thre

principles of the Decalogue expanded and .applied^ by
God tb the civit and religious life of Israel in the form
of " judgments" (Exod . 21 . l).

The next step is found in Exodus 24. 3:
"And }foses-came and to1c1 the people all the words of

the Lord, and all the judgrnents: and all the people
answered with one voice, and said, All the words that
the Lord hath spoken will we do."

This was Israel's third. acceptance of the covenant.
Even then God was not willing to close the covenant.
It had to be put in writing, for there were future geqera-
tions to consider. So Moses "wrote all the words of the
Lord " (evidentll, all the "ten rvords " and the " judgments " )

inthebook "of thecovenant" (Exod.21 .4-7\. Thisdone,
preparations were now made for ratifying the covenant
with Utooa. To represent God's side of the agreement
Moses built an altar; for the peoples', twelve piliars
(representing the twelve tribes) . Sacrifices were now
m^h.; and half of the blood was sprinkled upon the
altar for God's side. Before sprinkling the blood for
thc people's side, a last opportunity was given to the
people for re-consideration; for rve read that Moses "took
lhe-book o{ the covenant, and read it in the audience of
thc people" (Exod. 24. 7). Upon which the people
replied, "All that tlie Lord hath spoken will we do, and
be obedient. " This u'as IsrteI's fourlh acceptance, adding
thc lr'orcls "antl bc obcdicnt;" srich was their bhnd self-
confidence.

Then we read:

"And r\{oses, iTI'B?n3 i3"fl;" 111Jt;i"iil:u. J";'Jf,i
ll,i,Jfltt"'i3if flif,'*"de r,vith you concerning au trrcse

words" (Exod'-z+--olant 
ratified, closed up, and sealed'

Thus was the -covenatt: l1:j":I: "^'^".;:;":i "cnneern,ns
lvf;"iiou"n""t.l obviousLy thc covenant'-,.'.",,..5
ell these words, namely the"Decalogue a-'nd its expansion '

?# iililw's s. ts-zo, "we iearn .that. the "book of the

;r;;;-" was also sprinkled rvith blood' this is important'

as will be seen later'
"Wherefore even tne first covenant that hath irot been

d"di;";A;ihout biood' For when every colnmandment

had been spoKen oy rr{oses unto all the people according

iJ"tfr" f"*, he tooi< the bloocl of caives and goats' with
;;"r,d t."tl"t wool, and hyssop' and sprinkled both

itr*l""ii-ii*lf, ancl all the.P!op^Ie,.saying' This is the

;l;"e- of tfr" covenant whi'h God commanded you"
(Heb.9. 18-20).t^-ilir-pt"- 

n6w how inseparably the Decalogue, or- the

"ten w6tdt, " as they are more correctly translated, is

connected with the oid Covenant, a Covenant which was

maau *itft Israel at Mount Sinai in the wilderness' The
ilen words " were the very heart of that agreement, the
terms and code of that mutual contract. In fact the
Decalogue is so closely connected with the Old Covenant
that b! the figure of- speech, metonymy,^ it- is actually
called ihat cov-enant. Thus we read that God

"Wrote upon the tables the words of the covenant, the
ten words" (Exod. 34. 28, x.v ., margin) .

"And He declared unto you His covenant, which He
commanded you to perform even the ten words; and He
wrote them upon two tables of stone" (Deut. 4. 13, n.v.,
tt,afgm).

"When I was sone up into the mount to receive the
tables of stone, 6ven the tables of the covenant which
the Lord made with vou" (Deut. 9. 9.)

Thus we have the "woi"ds of the covenant, the ten
words," these were written in the "book of the covenant"
(Fxoa. 24.7), which was sprinkled with the "blood o{
the covenant" (Exod,. 24. 8) they were engraved upon

L

I
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the "tables of the covenant,'(Deut.g.g) rvhich in turnlvere placed within the Ark .,of the co{renant,, (Deut.
1.0.. q-8). Could rve possibly t "". "nytt 

ing clearer thanthis ?

Now tliis intimate connection of the Decalogue rviththe Old Covenant is a cause-c.,f "r".t p.ipt&ity tJi._r..,iiiDay Adventi,sts, for they fullv 
"J-Ii?'Urcv rr-lr-st clo,that thc "ord coven.ot'ri"- h"i u.."-'iu"iirrrc.J; a'd trrcnatural infererrce is that the codc of thai'-covenant mustgo with it. l[r. D. M. Canright, 
"i "".]i*e one of theirmost prorlinent ministers, bu"t rvho came out f.;r"";-;;;them after an experieuce.. of twcnty:.igh, years, salrs,"They dread to meet it, ,, that i;,"ih;";o.rtron of thetr,r'o covenants. He says, .,They rr"". ?ii.".i"";;;;r";d;to explain- it away, lut thcy ire not s"iirr".,ory, evento. themselves, I trave been ih..e ;;:i ;;;*.,, The lateElder Uriah.Smitir, one of tfr. 

"frf..l-_." they ever had,says, "If the ten commandments .o"rtrt,rt. the old
1111nant, then tlrev are for evcr gone,,, ,,this rl,cr.forebecomes a test qrrt.stion-.,'*_ In his"altempt to dissociattthe Decalogue -from 

.th-e old C;;.;;;;'"he argues that"before Moies was calllcl ,'rp it i".Li".'iiri. law of the tencommandments which God had written, the first covenanthad been made, closed up, finish.a, 
-"rrJ'".atified 

by the
lfedding of btooci.,'t ft i. i, q.riLi i'tri,'ana evideirtlythe- tabies of stone were not sprinkled rvith blood. Butunfortunately for his argumeni the ten commandments,spoken audi6ly to the pjopl., nuJ-i..rr'r"'r"itt.r, by Nlosesin the "book- of the iovenant, ,, and tt is, 

"s we havediscovered from the p?ss3ge jn the Book of Hebrews,had been sprinkled wittr uiooa at ;he;hcation of thecovenant. Indeed the two tables them..ir,., 
".. calledby illoses the "tables oJ the .o"."""i;'^(Deuf. 9. 

-b).
Who are we to believe I Uriah 5;i; or .[Ioses ? So

,uJ*n rnty$lu'.31,r".#nr 
to a*o"t"i. ;r.i,^n1;1r"s"9

question s;;,;;i;;"i:J:H:[\#k *" "41,",;:l
T99!!, the ten co-mandm""t. a"-.""rirtute the old

i "Idem, " p. 9.
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covenant, Moses himself says so,lhus: "And He declared
:,;;;-;;; His covenant, which He commanded you to
;;t];t'*, even the ten words" (p9ut-,.4-. 13, n'v., margin).

i;;-;r ihen for oncc. agree with lrlder Smith; the ten

commandments are "lor ev.er gonc'". - ..""e"a 
Moses is not the only one to identify the ten com-

m"ndm.tttt in this way with the,Old Covenant, Solomon

"i.o did so. For when the Ark was brought into the

*o.t froiy place of Soiomon's newly finished temple,
we reac

"There was nothing in the Ark save the two tables of
stone which Nloses put there at Horeb, when the Lord
made a covenant with the Children of Israel, when they
came out of the land of Egypt" (l Kings B. 9).

Then Solomon saYS:
"And there have I set a place for the Ark, wherein is

the covenant of the Lord, which He made rvith our fathers,
when He brought them out of the land of Egypt" (l Kings
8. 2l).

Here we learn that the soie contents of the Ark at this
time were the two tables; but these were identified bv
Solomon with the covenant made at Horeb or Sinai.
Who then shall we say is the wiser, Elder Smith, or
Solomon ? Then the ten commandments do constitute
the Old Covenant, and according to E.lder Smith's
teaching, are "for ever gone."
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CnaprBn IV

The Decalogue Set Aside with the
Old Covenant

Now all students of the Bible, Seventh Day Adventists
included, admit that as far as the present Church dispen-
sation is concerned the "Old Covenant" has been set
aside in favour o{ the "New Covenant. " It surely follows
as a necessary consequence that the Decalogue, which
we have proved to be an integral part of that covenant,
must have been set aside with it as its code. This does
not imply however, that the moral principles embodied
in it have been set aside as moral requirements, and do
not apply and can be ignored by Christians, the spiritual
children of Abraham, under the New "Covenant " of Grace.
On the contrary, these same moral principles, with the
sole exception of the Sabbath precept, reappear in the
Epistles in the New Testament as exhortations, or in
otier words, as "teachings of Grace." For we must
bear in mind that grace teaches:

"For the grace of God hath appeared, bringing salvation
to ail men, instructing us, to the intent that, denying
ungodliness and worldly lusts, we should live soberly
and righteously and godly in this present world" (Titus
2. rr, 12\.

Notice carefully how grace first brings salvation to
all men, and then instructs; this is in direct contrast
to the Law which was covenant of works. But more
of this later on.

Now just as the passing away of the Old Covenant in
favour of the New, is the express teaching of Hebrews,
chapters 8 and 9, so also the passing away of the Decil-
logue as the code of the Old Covenant is the express
teiching of the Apostle Paul in I Corinthians g. S-tO.
In this chapter we have a series of contrasts drawn between
the Old and New Covenants, showing that the New

TuB Dpcerocur SBr AsroB 2:r

C.ovenantin all respects transcends the Old ' The follor'ving

::;;';iif ;ake this evident to the-eye; please 'conpare
:i:5'i#;ilt-ttt" original in the Revised Version' and

verifY.
The Old Covenant'

"Vi'u" not under Law"
(v. 14, R.v.).

The New Covenant.
"But under Grace" (ltom'

6. 14)
(v.6. n.v.).

Written upol "tables of Written upon "tablcs

stone, " r.a', rrfeless that are hearts of flesh' "

i"ti"i t"' sl, zi'e "- living tables (v ' 3) '

Th; Oi; borr"rl".,t was "of The New Covenant is "of
"?tt" f"tt"t, " i.e., awritten the 

- 
Spirit, " ,.1- p.ower

i"i.l'" *r,ith 
' "killeth" yhigh giveth "life ' "

i".61. Paul was a minister of
this covenant (v. 6).

This "ministration of This "ministration of the
-^Jeath, " a rvritten cocle S-pirit " (1ife) rathcr 

. 
(on

iiit.-i"tt"rry * "engraven the othcr n?n9), "lttltl
J"- tto""t,'i "came (.vas be rvith (shall subsist

i"it"a"t.,il rvith glory" itt) giory" (v' 8)'
tv. t t.

Which codc is also a Which Spirit is a "minis-
iiministration of condem- tration of righteousness"
nation" (w. 8, 9). *(vv. 8, P).

That "whiih passeth awav "That rvhich remaineth
(annulled) 

-was (intro- (abide-s) is (subsists) in
duced) 'with glory" glorY"(v.1I).
(v. 11).

J. N. Darby in his most excellent translation of the
New Testament has the followine foot note on verse 7:
"It is not said that the ministry lof death) was glorious,
but that the system was introd-uced with glory (egenethe
en d,oxe). It ii in contrast with subsisting in glory (eslal
en doxe) in verse 8." The same contrast appears ln
verse 1i, where NIr. Darby translates, "was introduced

r Lit., "ministration of death, having been engraven in letters
on stones.,,
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with glory" and ''subsists in glory" respectivelr.. Tiris
co.rrespondence identifies the tw6 pairi of stitcments
with one another, making it plain that "the rninistration
of death engraven in letters bn stones" is that which is
annulled or being done arvay, while the "rninistration
of the Spirit" is that which abides.

Now^ the -foregoing , correspondence is rocognised. by
some Seventh Day Adventist teachers, for it-is pattxi
t9 any one who will carefully examine the passage; but
they attempt to evade the obvious deduction iri manv
ways. One of the latest consists in saving that the wortls
"that which is annulled" ("passeth 

"awiy," n.v.) rcfer
purely and simply to the word ministration. 'Ihat is
to say, the law was not annulied, but the ministratioir
was that which was annulled. The Greck howevcr.
renders this contention of theirs impossible; for it wouicl
involve a glaring false concord in grammer. The participle
adjective (to katargoumenon) iranslated "thit which
passe_th away (annulled) " is neuter in gender and cannot
possibly agree with the word d,iakonia, translated ,,minis-
tration, " for thc simple reason tbat diakonia is feminine.
But "that which passeth away" can and d.oes agree with
the matter contained in the expression "ministration
of death, " for such.phrases are regarded as being neuter
in gender. Now this "ministration of death', is-immed-
iately defined as being that which is "engraven in letters
o_n stones," that is, the Decalogue. Hince it is clear
that in some sense the Decalogub is passing away; this
scnse being obviously as the code of 1ne Ota Corienant,a covenant of works. That the Decalogue, though
theoretically ordained. unto -iife (Rom. 7. l0) actual"ly
ministered condemnation_and death owing to indwelling
sin in the heart cannot be denied . Such was- its rnain objeci
and work, for it is the crystallisation of that law of *hi"h
thc Apustle Paul savs:

"For as many as ire of the works of the law are under
a curse: for it is written, Cursed is everl' one which con-
trnueth not in all things that are written in the book of
the law, to do them" (Gal.3. l0).

"\Vherefore (a.v.) then (scrvetii) tlie la.,v ? lt rvas

V_
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added because-of (with-a view to) transgressions' tili
fi;G.a should.come" (Gal' 3'.19)' ..
t'i'fit I (Paul) through the law died unto the law"

?cut. s. to;.t";ana I was alive fPar-t lr9m the larv once, but when

the'commandment (the 10th) came., sin revived, and I
i;Ia' 

"na 
the commandment, rvhich rvas unto life, this

ii""ita to be unto death " (Rorn ' 7' 9, l0) ' .^ -On 
tir. contrary the work of thc Spirit is to givc life,

"nd 
in a believer saved by grace, to produce righteousness

of life. For wc reacl :

"The law of the Spirit of lifc in Christ Jesus" (Rorn.

8. 2).
"if we livc in tht'Spirit, lct us also rvalk in thc Spirit"

(Gal. 5. 25).' It is to be remarked that in verse 11 the R.V. has
"passeth away, " it is not "has passed away;" how are
w-e to understand this present participle ? In this wav
as far as Israel the nation is concerned, neither the Old
Covenant nor the Decalogue has passed alvay. The
New Covenant of Jeremiah 31. 3l-34 and Ezekiel 36.
24-28 has not vet been made with the nation Israel . But
as each individual Jew accepts Christ as his Saviorlr, he
then and there becomes a member of the Church of God,
and passes from under the Old Covenant into a new
position "in Christ, " who has become for him "the
Mediator of the New Covenant" (Heb. 9. l5). In his
case, then, we can say that "the ministration of death,
written and engraven in stones, " has passed away. During
the present diipensation God is not dealing with Israe"l
as a nation as He did previously: He Hirnself says that
d,gring th!s age they are-"1o-arnmi, " i.e ., "not NIy feople"
(Ho_s. l. 9);but the time is coming rvhen Godiviil take
up Israel as a nation once more, aicording to the many
prophecies found in the Old Testament: God will makl
with them as a nation a "New Covenant" as promised in
Jeremiah 31. 31-94 and Ezekiel g6.24-2g; and He willsay: "I w_i_il say to them which were not NIy peopie,
rhou art XIy people, and they shall say, Tirou irt-my
God" (Hos ."Zl ZSl.
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Let us briefly revierv what v'e have learned. We have
found that the Decalogue, though containing principles
which are universally applicabie, in its preface and specific
cletails, is Jewish, and cannot possiblyz apply to any
one but a iitcral Jew. Also the context shows that it is,
as a code, inseparably connected with the "Oid Covenant, "
which covenant was between God and Israel on1v. Norv
however, that the "Old Covenant" has passed away,
the Apostle Paul teaches that the Decalogue, the code
and heart of it, has also passed away as far as the Church
is concerned. But this does not mean that the principles
underlying it have so passed, by no means, Ior they are
reaffirmed in the teachings "of Grace;" and as .'ve shall
discover, the providential principle of a rveekiy rest
day reappears in the Christian day of worship, the Lord's
D.y.
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CHeprBn V

A Seventh DaY Adventist Demurrer

Now when the attempt is made to-drive home the fact

iit"t tn. Decalogue is, as a code of laws, purely Jewish,

"nJ 
ao.r not , thcreforl apply- to .the present Church

il*oensation, Seventh Day Adventists generally quote

iliuftrr.* 5. i7, and Romans 3.31, as being proof to the

"onit"tv, 
showing the pcrpetuity oI that code; and there-

iot" "tit*.nts 
which teach the contrary must be, they-

sav, fa"llacious. Indeed these trvo passages are two of

itt'.it -uinttays in the present controvcl'sy (thcre arc

not *"tty issu-es of their-denolninational papers in which
lhey ".. 

.tot quotecl or referred to) so we must be pardoned

if rie devote somewhat large space to their examination '

itt oot endeavour to ascert-ain their true teaching it will
b" t..y necessary to examine the context. Ne-glect of
the context, a common source of ertor, is a very frequent
failine of some Seventh Day Adventist teachers.

Let"us first examine the passage in Matthew 5. 17-19,
quoting in fuli from the Revised Version, and also from
Dr. Wevmouth's version in Modern Speech.*

Revised Version. "Think not that I came to destroy
the law or the prophels: I came not to destroy, but to
f"tfit. For verilyl say unto you, till Heaven and earth
pass away, one iot or one tittle shall in no wise_p-ass away
from the- law, till all things be accompl'ished. Whosoever
therefore shall break one of these least commandments,
and shall teach men so, shall be called least in the
Kingdom of Heaven: brrt whosoever shall do and teach
them, he shall be called great in the Kingdom of Heaven. "

Dr. Weymouth.* "Do not for a moment suppose that
I have come to annul the Laut or the Prophets: I have not
come to annul them but to git;e them their completion. In
truth I tell you that until Heaven and earth pass away,

+ {th. revised etlition.
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that a|| things must needs be fulfilled, w}rich are written

H 
",r" q :* # " "f i l; "j'$,lii fi :'ii:J'? fli* # :'::"1il&

congernlng^l:+e^;r'-#'siitlri*".r;' 1L.,k" 24, 44, 4s).
misht undersTanu.trt' -ii"iliin."ri* 

"i' tr'"' 
"scripi*res"frotice here Luxe s

*iiil';;; rq.$':. divisions in thc. preceding. r'ersc' In

"!i...""t 
with this rve repe*.edly find the,old Testament

i8i.tt.a l" by .thq ph-rase "The Law and the Prophets' "

oi-; Mot.. ahcl the 
"lrophets-' 

tliis. is .the case in the

iotto*ing passages: Ilatther'v 7 ' 12; 1l ' 13; 22 ' 40: I-uke

i"6.ib, Ig', st; 
-John 

1. 45; Acts 19' ls;24' 14;26' 22;
if;;;r s. Zt. 

- Elevcn in all. Consistently then the

i*pi".tio" "the lalv or the prophets" in our text must

.i"'"a tot the Old Testarnent as a rvhole. It follolvs then

ttt"t ttr" term "the law" in verse 17 refers to the Pentateuch
*ritt"tr bv IVIoses (see our l-ord's divisions in Luke 24.44
above) atid so also does the term "the larv" in verse 18,

lhe conjuttction "for" showing the closc'st sequence of
thoueht.

Fu-rther, this meaning of the term "the larv" is com-
pletelv confirmed whcn we examine the context; for
ittnoriet the Decalogue is partly in vielv as is clear from
the tw6 direct refereices to it in verses 21 and 27, yet we
find four texts referring directly to other parts of tiie
Pentateuch as rvell in tlie samc connection. Tlius verse
31 refers to Denteronomy 24. 1, verse 33, to Leviticus 19.
12 and to Deuteronomy 23.21, verse 38, to Exodus 2l .

24; Leviticus 24. 40, and Deuteronorny 19. 21, verse
43 to Leviticus 17. 18;no less than seven references in
the Pentateuch other than the Decalosue. It is manifest
then that the tet-m "thc law" docs not refer exclusivety to
the Decalogue as one would gather from NIr. Wilcox's
statement.

We think that Seventh Day Adventists make a seconcl
error in that thev fail to give due weight to tire words
"fulfil" 

^in verse- 17, ancl 
""accomplishe"a" irl verse 1B;

tor the force of the passage to a large extent turns on a
oue appreciation of the meaning of these words. I-et
us therefore turn to the lcxicons". \\/e will qriote from
two Greek lexicons which embody the result oi the light

not the smallest letter, nor particle shall pass away from
the Law l:lrltil all has taken t'lace. Whoever therefore
breaks one of the smallest of 

'these 
corlrnanclmcnts ancl

teaches others ttt rlo so, rvill be calied the least in tht:
Kingdom of Heaven; but rvhocvcr practises therm and
teaches thern, rvili bc acknorvicclg.d as great in thc:
Kingdom of Heaven. "

The emphasised rvorcls in the above translations must
be carefully weighed if we are to arrivc at the true meaning
of the passage.

Ag.ain and again Seventh Day ;\clverntists persist in
quoting these texts as applving "to the Decaloguc alone
in order to establish its perpctLrity. Thev usually assume
that this is so rvithout attcmpting ani proof ;" but the
burden of proof is upon them. Occasionally, however,
rcasons are given for this assurnption. For instancr:,
Milton C. Wilcox, Seventh Day Adveiitist teachcr, in
an article in the Australian "*eigns of thc Tirnes,' for
November 8, 1926, cornmcnts on flattherv 5. 17-20 as
follows: "'fhe law of which the l{aster is speakins is
clearly indicated in I'cr:;es 2t ancl 27, rvhere tlvo prec6pts
are quotcd, 'Thou slialt not kill,' 'Thou shalt not commit
adultery-,'parts of the grcat primal code, the Decalogue.,,
We would ask, why does Mr. Wilcox pass over in silence
the four (as we shall shorv later) references to other parts
of the Pentateuch which occur in this srcat discourse
of our Lord ? Is such treltme.nt of the text fair ? Is it
not liable to deccive the unu,ary ? To ask such questions
is to answer them. We submit on the contrary that the
word "law" in the passage refers, not to the Decalogue
alone, but to the rvhole larv of Mosc.s containcd in lhc
Pentateuch, and this we shall proceed to prove.

^ It is recogniscd by all commcntators that thc Jervish
Scriptures were cornmonly clivided into "the b6ok of
Moses" or the "book of tlie law" (Gai.3. l0) ;and ,,the
book of the prophets" (Acts 7. 42). Occasionallv an
extra division was made, namel1z, that of the "P-.aims"
or poetical boolis; thus 'uve read:

"And He (JesLrs) saicl unto thern, f'he-qe nri: llv rvorris
which I spake unto you, lvhilc I lvas 1'et with ycu. hou,
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shed on the "koine ," the Glcck of the Ne'u.r Testament,
by the discovery lately of the great mass of papyri in
the languagc of that period, namely Prof . Souter's
"Pocket I-exicon" (1920) and Prof, Abbott-Smith's
"X'Ianual Greek T.cxic,rn" r1923). Thc rvord "fulfil"
irr vcrse 17 stands for the Greek verb .bleroo, and the
word "accoml-rlishecl" in verse 18 stands for thc Greek
vetD 91.n0?n11..

Prof. Souter:
"l"lcroo (a) I fi1l, I fil1up. (b) more o{ten, I fillttp to

the ful1, I fulfi1, I gir-e fulncss (completion) to, I accomplisli
carrv out, of prophecies or other sta.tements, rvhich are
nbsolutely and completely confirmed by reality (actual
occurrence) or of duties. "

"Ginomai, I corne into bcing, am born; I become,
comc about, irappen."

Pro[. Abbott-Smit]r.
"Pleroo. 1. To fill. make full. fill to the full. 2.

Complete (a) to complete, fulfil (b) to execute, accomplish,
carry out to the frrll (c) of sryings, prophccies, etc., to
bring to pass, fulfil (I'Iatt. 7. 22;2. 15, 17, 23; 4. 14;
5. 17: etc.)."

" Ginomai . I . Of persons, things, occurrences, to
come into being, be born, arise, come on. 2. Of events,
to come, to pass, take place, happen (Nlatt.5. 18;etc.).
3. To be made, done, perforrned, observed, enacted,
ordained. 4 . To become, be made, come to be. "

The two words pl.eroo and ginomai are r-ather close in
rneaning ; pleroo bcing to fnllv carry ont, do, bring to
pass, accomplish, the idea of fulness or completeness
predominating. In qinomai,, however, the predominating
idea is of coming aborrt, happening, coming to pass,
br:coming done or accompiished. These two words very
often come together in tl-re New Testament; to take one
or two instances among many, "Now this is come to pass
(ginomai\ that it might be fulfilled (pleroo) rvhich was
spoken by the prophet" (lfatt.21,4) and, "But ali this
came to pass (ginomal) that the Scripture of the prophets
might be fulfilled (hlerco) " (Itatt. 26. 56) .

Now Dlease note the rcferences in Abbott-Smith's

A SrivBNru Dev APvSNTIST DENURRER

lexicon to llatthew 5. 77, |8, and the corresponding

ffi;;;;gt there given, which rve have cmphasised, and

ii"' .6mpare these meanings rvith Dr ' Weymouth's

ir'"*f^tioti, and notice the close agreemcnt; next confirrn

iirl'i"itrtt from the extract frorn Prof . Souter's lexicon.

iirl -.uning of the words.ought nou' to ire clcar'-'i"i 
ot now try the erpcriment o-f rcading the De'calogue,

as-a cod" of lir,r's. merely, into Dr..Weyrnouth's trans-

iltion, and sc'e if it makes sense' Did our Lord corne to

eive the Decalogrre its "cornpletion?" or is -it possible

For "ull" thc l)ecalogue to "takc plact:, " or to bc "accom-

otirn.a" as it is in thc Reviscd Vcrsion? Evidcntlrr not.
Such qucstions fail to tnake scnse.

But"when by "the larv" is understood the Pcntateuch,
with its many types, promises, prophccies, its covenants,
especiallv the l{osaic or Old Covcnirnt, lvith its speciai
detien oi showir,g the b,:st that rnan could do under a
cove-nant of worls, his failure, and therefore t]rrough
its laws a knowledge of sin and nced of a Saviour, its
ceremonies graciously pointing on to this Saviour rnost
of this lookecl forrvard to bc accomplisitcd and take piace
at Calvary. Notice pzrrticularly that it is as an csscntial
part of the Old Covenant and in this respect tirat the
Decalosue could be included in the wliole. All the
righteous demands of the law mct in Christ.

But until this consummation was brought about at
Calvary, the D,:calogue togcthcr r,vith all tlie other laws
and itenrs of the Pentatelrch werc still binding upon
the followers of thc l\{essiah, and t}iis we sec tairehf in
verse 19.

, Now some Seventh Day Adventists may ask, Why clicl
the Lord say, "Till llcavcn ancl carth p"ri u*uy" ? "Does
not thts _provc that tlrc law, rvlratt't.cr it rnay mt.arr, is
perpetual and will last till then? Not nccessarily. We
must remember that although thr: grcatcr propoition ofthe types and prophccies'-founcl "their fuhhnent at
:lll,"ty, ,yet sonie of thc typcs ancl n"rarny prophcciespornt further on still lrrd a.uiiit tlrcir fulfiinrrlnl 

-in 
thc:ruture. It is still true tirat cvcu the srnallcsL ttetail ofrne law (understood in its largcr scrrsc) will uot pass away
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or fall to the grouncl unfulfilleci: it ivill inevitably receive
its ftilfilmcnt and bc accomDlishccl .

In the {irst place, let us iakc a fcrv in:tirnccs of unful-
fillcd prophecies in the "law." In Dcuturorr()rnv 28. 63-
68 rve fincl the prcsont v.orld-rvidc scattering "cif Israel
forctold as a rcsult of thc clisobcdiencc clescribeil in vcrses
15-62 of the -came ch:iptcr. plcase rcacl them tirrough.
We are told that the Lord woulcl scattcr Islacl--"from
thc one end of tire earttr evcn to thc othcr, " "arlong the
nations thou shalt find no easc...the Lorcl shall civc thee
a trembling hcart, and failing c\tes, ancl sorrow .rf rnind;
and thv lifc shall hang in doubt bcforc thec...in thc morn-
ing thou shalt sa]z, \\rould God that it wcrc even ! and
at even thou siralt say, \Voulcl God that it rvcrc nr,'t-ning !"

This scattering we knorv, and Sevcnth Day Arlventists
aclmit, took place at the destmction of Jelusalern under
Titus. Whart a vivici picture this prophccy iras proved
to be, how it picturcs the past suffcrings of the Jer,vs
arnongst the rrations. Ilcre thcrt is a. prophccy which
had its fulfilment subscquent to Calvary. Yet
according to the lattcr half of this same pt'ophecy
Israel is to rcturn to thc land. Scc Dcutcronorny
30. 1-10. " And it shall conc to pass, rvhcn all these
things are come upon thee, the blessing and ttre
curse ancl tliou shalt call them to n'rincl amons
all the nations, whithcr thc Lord thy God hath drivcn
thee, and shalt return unto the Lord thy God, and shalt
obcy...with all thine heart, and with all tliy soul; that
then tire Lord thy God will turn thy captirrit5r...anfl
gather thec frorn all thc peoples, whither the I-ord thy
God hath scattcred thce, If any of thine outcasts be in
the utterurost parts of Heaven, from thcnce...will He
fetch thee: and the Lord thy God will bring tiree into
the land...and thou shalt possess it...and thc Lord thy
God will circumcise thv heart. .. "

Tlic first lrrlf of tlris 1rr',rplrecl'has bccn {ulfillec.l to the
lettcr, so also mu:,t thr: latter lrali bc fulfilicd. Seventh
Da1' ;1,1"t,nti:,ts say that tiris llrttcr lrirlf rvi1l ncver be
fulfillecl, for it intcrf(rrcs with thcir tcirching as to thc
future. But thc Lord Jesus says, "Not one jot or tittle"
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nl it 0t being includerl in the "law") can fail to be accom-

Ititn.a whatever man can say'
v"Cicotraty, le t us also refer to the unconditional covenant

*fi;h God madc with Abraham and his seed, especially

iirJpttt fou.nd in Gencsis l5' 18'
---;,rn that dav the Lord made a covenant with Abram,

sav;;, Unto ihy seed have I.given- this land, from the

iii"t"ot Egypt unto. the great river, the river-Euphrates"'" 
AUratrani's sced-lias..never yet posses:ed the land here

-t.,mised in the "larv" to the extent of the geographical

tound"riet here in'licated. But they will do so, God has

eiven it; the promise must come true-every jot and

iittle of it.
To sum up. Wc have scen that Christ at the commence-

ment of Hii ministry said that I-Ie had come to fulfil the
"law and the plophcts, " not to abrogate thcrn; and lle
did so. Indecd aftcr His resur-rcction in reference to
this He said: "These are NIy words rvhich I spake unto
vou, while I was yet with you, horv that all things must
needs be fulfilled, which are written in the law of lloses,
and the prophets, and the Psaltns, concerniug I'Ie" (Luke
24. 44).- And fulfilicd they were. And thc Lord opened
their minds to understand how these Scripture had been
fulfilled.

Now we shall consider the second Seventh Day
Adventist mainstay rnentioned above, viz., "Do we then
make (the) law of none ef{cct through faith ? God forbid:
nay we establish (thc) laiv" (11om.3. 3l , n.v., margin).

This is a very favouritc text of Sevcnth Day Adventists
by which thcy seek to prove that though we are savcd by
faith, yet the Decalogue is still binding upon us. As
in the previous passage they assume that the term "law"
in this passage refers specifically to that code; but we
have yet to see an attempt on their part to prove that
this is so. On the contrary, we shall sliow by an exam-
ination of the context that this is certainlv not the case.

First, rvc must notice tlrat, as is shorvn in the margin
of the Ilcvised Version, in both cascs there is no article
in the Grcek before thc rvc.rrd "larv." This in itsclf ought
to be enough to sholv that tire lvord "law" does not refer
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to atry p:rrticular law such as the Decalogue, but to law
in gcneial. And why so? The context will make abun-
dantly clear.

T'he Epistle to the Romans is a treatise upon salvation;
salvation both from the pcnalty and from the powcr of
sin. Thc kcy word is "righteousness." And this epistle
shor,vs liow, 

-through the Gospel, this righteousness is
first imputcd and thcn imparted to the sinncr.

The first step is to provc man's need of this salvation.
That thc whole world is guilty before Gocl . So the apostle
first finds the Gcntile worlcl guilty, for they havc sinned
against the light they had. This light rvas twofold;
tlie larv of naturc, as shown in creation (1 . 19-23) and thc
larv of consciencc (1 .32;2. 14, 15). He then finds the

Jews still more guilty, for unto them had bcen committed
ihc "oraclcs of God, " tliat is a written revelation-thc
Law (2. 17-29',3.2) ;this the Gentiies never had, as is
plain from 2. 12-14. So thc apostlc concludcs the s4iole
rvorld guilty, thcir motr.th stopped, and without excusc-
"There is none righteons, no, not one" (3. l0).

Thus it came about that "by the works of (thc) law
shall no flesh be justified in His sight: for through (tl're)
law cometh the l<nowlcdge of sin" (verse 20) . Notice
again the absence of thc article. The two statements
aie true whether the law is that of nature, or conscience,
as when referring to the Gcntile; or the law of n'foses, when
referring to tire Jcw.

This leads to the marvr:llous rernedy of the Gospel,
that norn' is the righteousness of God revcalcd, available
to faith, its sourcc God's grace, it is wirolly "apart from
(the) law" (verse 21) "trpart from thc works of (the)
law" (verse 28). And this is true of law of any kind,
as is shown by the absence of the article in these two
verses before us.

Now to guard against misunderstanding, the apostle
anticipates the question, I)oes not such a salvation,
apart lrcirri la.n', apart frorn ther lvorks o{ lavr, make law
of nonc t'ffcct ? IIe ans'"r,crs, Ry no rneans ! On thc
r:ontrar'5' f,r iLh lstal-rl is.ltc:; Iirrv . llow ? First, law,
for the purpose for which it exists and was given, still
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abidcs, namely, to- convict of sin' "As if the sowing

3f i'ir"'n.fa shorvs the plog:911 to liiive been vainlSz usc<l']

7i " iV. Grant). ,\lsb, "'fhe sinncr e:'ta.bli:Jres, (thc)

ir* i" its righi u'c by cotifcssing his 11uilt ntrtl ;rcknorv-

fiffi; tliat"by. it.hci is- justly c,onclcrntrccl' C]rrist' on

iir!- ri""n.t's behalf,,estabiishes (the) law !y enduring

fts Denalty, Geatn (C. I. Scofield) ' Furthermore'

*iif5-i"*'cannot produce justification-, yet jrrstification

*lti it.". in the frrlfilment of the rightcous dcnianct ot

iitr^f"*-'ittt"t is of doing God's ,witt^)-1n the belio'cr' if
i" r"if..l "ot 

in the cnJrgy o{ the flesh (z'e' undcr law)

ilit all.r'tne Spirit (i.e. uncler Grace) see Romans B' 4'
" gu th" terni "ttri law" then, in tliis-text is meant

l",i'itt general, any law, any standard of righteousness'

*t.t-fi.f tn"t of naiure, or oi conscience, or of the Law

;T'i,i;;;; ;i for that matter the requiremcnts contained

i" lh. 
"pisttes, 

which are instructions of Grace (Titus 2'
ii. izll Thcrefore there is no hint anywherc in the

i"rt.*i that rvoulcl lead us to think that the Decalo-gue

ir-.of.fy and specifically in view as mxny, Seventh,Day
Adventists 

"ssrirtt.; 
cluile the contrary. - 

The text there-
iore does not teach ihe perpetuity of thc Decalogue as

a code for mankind.
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monial" arc.not fountl in Scripture, a'nd.Scventh Day
'aJ"ji"tit t,r, iI tlrt'5' lt'trrtr c(rltfitttcl to Scriptural term-",

rJriJ u" 1n tli gieatt'st <lLranrlary u'hen argr''ing aboui

thcir two-Ittw. tlr C)lY'

That sorne individual commantlmcnts are intrinsically
1no*I, and others. ,intrinsically. ceremonial no one can

d"nv; other individual laws might -be classed as civil,
ind- otit.tt as providcntial' Incleed such a <listinction

il.i*"." the nature of individual cotnrnandments is

Jom"tim.s implicitly recognised in thc Nerv 'Iestarnent,

as--we snati see later when expounding the teaching of

the Lord Jesus concerning tlie Sabbath. - It is also true,

^i 
tfrev siy, tLrt rnany oi tltc ctrttnonial or typical laws

of the Pentatr uch found thcir fulfilrnent in tlrc work ol
ihe Lora Jesus at Calvary rnd so passcd pY-way of limita-
tion. Bui rve maintain tltat tire rest of the larvs of the

Pentateuch, as a connected systcm o{ Iegislation, also
passed away thcn. Notice particularly the qualification
iust macle,"for this does not mean that many of those

i"rt ^t" 
not applicable norv, thcy incleed are, for they

are reaffirmed in ttre teachings of Grzrce. As such they
applv to Christians. l'-urthcr we sliall sholv that the
tiw bt the Oid or }fosaic Covenant is one lar'v in three
divisions, not t\e'o st'parate llrvs'

Let us first test the. distinction Scventir f)ay A6,r.tt,it,t
draw between the tertt-ts thc "Larv of God" and the "Law
of N{oses," They refer us to one or two tcxts r'vhere they
aver that such-a ciistinction is actually made. The
first is: "If they will observe to clo according to all that
I have commandecl them, and according to ail the law
my servant I'Ioses commanded tirem" (2 Kings 21 .8) .

Here they siry, is a clear clistinction betlvccn the trvo
laws. But-before hastening to a conclusion, let us read
the parallcl passage found in 2 Ctironicles 33. B: "If
onlv-thev will obscn'e to do al1 that I have cornmanded
thein, evcn all thc law and tirc statutcs and ordinances
by the hand of lloses."-Here it is oiain that the word "even" rules out thcir
distinction, by identif-vittg tlie la',1' of ]'Ioses u'ith r'vhat
was comrnanded bv the Lorcl'

Cseprnn VI

The Two-Law Theory
Ir. might well be thought that the foregoing consicler-
ations would rule out the Decalogue as a code for n'rankind
in general, though, as rve Lrr-c saicl bcItrrc., the r,oral
principies embodied in it may ar.rd clo have a wider
application. But Seventh Diy Adventists will have
none of this, and in the endeavour to dcfend their peculiar
position as to the Sabbath they have propounded tlieir
Two-Law theory.
-In this theory of theirs they maintain that the Children

of Israel were given two separate iaws; one, the moral
law, contained in the ten commandments, which thev
call the "Law of God;" the other, the ceremonial law,
which they call the "Law of Nloses.,, Thev sav thai
the "moral law," the Decalogue, differs from"the".'cere-
qonial law, " in that the former was engraven by God
Himself on stones, which were placecl iiside the Ark.
Of this "Law of God" they say th-at ,,it contains nothing
that relates to the offerings or tvpical svstcm.,,* lVhereai
the "Law of Nloses" "rilated-onlv tir ordinances of a
typica-l or_shadowy nature pointing-to Christ,,,* and this
was placed in the side of tlic Ark.'- Anci theyhavc drawn
up an elaborate list of (to us) artificial contr-asts between
the two. Of these two lar,vs, they maintain that the ',moral
larv," the "Law o{ God," the Decaloguc, is srill .in force,
never having been done ar,vay, whercas the .,ceremoniai
la-nv, " the "Law of Moses, " ha.s bcen al.roli.Led at Calvarv.
. Now this theory, at first sight, seems plarisible, becauiein our minds we do drarv a distinction between moral
and ceremonial law. -But we are persuacLed that a sharp
distinction like this between two systems of laws, one
moral, and the other cercmonial, is not made in Scrip_tffg_glyjheryj_l4eed the words ,,moral" ancl ,,cerL_

* "Bible t""t noot,;t y O. e. Jot.nrorr, p.
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Their ncxt passage is Danicl 9. 11. "Yea, all Isla,'l
Lave transgr-tssrd 'flty lan', cvcn turrrinr: aside that tht,y
should not obcv Tliy rroit:e : thereforc ha th thc t rtr.-.e
bcen pourcd ,,ui r4roii us, ancl the oath tira.t is rvrittcn
in the lalv of Xlo-sr's thc servant cl{ God. "

Here they sav "Thy (God's) law" ancl the "larv of
Xfoscs" are distingtiished. But the lvord "yea" refers
us back to the procecding verse, "Neithcr obeyed the
voice of the Lorcl our God, to walk in His laws, rvhich
He set before us by His servants the prophcts." Flcnce,
the term "Thy larv" in verse 11 is idcntificd with the
"laws which He sct before us by llis servants the prophets, "
and does not rcfcr to the Decalogue, as thcy assume,
but represents thc rvill of God as revealed through Moses
and the succeeding propliets.

We rvould that Sevcnth Day Adventists might only
recognise the fact that "the lar,v of God" is really the
same thing exactly as "thc rvill of God," and God'i rvill
may vary according to the subjccts to whom it is addressed.
Thus the wili of God for Israel included many civil and
ceremonial regulations which could not possibly apply
to a Gentile or a Christian. Likewise God's rvill for
tire Church includes rnany things which could not possibly
apply to Israel. So the Christian can truly re-echo the
words of the Psahnist David when he said: "The Larv
of the Lorcl is perfect...Thc testimony of the Lord is
sure...The precepts o{ the Lord are right, ..The commancl-
ment of the Lord is pure,..The fear of the Lord is clean...
The juclgments of the Lord are true...By them is Tlry
servant warned: in keeping them is great reward. "

What Christian but can say "Amen" to tiris eulogy
of God's will?

Let ris furthcr tcst this Sevcnth Day Adventist dis-
tinction between thc "Law of God" and the "Lalv of
Moses" by turning to the Sth and 9th chaptcrs of the
Book of Nehemiah. In chapter 8, verse 1, we rcad horv
the people were gathcrecl togethcr at the Water-gate of
Jerusalem to hear lizra rcad frorn "thc book of the larv
of Moses, which thc Lord had comn'randed to Islael"
(v. l); "the larv" (v.2); "They read in the book, in the
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lnw of God, distinclfy" !v' 8).; "and tliey {orrncl written

:- +t e lar.v, 5ow tlrat trtt' Lorcl'liad cott-tttt:tttrl' cl 6lt' Iloses"

li.ti'ri''1tr;;'.;;;1 iir the tr'trk trt tlrtr 1:rrv '{ tht: T-orrl

lrr;ti e;a " .(cha.p. 
e,,v, rt)

"'An exu n' in "i 
i"t Y.l,lf};u l:'lf' ;, :i' i:;:,'il:.li'l;;

the same book rs. rcr

expressions 
"tne law, " tlie "law of }Ioses''' "the larv

litioJ,'; t'trte-law oJ the Lorcl thcir God"' are practicaily

int.r.-n"n g."b Ie., an d represcnt tll: ::l:i1T^ f rom dff cren t

"-."aatt. 
'Coulcl one desire a more complete answer to

ifrit.t..ttt Day Advcntist distinction ?

But there ts more yet ' Lct us tnrn to the words of

th;;;r; j;;ot it' lt".i 7 ' 9, 10: "Ancl lle said unto thern'

ifif;;i do ye rcject the commandment of God' that

;;';;t l..p yoot'traclition' For Moses saicl' Honour

irru'T"irr.i-^ld' ttry mother ; and, He that.spcaketh evil

;i"th;; or nrothei, let lrirtr di" tlrc rlt'rth"'- 
Accordine to the Seventh Day Adventist theory- this

.h;;liil;; rlad, "God saicl, Honour thy fathcr and-thy
;;th;;; und Moses suith, "He tha-t spcaketh evil of

i;;h;;^;t ,noth.t, let him die the death'" But according

i; ;-h;;*g. of the Lord Jcsils, iroth.tire fifth commancltnent

"na 
tn. ieference to cirrsing one's father or mother in

B""a"t 21 .17, or Leviticus"ZO' O lUottr tlie lattcr out of

tfr. U""t kept in the sirle o{ th-e Ark) are equally referred

to Moses, ind are cryally God's cotnrnandrnents, see

verse 9. Which shall we hold to, thc rrsage of thr: Lorcl

Jesus, or Seventh Day Adventist theory?" Again, Iet us turn io Lukc 2.22,24,27. Herervefind
the txpiessions "the iarv of l\[oses" \Y..ZZ-). 

"the law of
the Loid" (v. 2\, "the law" (v. -27)' all referring.to
the law of 'circumcision and sacrifices ' Horv can this
be if "the law of the Lorci" only refers to moral laws?
Thus we see that the "law of Moscs" is simply the larv
or will of God for Israel. It rvould be safe to say that
"the law of God" is the fuller expression;but is one that
varies somewhat in differcnt dispi:nsations according
as His wili may vary accorcling to thc individuals to
which it is adrlressed.

In perfect consistency 'rvith tiris, rvhen referring to
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the more gencral cxprcssion "the larv, " rve reacl, "tht'
law rval; givt'n Lr1, Xlosc:r, ltut Gract: anrl trutir t--aurc bv
Jesus Christ" (Joln 1.17). ,,\lso "1)itl lr;t ]Io,,,- gi...,-
you the la-rv? .,vhy go yc al-rout to kill mc? (Johlr 7. lg) ."
The refcrcnce being of coursc to tlie sixth commandurent.
So again the Seventh l)a5, a,1,r.trtists distinction utterly
breaks dorvn.

Secondly, we must norv tcst the Seventh Day Adventist
distinction betwecn " the moral law as contained in tire
ten comrnandments" kcpt insicle thc Ark, and the "cere-
monial lalv, relating only to ordinances of a typicai
and shadolvy natrlrc, " colltained in a booli kept in the
side of tlrc Arl<.

Let us turn to I'Iattherv 22.36-40: "And IIe said unto
him, Thou shalt love the Lord thy God with all thy
heart, and with ail thy soul, and with all thy mind.
This is the great and first cornmanclment, And a second
like unto it is this, Thou slialt love thy neighbour as
thyself. On these trvo commandments hangeth the
whole larv, and the prophets.

Plainiy these are thc two greatest moral commandments;
indeed orir Lorcl says the whole law hangs on them. But
most unfortunately Jor the Seventh Day Adventist theory
they are not found in the Decalogue, but in the lail,
rvritten in the book kcpt in thc siclc of the Ark. They
are found in Deuteronomy 6. 5, and Leviticus lg. lfi,
respectively. Thus again thc artificial distinction of
the Seventir Day Advcntists brcaks down completely.

We would observe just here, that just ai thcie trvo
greatest moral commandments emphasiscd by our Lord
formed the foundation of the Decalogue, thal crystalli,,-
ation of Jcrvish law under the old covenant, so aiso they
form the foundation of all moral laws found in the epistits
as the teachings oI Grace under the new coveuant.
. The question has bcen asked by somc Sevcnth Day
Adventist tcachers, "Why did Gocl single out thc Deca-
fogug .by_;pcaking it from Mount Sinai, and cngraving
it with FIis own finger on tables of stone, and iausini
it to be placed by itself inside the Ark, if it rvas not t6
mark it off as a separate law ? "
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Thic ouesti{in, or ratircr thcsc tr,vo qucstions dcscrve

, .^raia answt'r. l3ut it rviil bc necc:;sary to ansu'cr

lfr.-^r"f "."tcly-, 
t'hcn it r',till llccolnc clcar, lve think'

iit"t-tftit speci:rl lrcrtttrreut of thc Dccalogt-tc by God is

;;;;t; of iL .liff..rtnt^:rnd more. likely-e-xplanation'
-*'We 

shalt takc tlrc fit'st question, ''\\'lrydid Cotl single

o'ri'itr"-i,..alogirc by sp':rking it^ frorn *Iount Sinci ? "

Xii "i-rr-r. 
sani. time r.'i' n'tey-ttt''I*lly ask, rvlrat is tlrc

li*nin."n.. of the alvful manifestations which accom-

"""niea 
tiris audil.'le givilrg oi the cot.le?.tTir-" 
reason rvhy-God- spake arrclibly thc f)ccalogue

frJm 
-Uount 

Sinai has been aircady ausrvercd when we

*""i l"to the occasion or circumstancr:s which led to
iire-ei"ing of this code, namel)'', .it rvas God's ansrver to

iil; "t.;pi. agreeinq to obey-llis voice and keep His
covenant proposeo rn Exodirs 19. 5, 6' It rvas God's

J*pi"""tio" bf *t at this obedicnce entailed, and a

"Lira..tt.a 
summarv of the principlcs of tire covenant

rii.i*u.at to be eipanclecl in dctail' It rvas also proof

""ri1i"" 
that "God'doth talk u'ith men, and that He

iiveth." Then as to the attendant circumstanccs' we

*oif r.*"-ber that the Cliildren of Israel rvere, itl self-

confid.ence, accepting a covenant of rvorks; a covenant

*fri"h .oni"ined-that fatal r'vord "if " in it, fatal because

;ath; inabitity o{ the flesh. 'fhey rvcre forsaking the
position of gracc expresscd by the r'vords, "f-b1re you on

iaele's winfis, antl brought you unto nryself," and wcre

olritinn thc"mielvcs "unilcr law'" And God pcrrnitted
it, n^! I{e foresaw it; for in thus tcsting His chosen
people. hedeed about and separated from the surrounding
irationi, He"was testing, by sample as it were, humanity
in seneral. He was going to demonstratc the best that
mai could do by hw--wor[s ot sclf-cfforr, and this unt]cr
the most favouiable conclitions possible. I{e promised,
if they obeyed, wonclerlul blessings; .if thcy disobcyed,
so--irv uunishment. Not that in this dispcnsation of
law wus"gracc lrbsent, tlrcn lvould none.llave been saved,
but law c"iraractcriscd this peliocl frorn Sinai to Calvary'
Grace was always prcsent in ttre priesthood antl sacrificial
system, rvhich enallecl a sinncr to apProach a Floly God'
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Nolr,' 1y5i1,, lc.rve is thc nrling motive anrl incentivcto obedience unrln. Gract, fcar.-is tlrc tl1:i1,jng force iriall svstenrs of La'ur,. Sc, :in tire m:rnift:,tatiori at Sinaievclything tcnclcd to dcvclop a :;eltse of God,,. o,"ful
majcsty ancl holiness, a Gocl ihat ruust bc obcvccl . The
thunders and light-nings,^the.thick cloud, n"a tr"-p.i
e-xceeding loud, I\fount Sinai altogcther on " urnoi..,
the charge to lloscs to prevcnt thc ft,ople from brcakine
througlt cvcn to touch th,,mount on fain of death; afi
this. s, rvr.d to hcightcn a scnse o{ fcrr. Tlron ths ,p.rjrinu
lorlh of the "1,.n n.ords, " a[{cr u.h ich i,r.e rcac] :

, ,'*".d all tlrt-. pcople sarv tlic thunclcrings, ancl the
llglitntngs, and the voice of the trumpct, and the mountain
smoking:- and lvhen .tlic pcople suw it, they trembled,
and stood afar off. Ana fhcj saicl to }ioses,"Speak thou
rvith us, and we rviil hear: but lct not God spcak with us.
lcst we die. Ancl Xloses said unto the people, Fear not:
lolGod is comc to prove you, 

-ancl ttrat His t"", ,rioy U"
bclorc you, that ye sin not. And the people stood afar ofi.,,

lnts ilrcn rs ilre true reason of the terriblc manifestations
at I\fount Sinai. And it is to this that Scventh try
Adventists would direct us; to this code, rvhich ,"u. ""

covenant of works ! And shall rve succeed where Israel
so miserably failed ? Is thc human heart any difiercnt
now than then ? No indeed ! That rvould be a counselof despair. Ours is a bettrr hope-,,for Ve are not cometo a mount that might be touched, and that burned
with fire, and unto blackness, and clarkness, and tempest,
and the sound of a trumpet...and so fcarful was' the
appearance, that Nloses said, I exceeclingiy fear- ancl
qnakc:-bqt yc are come unto mount Zion,\id. unto thecrty of the Iiving God, thc Heavenly fernsrlem...tothe gcncral assembly and church o[ tirc"firs1 born whoarc cnrollcd in Hcavcn...and to Jcsus the mccliaior ofa new covenant, and to the blood of sprinkling that
:qguk*! better things than that of Abet,,'(Heb. i2. ig_24\. Thank God I

,.Seconclly, "Why clid G_o!t 
"ng.orr. 

the Dccaloguc withttts own_fingr.1 6n the tables of stone, and cauiecl it to
be placed by itself inside the Ark ?',
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In answcr, lot us rcmind ourselvcs tliat tllc Dccaloguc

is an integral part of the old covenant. Now in those

Javs, and-cven at the present time amongst the Arabs,

*" "ra 
told, whcn any solcmn contract or,covenant was

entered into, it was usual to sclect some objcct or thing
as a sign or tokt'n (Ht'b., otlt) ot as a witness or testinrony
(Hcb., cd,, edalt, cdutlt') attttchcd to the covenant to attcst
it or to servc as ar lrlorc or lcss pcrmancnt reminclcr of its
bintling nature. Lct us examine a fcw such covcnants.

(a). - Noahic Covenant, Genesis L 1-27. A covcnant
of 'sovereign grace witlt inankincl and beast, (v. 9-11).
God as the l'Iakcr invests the rairlbolv as a tokcn (Hc,b ', olle)

of the covcnant (rr. 13) a perllancut memorial (v. 16) '
(b). Abrahamic Covenant, Genesis 15. l-21 ' r\

co,nlenant of gracc to1,r1cl Abrahlrn ar-rd his -scccl on Gorl's
part. To God's assllrance tlr:rt Abrahan-i that liis scccl

ihould posscss the land, the lattcr desircd somc outrvard
and visjble guarantce and plcdge. Wliat is chosen for
a witness ? God tells Abrahani to tal<c ccrt:riu animals,
kill them, divicle thern in the midst, ancl placc thc corrcs-
ponding pieces oppositc onc another with a passage
betwecn. 

- Tiris was, we are told, a comlnon forrn of
agrecment oL coutlact at that timc, thc tlvo partics
watt<ing in proccssion through thc passage just made,
thereby signifying their agrecmcnt, thus ratifying tlie
covenant. However in this casc, as the covenant was
of pure grace, that is oniy onc-sir1ccl, only Gocl's presence
passed betwecn the picccs. Goci jn sovcreign gracc
gives, Abraham lras simllilr to acc:cPt.

(c). Abrahamic Covenant Confirmed, Genesis 17.
l-14. This timc circumcision rvas ir"doptcd as thc token
(Heb. offt) .

(d) . Abrahamic Covenant again Confirmed,
Genesis 22. 15-18. Confirmcd bv an oath, sce I{ebrews
6. 13-18.

(e). Covenant betlveen Abrairarn and Abimelech,
Gencsis 21 .22-2:J. This covt,tirtnt wirs conflr:rnecl rvith
an oiitlr (r'rr. Zlt, 24). llhe u'ilncsrs (IIt'b., cdah,) of this
covenant bcing scvcn er,ve lanbs (v. 30), Ailrahanr trlst,r
planted a grove as a perrnanent rnetnorial (v. 33) .
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ff ). Covenant between Jacob and Laban, Gencsis
31 . 44 ,45 . l{acle rvith an oath (v . 33) . Tire rvitness (Heb . ,

ed, edah) chosen by Jacob r,vas a pillar (vv. 45, 46, 52).
That of Laban rl,as a lteap of stones (vv.51, 52) . The
covc'nant ri'4..* ratificd by sacrilicc.

(S) . Mosaic Covenant, othcrwise knorvn as the
"c.rlil covcnant" Itxoclus 19. 5 to 24. 8. This covcnant
of rvorks u'as two sided.

(1) , An altar represcntirg Gocl's side (". a) .

(2) . Twelr'o pillars rcpresenting thc tivclve tribes of
Israel (v. 4).

'lhe covena.nt rvas ralihed rvitli blood, "thc blood of
thc covcuant" (v. B) rvhir:h rvas sprinklecl on the altar,
thcn on tlre pcopic 1.hcmsc1r'cs, ancl also on the "book
ol the cortenint." Thc covcuaut lvas also attcsted by
a permattent s'itness (Hcb., cduth) nantr'IY the tlvo "tables
of-testimony" (iire r,vord "ttrstimony" is thc same 'ivord
as witness) Exorlus 3l . 18, and 25. 16-21 . The Sabbath
rvas also alipointcd n5 3,sign or tokei'r (Hcb., olft,) Ilxodus
31 . 13-17 , C sign of rvhat ? Surcly of this covcnant rvhioh
arrpiiecl to tirc Chilclrcu of Israel a1one.

- 
So rve can now urtc.lcrstirnd itorv tltc Dccaloguc, the basis

of the old covcnant bccame inscribed by God on two
tables of stonc to bc a permancnt rvitness or tcstimony,
to be l<ept in the "ark of testimony" (Exod.30. 6) in
the "Tabcrnacle of testimony" (Exod.26.3l)'

This, we submit, givcrs an altslvcr to the Seventh Day
r\dventist ouestion abrtve rvliich is both reasonabie and
aclequate, anci clocs not involvt: :r contradiction o{ other
Scriptures like their tr'vo-lilu' theory of a "Law of God"
and a "Law of Moscs."

\\Ie have said abovc titat rvhctt thc Scriptures relating
to the giving of thc Xfosaic covenant arc care{ully examined
it is found that God gave tire Childrcn of Israel one larv,
in threre dir.isions; not tr'r'o larvs. Thesc threc divisions
are Gocl's o\vn, tts \yt's(('itt l)trutr:rotromv 5.111 :

"l3ut a:: lor tlicc, starcl tlrou lrtrre by l'lc, anrl I will
slrcrk uirlo tlrcc a.ll tltc cotntttrtttditlr,ttts, rnrl tl re st:rtutcs,
aid tlrc jutlgrrrorls, r.vlrich tltotr dralt tcaclr tlrt:tu."

This classificatiorr s'as thtrt given by God to l{oses

,,-nn his ascetrt irlto the mount inrmcdiately- aftcr the

l#*li"g t"tth t'f .the "ten n'orcls" to the Pc:pl,e' ll,:"::
t5p""t='this classific,ation in Deuteronony 6' 1' and 1n

Deutett'nottty i' y-t.'' , r r,- ...r :..r. ,r.In thc clironological ordcr in whicir thcy are gtven

theY are:""i'"f . Tlrc colntrirltrcltncnt-s or' --prcccpts 
(IIt'b ' ut'itst'tth)

"*r\rituitu 
ifrc rigirtcous will o{ God for Israe I ('Dxori' 20'

I -i6, arrrl Dcrri ' 5. 6-21) '' A\- The iudsrncnts' (I-Icb . ntishpat) governing the

no.li"t tit" r,f lsratll (lrxocl . 27 ' 1, to 24 ' ll) '

/c) Thc statuttls or orlinaticcs (Ilt$ ', choq) gor''erning

tirJ'l.tision. lifc of Israr:l (lixoci' 2!' 
-12' 

to 3l ' 16)'
"'iliifi; t"qui|cmcnts founcl lirter in I'r:'u'iticus' Numbcrs'

l.ol"t:o"nttly, arc but an e-xpansiol oI this law'
" f{"* i"ftv do Sevt,ntir Day Advcntists so stress this

t*;-i;* iii'.ory of thcirs ? For this rcason-it is the only

;;; lil.i'- ;ai explai't the manv Passages in the Nc'v

Testamcnt rvnrcn spcak about thc1aiv 99ing "clone arval'.' "
;"il.iitfi.O, " or "'blotted out, " rvhile reta,ining ,1hc
Decalocuc at tlic sanrc tiure. Thcrc is rlo altcrnatrve'
F;;-i;:;^";., tit,'y a.cLnit, as tliery imrst do' that the
;i"ou-of tirot.t" no"t becn abolishecl is regards thc Churc' ;

tf.it ii quitc cltrar fr<-xn Acts 15' Rut thcn thcy.rcply
;it;i iit;'-;;i"w of rloses" is merely the ceretnonial larv'

ii tn.v admittcti that it contained the Decalogue' then

;;;;-'*;tla eo tit.i. Sabbath at oncu' So this two-law
ih;;"" i.-;{irr.l:lmcntal rn;rtt''r u'ith tlr.rrr' upon which

thc wlrctl,'t'tlifitc of Scvt'nth D:ry Aclr'crrticl ductrlne or

iii" S"frir"tfl is built. If this forinclation givcs way' thc

wholc cclifice must fall rvith it.
Now it is a rcma.rkable {act that in the w}rolc of the

New Testan"rcnt thcrc is not even a hint about this two-
i"* tf*"iy. Ail fundamcntal doctrincs.,"po" -h1:l]
itr. cnr;rtiur_, church is built are to be {ound fuliy expounded

sorne whcre ()r oth.rl'' but this theory is nclt'r explalneo

or refc'rrcri t(); tra-v, it is ctonspicuc'ui l'y its abseuce' It
is iucurnbent ttprrt.t Scvt'rlth IJalt r\tlvcnl'i:lts to cxplaiir
this al.,sencc if ihclt catl, otlttriri:rc ille (lil:r(' gof:; against

them by default.
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Let us take for instancc, that remarkable discussion
before the council in Jerusalem, which is found in the
fiftecnth chaoter of Acts.

The oucstion at issue was one relativc to the Gentile
converti, u'liethcr, in addition to faith in Clu:ist "it was
needful to circumcise them and to command them to
keep the law of l\Ioses" (". 5). If the Seventh Day
Ach'cntist theory w:rs t11c what a unir}rc opportutrity
this rvould havc afforded thc apostlcs for explaining
that, as neither circumcision nor "the law of NIoses"
formcd part of God's moral larv for mankind, thcy rvcre
frcc fron-r such obligation. If a Scve'nth DaJu Adrzcnt ct
iriid bccn prcsent at tliat gathcring horv cager he woulcl
havc bcen with such a rcply ! But no ! such an argument
is not so much as hinted at. Quitc tlie contrary. For the
Apostlc Peter, guided by thc Holy Spirit, explains that
salvation evcn for the Jcws, not alonc the Gcntilcs, is
by grace (v. ll), and gracc, iraving rcgard to its exact
mcaning, expressl5r rulcs out law-rvorks of any kind,
moral or ceremonial, for salvation. This is the teaching
of the Apostle Paul in Romans 11.5, 6, for he says that
if the eicction to salvation is-"by gracc, thcn it is no
more of works: othcrwise grace is no more grace. But
if it be of rvorks, then it is no more of grace: otherwise
work is no more work. "

Thc Pliarisees "which bciicvccl" (v. 5) wanted to add
the conditions of circumcision ancl larv-works to that
of faith. But thc Apostlc Pcter replies that this gracious
salvation is by faith; not faith plus circurncision and
law-works.* Then, referring to thc law, he goes on to
say, "\Vhy ternpt 5;e God, to put a yoke upon the neck
of the disciplcs, which neither our fathers nor we wcre
able to bear ? "

Scventh l)ay Adventists rvould have us beiieve that
this yoke referrcd to thc "ccrcmonial larv." But if wc
think a littic rvc shall see how this cannot be so. Thc
cerernonial law, far fr-om being a yolit-', rvas that special
part of thc llrsr u,hich cnablccl tlre sinncr to have lri:;

* Connrarc i(-* 4. tq '.por 
-tnis-cause it-1thr pro-ise .t

justification) is of faith, that it may be according to glace. "
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sin covercd, -and 
allowetl hinr to again gain acccss to a

Holv Gocl . lt rvas tptt1"t5t irr thc Jererntlnial law' then'

that grace *t' """'o"iJ; 
i'.:nt" it coultl scarcely bc the

vokeltercrt'l('rrc(rto'Xo'the5'okcisthewholelcw'
#&j,i" ;r"1' :::ti:ll'l' .Ji"u'f,l" :1 g'];??i, iiilll;
obedience to wlrlcn u'

covenant oI worKs-' 
- 
rrs slrch 1t 

p19vc$ a rcal yoke' because

of the inabiltty ot tn""fl";ii; l"i thc law derltat'rcled perfect

l00o/o obctliencc, vv'/o nol'Uti"g^tnough' The Apostle

Paul asks why crld ""] 
Chiltlt"t-t o{ Israel not attain unto

Ur. i^* .f rigirtcousness ? ancl he gives the ansrver:

"Because they sought it not b!. faith' but as it rvere

hrr fhe rvorks of tfte'-iulv. For ihey stumbled at that

iio*liing stone" (Rom' 9' 3l' 32)'-
Thus the lu*, *o."T'law-inclucied' though "hol1' nn4

i".t"""dg"oa,'; p,o"t,ct-in practice.tg !: " 
"stumbling

lio;,' tt-""tok", i' n"y,rnorc,-a .ntinistration 
c'{ condenr-

""3'""#tt*:tii"J? f:l*,1.1]'.n*'*n not a', wc are

g;J;;.;y, ni" *.r.ittg just the :amc 
errlo-T iis tlrc Phrriscrs

above, that 01 lotttt,-tg'iatu-works to-{aith xs a cotlrlition

ii.tuii'"iio". th.t= f . ilt' French, D,irector at orie time

of Homilctics in thci-r ,;Errr"uu.r*i Missionary College,''

;;t-ti;-i;;irtgt, Mi.h., U'S'A', wrote as foilorvs' "We

ilit"'; iti i"3tin.^ti""'rrl' faith in Clii:t' but on the

.oiJitio,t of o.rr Lccping tite morai law ' " 
- 

,it*r11il 3;t};
Iohnson, Instructor-in 

-Bible and Ilistory
#Til;;'i"ir.'g. ti.-,-Nebraska, writes: "o.e of the

;afi;;;;i -"nio'ntintt o'-ttl lt"'t'ing -our 
names retainerl

in the l3ook of i-ife'ls'to iecp tLe" S'rbbath"'f ..-One of

their missionaries lvrote to me as foilorvs: "We are

il:l',15 %':: L x,irj*"i,1 ::':3",u B:. j":";"Til':lf;
Day Advcntist cver kecp tlrc tcrt conttttandm('nls: r\ur'

*:tiil"*;l;*iI'.TJ,#::Jn*;:r,i"""i'J":,1;
Paul to death (Rornl'i. Z-tO)' The larv demands perfect

Question. "
t "Bible Text Book," P' 36'

D
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obedicnce always, or it condemns, "Cursed is everv one
r,vhich continueth not in all things that are writtin in
thc book of thc lii'lv, to d,r tlrr.rn" (Gal.3. l0) . No, indced,
there can be no conditions or provisos to faith as the
means of our salvation. Listen to the Apostle paul:
"We reckon therefore that a man is justifiecl bv faith
apart.from the works ol thc law" (Rom.-3. 28) .

This is thc exact antithesrs then to this phasc of Seventh
Day Adventist doctrinr-. Whilc not ail Seventh l)av
Adventists_go as far as thr: tlrree just quoted, yet the
majori.ty of thern are hazy on the mattei, and have not
grasped the fact that Cliristians "have been dischareed
from tire law, having died to that wherein we were holden
(the law): so that we serve in newness of the Spirit, and
not in oldness of the letter (the larv)" (Rom,7.6) .

The late Eiclcr Rutler, a leading Seventh Day Adventist
teacher, when speaking of thc effort of the Judaizers to
force the law and circumcision upon the Gentlle Churches
makes the follorving admission': "The term 'the law'
among the Jews generally incluclecl the five books of
Moses, tlrus including the u.thole sltstem, moral, ritual,
typicai, and civil. This, as a slstern, thcse Judaizing
teachers desired to maintain, circurrrcision was a sign
of the whole"* (italics ours) . This is well put. Here
is another admission of the same kind. bv the late Elder
Uriah Smith, "That which rvas abolished at the Cross
was the entire system" (italics ours). "God did not single
out and abolish portions of some arrangement."t This
again is quite correct, ancl is precisely the vielv we take,
namely, that the rvhole law given by God to the Children
of Israel founcl its consumrnation at Calvarv. and so
passed as a connected system of legislation. 'Does 

this
mean thcn that thcr }losaic law as founcl itr the Pentateuch
is of no value and intcrest to the Christian? Not at all .

It is of the greatest value. It is a part of the whole,
of which the Apostie Paul writes: "AlI Scripture is given
by inspiration of God, and is profitable {or doctrine,

. "L*" t" G"l"ti""r, " B,,tl.t, p. ".igti,_ t- "Synopsis of Present Truth, " Uriah Smith, p. 259 (quoted
by Canright).

for reproof, for corrcction, for instruction in rigliteousncss;
Itrat the man of (iocl tlr:Ly be perfect, thoroughly furiri:':hccl

unto all good rrorks" t! '[irn. 3..l6'..\.t':):-
Thougli God rnay ttst rnan, in tlt,: difft'rt'nt dispen-

sationsf by varying conditions, yet His principles . of
iletrt and wrong do not vary, so it is most instructive
to" study the outworking of thesc principles in these

dispensations. Yct unlcss we learn to distinguish the
difierences of the clispensations we shall fail to get any
clear idea of God's workings. But whcn rve do distinguish
the dispensations the wholc of the Olct'lestirment becomes

luminous and full of instruction.
Let us instance the deep instruction to be derived

from the study of the types, in which the operations of
grace are so wonderfully fore-shadowed' Yct all admit
Ihat this part of the law, as to its immcdiate applicatit,n
has passed away. But is it consistent to pick out such
laws and regulations of the Jewisir Lalv as appeal to us,
and reject such as are inconvenicnt ? If the attcmpt is
made to dissect the larv irito purely moral, civil, provi-
dential, and cerernonial prccepts, it tvill soon be found
that such a classification is hardly possible. Somc
individual precepts will be clearly one or the other,
but other individual precepts may combine more than
one principle. Others again may dcfy such classifi.cation.
No, indeed, the law cannot be consistcntly dissected in
this manner, some of it to be retained, zrnd some rejected.
We must accept ttre u'hole of it, if it is to be accepted
at all.

TnE Two-I-Aw THEoRY 51



-r-=

52 TrrE l.oRo's f)av on rHE SABBATH

CunprBn VII
A Change in the Law

ArrBn Calvary there rvas uncloubtedly a change in the
lar,v, this is admitted even by Sn'tirth Day Adventists;
for it is stated explicitly in Hcbreq,s 7. 12: "For the
priesthood being changed, there is made of necessity a
chanse aiso of the law. "

This change is implied also in Jolin 1.
was given by N{oses, but gracc and truth
Christ. "

The question nolv arises, of what nature
a change from a legal dispensation to that
illustration mav help us.

In legislatures of the present day, a change in the law
of the country may be eficcted in trvo n'ays:

(u) . When the change clcsired is not 51r'eat in principle,
or extensive in detail, it is more usual to pass an amend-
ment to an already existing act.

(b) . When irowevcr, the change desired involr.es
a vital change in principle, or consirlcrable changes in
detail, it is generally thought wiscr to repeal the whole
Act, and pass an entirely ncw one in its place. In so doing
some of the provisions of the first Act may bc dropped
entirely, but others may be carricd ovcr to be embodied
in the new Act.

The former lvould seern to illustratc thc Seventh Day
Adventist two-larv theory, the amendmcnt bring to
delete the ceremonial law wirile leavins the moral larv
st ill in forcc unrt p,'a led .

The latter hor'vcver seems to us to better iilustrate
what happened in the change over from larv to grace.
We think that the r'vhole lar'v of l\[oses, that is, tire whole
law that Gocl gave to Israel through }Ioses, passed arvay
at the Cross, to be replaced by the "teachings of grace, "
the standard of conduct of tlie Church. In this change
over, many of the moral las's of the }losaic law were
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re-embodied in these "teaching-s, " bcing standards of

tiehi "na 
wtong applicablc for all time'

"off"-tt"". juit -sirggested above that there-may be a

vitai ch"ng"' in. prirrciple invoived in this- change over

i;;; 
" 

disp'ensation charactcrised Oy-i"y to.that character-

[;;^by;;... \\/hat is the nature of this change ? Under

i"* iri"i"ting motive to obedience was fear; under- grace

il'ir-i;"; or ioyalty. Under larv there rvas a servile and

*-U. unwilling ob.die.t.e to an irksome code: under

*i"'." ttt... is t[e spontaneous out flowing obedience to

?h;"o"; who diec1 fbr sinners. Under 1aw means under

J"i.tt, under grace means under "the cxpulsive power

of r tr"* affeclion. " Thus the motirre or incentive to
ot"ai.n.. is completely changed. 411. this is imp-lied

i" tirut most profound statement of the Apostle Paul

i.r Ro*"ttt O. i4: "For sin shail not have dominion over

vou, for ye are not under law but under.grace'"
' Tire epistle to the Romans is a treatise on salvation;
salvation both from the guilt and from the power of sin '- tn" theme of chapteis one to five is justification by
Iaiih, i.e., salvation from the guilt and. penalty^of sin'
But ihe theme of chapters six to eight is sanctification
Lu i"ittt, i.e., deliverince from the power and dominion
of ti". The former chapters dcal with imputed right-
eousness; the latter with- imparted, righteousness' Some

Seventh Day Aclventist writirs admit the truth of this
division o{ ihe subject matter; for instance }Ir' L' E'
Froom contributed some articles to their Journal, "Tl're

Advent Review and Snbbath Herald, " issue for July 7,

1927, on this very clivision, admitting its truth' Tliis
admission is irrpbrtant as we shall see irnmediately '
For it is in the latter clivision that we find our text, "Not
under law, but under glacc," this position shows that
"not under law" cloes not here mcan "not under law in
the sense of conclemnation" as most Seventh Day Advcn-
tists contend* (though tirat is true cnough in its place)

* They put it as follorvs: "JIan must relrain from sinning if
he would r"cmain tlnder grace" ("Bible Text Book," p 70) ; and
they illustrate this iri th'js ri'ay: A man who-keeps-.the. lau' mcets
a p'oliceman on his rouncls u'ith equanimity, he is "undcr grace;"

17: "The larv
carne by Jesus

is this change,
of grace. An
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because the context is speaking of deliverance from the
dominion, not the guilt of sin, "For sin shall not irave
dorninion over you: for ye are not under law, but under
grace." "Not under law" here, means not under law as
a m-eans of attaining practical righteousness, in other
words, no one will ever succeed in getting victory over
sin and attaining to a righteous life by tiying, in self-
effort, to keep the law, spurred on by-feai. thristians
hov'evcr are "undcr grace, " and graCe provides both a
nerv motive, a new l\{aster, ancl also a ncrv power. even
the enabling power of the Holy Spirit to those who walk
by faith in Jesus Christ.

We have in Romans 7. 14-24, a poignant example of
a Christian who is putting himself under law, tliat is,
attempting to attain in the energy of even a renewed
mind to a righteous life. "Undei law" leads to that
cry.of -dgtp"it,_ "Who shall deliver me from this body
of death?" "Grace" leads to the reply, "I thank God
(for deliverance) through Jesus Chrisf our Lord,, (Rom.
7. 24, 25)

So a Christian will never succeed in attaining to a
righteous life by law-works. It is in this sense tliat the
law is not the rule of life of the Christian. But this does
not mean that the laws and exhortations found in the
epistles are not a standard of conduct for the Christian,
but as soon 

". h" br"rk,
policeman on his shoulder, and he finds himself .,".ra", t.*. ,; 

So,"tlrose who are.under.gr-ace keep the law and the Sabbath, anJ atarture to do thrs would bring them under the larv again,, (..Idem,
p._191). Having broken the law the sinner is thEn dir<lcted to
,1 John l. 9 for clearance. He is then again .,under grace,,, until
he ,happens to___sin agzrin, tvhen he aga,.in becomes ,iundcr law, ,j
and so on. What a travesty of Gracc| Thc Aposilc paul says,"There is therefore no condemnation to thern tirat are in Ch;isi
Jesus.." .,A.^re.you "in Christ?.' thel 1'ou have passecl, u.,"girJ,
your, justification, Jor ever frorn being .,undc-r ta*;. to 6eins"under grace. " As rcgards one's ju.stification, "unde, la*?
means trying by wo^rks of law to be jusi before God; this is imposs-
ible, see Romans 3. 20. As regards sanctification, ,,unde. T"*,'
mean_s trying to achieve in the encrgy of cven a renewecl. mind
a righteous lifc be{orc God; this, too,'is impossiblc, see Romans7. 18-24. The use of I John l. 9, is for rest6ration of communi'oi
not Ior tustrlrcatron-
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for ttris they must be; they are indications of what will
please the Lord Jesus, who is Himself ttre Rule or Supreme
incentive of the Christian's life.

Seventh Da5r {dvgnlists often object that if a Christian
is not under law as a rule of iife, it must follow that he
is free to break thc law and live in a state of spiritual
anarchy. Such would be antinomianism.

Dr. Scofield well observes here: "When Paul says,
'We are not under larv'does hestoptirere? No, indeed!
He hastens to add 'but under grace.' The renewed heart
longs unspcakabiy to do the whole rvill of God. His
agony (Rom . 7 . 18-24) is that though hc delights in the
law, he cannot do the law. And conversely, the true
ground of exaltation in deliverancc from law is that
i"h"t tn" law could not do in that it was weak through
the flesh (Rom. 8. 3), Grace does perfectly through
the Spirit. "

The Apostle Paul evidentiy had to rneet precisely this
very objection made by Sevcnth Day Adventists that
being "not under" mcant licence to live in it, for he
continues: "What then, shail we sin because we are not
under law but under grace? God forbid."

The very fact that such an inference (mistaken though
it was) could be made from the preceding vcrse, shows
that we must take the words "not under law" as being
not under law as a rule or incentive of life (Christ is the
Incentive) . If it meant not uncler thc condemnation
of the law, :rs urost S('vcntlr Day '\dvcntists arguc, lr{)
such objection ."vollld have arisen. Think this through
care{ully. The Apostlc I'aul however shows t}iat this
objection, tirough possible, was a thoroughly mistaken
one, ilnd was duc to a total inisapprcltension of the
situation. It would be, hc says, for a man, who had
been frecd by union with Christ, tlirough {aith, frorn the
bondselvicc of thc tyrant "IIr. Sin," to doliberately
choose to bc a slavc to him agzrin, to be undcr his dominiou
again.

The relationshitr o{ tlrc C}rri:;tian to th,-: Lnv is tnore
fully gone into in thc ncxt cllaptcr, in u'hich bccontcs
still more plain tliat the lar'v, with special reference to
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the Decalogue (see verses 7, 8, which refer to the lOth
commandment) is not itself the rule of life for the
Christian, but Christ is.

Let us noticc particularly verses 1, 4, and 6:
"Or arrc ye ignorant, brcthren...horv that the law hath

dominion over a man so lons as he liveth ?

"Whercfore, my brcthrcn, ye also rvere rlade dead
to the lar,r' through the body of Christ; that ye shouid
be joined to another, cven to Him who n,as raised from
the dead, that we might bring forth fruit unto God.

"But now have u'e been discharged from the larv,
having died to that wherein we were hoiden, so that
we serve in newness of the Spirit, and not in oldness
of the letter. "

The Apostle makes use of the marriagc relation as an
illustration. Just as a rvoman is bound to her husband
as long as both are living, so man is bound to the law as
long as both are living. But iI one of the parties dies
the other becomcs free to cntcr into a new alliance. He
says: "The u,ornan that hath an husband is bound by
th-e law to the husband rvhilc he liveth; but if the husband
die, she is discharged frorn the law of her husband " (". 2) .

\Vhile her husband is alivc, he is hcr ruie "of life, "
she obeys his lawful behests. But after the death of her
first husband, rvhen she is "joined tc irnother man" (v.3)
he becomes her new "rule of lifc." So also, when a man
ceases to be under the "dominion" (v. 1) of the law by
bccoming, through faith, idrutificd rvith Cirrist in His
dcath, burial, and resurrection, he is "dischargcd from
the larv" as a rulc of 1ifc, and is joinecl "to anothcr'" cvcn
to Cirrist. who is now Flin-isclf thc ncw "r'ule of lifc."
Of nccessity the iilnstration brcaks cklvn at one pointr^- :-- -^:-! ^r r'-^1 , thougir the first busband of thcrul, t1t PurllL ur rdL!
\,\'oman dies, tirc luw docs not ciic (thc e.v. of v.6 is
riefective, sec tlic n.r'. quoted ilbovc) but the rnarr does,
he dies "rn Christ."

Tabulating the rcsult, r'r'c
Thc Oid llusbtrnd

'Ihe Larv
The old rule of life.

Iravo:
'Ihc Ncrv Husband

Chlist
'fhe new rule of life.
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l\Ioreover the nerv relationship produces "fruit unto
God, " instead of "the sinful passions which were througil
the law" (v. 5) with "fruit unto death."

The Apostle Paui's olvn rclation to the law is found
in l Corinthians 9. 20,21, R.\'. "And to the Jervs I
became as a Jew, that I might gain the Jews; to them
that are under the lalr, (I bccame) as uncler the larv, not
being myself under the larv, that I might gain them that
are under the law; to them that are without larv (I becarne)
as without iarv, not being lvithout law to God, but under
larv to Chnst, that I might gain thcm that are rvithout
law."

This is most instructive, Notice tirat in each case the
Apostle was vacating temporarily, as it u'ere, his true
position before God, to assume for the tirne being a

different one, in order that he might gain the individual
in that position. Notice triso that he describes three
distinct Classes of peoplc. Let us take them in order'

(1). The Jelr'. The Apostle Paul r,vas at one time
veily proud of his position as a Jeu'. He was a Hebrew
of Hebrews, and as touching tlie rightcousness rvhich
is of the ]31a', |lamcless (Phil .3.4-6) . But on accepting
Christ he passed over to a nerv position in Christ "r'vhere

there cannot be Greek and Jew, circumcision and un-
circumcision, barbarian, Scythian, bondman, freeman,
but Christ is all and in all" (Co1.3. 11). He rvas now a

member of the Church of God. ;\fter Pentecost the
\\rord of Gorl dividcs tlen iuto tiu'ee classcs c'n thc earth:

"Givc no occ:tsiotr of stuniblilg citlr,r to tire Jeu's,
or to thc Grccks (Gcntilcs) or to thc Church t.'f God"
(1 Cor. 10. 32).

This then is Gocl's classification. But Sevcnth l)ay
Ach'cnt.ists o{ten clisrcgard it by saying that, in God's
siglit, thcy arc the Jcws, tltc litcral Jervs havingbecn, they
sri.,, cast'oll for cvcr. Thc Apostlc Paul evidenlly di4
t-tot think so, as to ]rimself he titterly repudiatcd liis old
position as a Jerv, for in ordcr to try and gain tire. Jew,
ir", un occasio;, bccat'nc as a Jelv, that is, assumed that
position . See an illustration o{ this in Acts 21 - 26 '
Obviously one cannot assume what one is'
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(2)-. The man under law. Who is this? Surely
not the Jew, his case has just been dealt with. It is th!
case of a man, who like-the Galatians, and we sav it
tenderly, ljke the Seventh Day Adventists, had put
himself under the law as a rule bf lifc. For notice, ihe
{postle. was. ablc to temporarily assume this posiiion.
But he is quick,to insert a parentiresis "not being myself
under the law." Notice that this assumption'ptiinly
rules out thc Scventh Day Adventist idea that ^.,under

law" means under the condemnation of the latv; for
the Apostle would ncver voluntarily assume this latter
position, even temporarily, to gain any one.

(3). The man without law. This evidentlv is the
Gentile, to whom the rvritten la.w' of God had neier been
given, see Roma.ns 2. 14: "For rvhen the Gcntiles, which
have not the law, do by nature the things contained in
the ialv, these, not having the law, arc a law unto them-
selves. "

. The. Apostle could, , at times, assumc this position
also, in order to win the Gentile, But he aeain inserts
a p,arenthesis explaining that his reai position rvas ,.not
without law to God, but under law to Christ, ,, or as itis more literally rendered "not larvless toward God.
but inlawed to Christ." fn"! ll to say, the pleasing oi
Christ was his law or rule of life. There is no eiact
equivalent in English for this rvord " eTr,nontos', lit..
inlawed; we have "outlawed", outside the pale of larv.
"Inlawed to Christ" means that Christ is the Aim. the
Incentive, the ltule of life, and all the teachings of grace
not being in thcmselvcs a rule, simpl5z indicatc-what"will
plcase lfim, and "llis corninandn-rents are not grievous.,,'firc eye of faith is not so r.nuch on tr set of ruls. but is
"looking unto Jcsns, thc Author ancl Finishcr of ourfaith" (Heb. 12. 2\.

So we discovcr that "not urrcier law,, does not mean
being lawless, {ar {rom it; it is tire pre-rcquisitc to bciug
"under gracc."

Wc shall closc this sectinn rvitjr a passlgc of Scripturc
wliich in a r,vondcrful lvay ilhrstrates tiic clilf'rrerrcc betivecn
being "not under law, but under grace,,, narnely John
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10. l-16. But it must be read in the Revised Version,
{or the whole point of versc 16 is lost in the A.V., thus:

"And other sheep I have which are not of this fold:
them also I must bring, and they shall hear IIy voice;
and they shall become one flock one Shcphcrd."

Notice here the contrast between the "fold" and the
"flock" which is lost in the A.V. Norv let us goback to
the beginning of the chapter.

"Verily, verily, I say unto you, He that entereth not
by the door into the fold of the sheep, but climbeth up
some other way, the same is a thief and a robber" (v. 1).

Here the Lord Jesus is speaking of the fold. The
sheepfold represents Israel. In the past many false
shephcrds, wicked kings, false prophets, Pharisees, and
scribes had ruled over the fold. They had fleeced the
sheep instead of feeding them, thcy had ruled over them
with force and rigour (Ezek. 34. 1-5) . But in verse 23
of this latter chapter we read:

"And I will set up one shephercl over them, and he
shall feed them, erren my servant David."

How was this true shepherd to be recognised when he
came? In this way: "He that entereth by the door is
the shepherd of the sheep" (".2).

Jesus Christ, the greater David, came in by the door
of fulfilled prophecy. He was the Nlessiah promised in
the Old Testament Scriptures.

"To Him the porter openeth" (". 3) .

\Vho is the porter? Evidentiy John thc Baptist, who
was the last in that succession of thc prophets which
guarded the cloor of the Jewish shcepfold pcnding thc
arrival of the Shepherd. John recognisecl the Shepherd
when He came, as wc sce in John l.2S-34, "Bchold tire
Lanib of God...this is the Son of Gocl ." And hc opened
the cloor to l{im. l'hcn wc read "And the sircep hcir His
voice" (v. 3) . 'Ihe Lord's prirnary n"rissioti was to the
"lost house of Isra.cl" (X{att. 15.24). At first it secmcd
that tlie whole of Isracl rvoukl accept Him, for "the
colnlroll 1-rcolilc heaxl lJirn gladly" (llark 12. 37) ; 

.but,

alas, it was not to bc so, "I'lc canrc unto His own and l-lis
own received Him not" (Joh.n 1. 11). The incrcasing
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hostility on the part of the people, and the ofhcial rejection
by the'scribes and Pharisees,. piainly showcd that the

Jer,vish {old as a whole would not accept Hirn. There
was but one alternativc possible, "He calleth His orvn
sheep by name and leadeth them out " (". 3) . In thus
calling them to foliow Him, He rvas in cffect thrusting
them out, as is the meaning of the rathcr strong word in
the next verse. For, as is plain from tire previous chapter,
to confess Christ meant being cast out of the synagogue,
as was the case of thc man born blind (chap.9.34) . And
the Lord was cailing thc sheep to such an attitude to
I{imself as rvould involve this. Once outsicle the fold
they rvere under IIis loving care and guiding voice: "When
He'hath put forth all His orvn (sheep) FJe goeth before
them, and the shecp {ollolv l-Iin-r : for thev knor,r' His voice.
And a stranger rvill thcSz not follorv, btt rvill flee frorn
him: for thcy know not the voice of strangers" (v- a, 5) .

Upon once hearing llis voice no strangcr voice can
attract: "Lord to u4rom shall rve go ? Thou hast thc
words of eterual iifc" (John 6.66-68).

In the second half of the allegory the sheep are now
outsidc the {old, urtdcl the loving carc of thc Shepherd,
and their relationship to Him is now described. This
relationship is twofold :

(1). He is the Door, not of the "fold," but of the
"sheep" (v.7-10) ;througir Him these sheep, thrust.out
of thc Jer,vish fold, cnter into salva.tion, liberty, protcction,
and sr-isteuance: "I am the door; by Mr: if any man enter
in, hc shail be savccl, and shal1 go in and out, and shall
lirrci p.rsturc" (v. 9) .

(2i . Ile is thc G,.rotl Shcpherd of thc sirecp, as sucir
IIc lar,'gf]r dorm llis life for the sheep (v. 11). Sucir love
must begct and l'rold thc loyally o{ tlie shccp surrounding
Hirn, for lovc begcts love (v. l1-15) .

But in vcrse 16, a new thought appcars, this salr'atiou
is not to bc oilcrecl only to tliose callcd out of the Jelvish
foicl, it is to bc ofJercd to the Gerltiles also: "And other
sireep I have which arc not of this fold: thern also I must
brine, irnd thcy sLal} hcar \{-v voice; and they shall
bccoinc one flock onc Shcphcrd" (v' l6).
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Now what is thc <lif{crr:ncc lrt'tll't-'en a folcl ancl a flock ?

Ir'""iul.l-*'c lLavc slttell kt'pt togt:tlrt'l-bV extcrnal walls;

i" r n".f., ho$'ever, lve have a collection of sheep kept

iou.tfl.. by an attraction to a common centre, the

Shipherd '"'ii;--j;*t, c,luring the dispensation of law, formed

. foia, "the]' rvere surrolrndcd, as it r'vere, .by external

i.noi"iinttt icparating them frorr-r the strrrouncling n:rtions'

ffi;i; a'cl again tlicy rv..re c,tltlllrtlldr''l "Tlrou shalt

"o?; "ot breik certain bouncls, "'fLou shalt" remain

r1.i.tfv rvithin ccrtain limits. If thev kept bounds they

*.i. ito".ti.cd bltssings, but if thcy br-oke bounds they

*.i. tfrr."t.necl *'ith crirsings. Thciis rvas a circumscribed
r"iW, a unity of restraintl they u'erc under cluress' As

a sciarat",l p.oplc thcy slrould Itave lrt'en atr ohjr-ct- lesson

io tire worid, birt in tiiis tltey provecl a rniserable failure'
Through thern Gocl was, by sample as .it u'ere, testtng
the beit that man coulcl clo-"undCr LLrv," trying by self-
efiort to rvork out a rigirtcousncss of tllrir olvu apart
iio* i"ittr (Rom. 9. 30:33)' Lvcn in the prcsence of

their }lessiah tliey hardened their hcarts.
So a new mcthod o{ clealing becatne ncccssary,- t}te

whole lcgal svstem rvas abandonerd, trncl tht: .]r'lvisir sheep

were led out. t'ircy n611', logetltcr r'vith tlrosc amon-g-tlre
Gentiles rvhom the l,ord rvil call, foi-m a 11ocl<' \\rirat
now holcls thr:m togcther? for now tlrt'y ltavt' libcrtY to
go "in aucl out;" -What but a corirtrrtln lo1'alty to the
boocl Shephclcl rvho llrl'rth rlorvn Ilis li{c {or thcru rviro

are His slieep ? Thcirs-is a cetrtr-ipttrLl- rrltt irction ' fheir
detight is norv to clo l{is u'ill and-tr-' plirastr 1{im' 'fk'irs
is n"ot the irksome obeciit:nce to a set of rulcs, brit tlie
spontaneous loyalty to a loved Saviour. This tiii'n, in
d."tn.", is whit ii rneans to be "undcr grace." \Ve can

now appreciatc the dcpth of the Apostle's statemcnt that,
"Christ is the encl of the law unto rightc'or.lsness to cvery
one that bclieveth" (Ilom. 10. 4).

Now reverting to our major illustration of thc two
legislative acts, we observed that somc of the provisions
oflhe olcl act may be carriecl over into the nerv, y-et others
may be dropped. This illustrates the fact, for fact it is,
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tha.t aLl thc commanr'lmc-.nts oI thc Derceilosuc havc t'een
carried ovcr to bc rc-gnbrrcli,.d in tirr, "tcacliing:i c-rf griLcc"
in thc epistlcs, cxccpt one , nrLnrc'ly the SrLbbath prccept.
This has ncvcr be en rc-aflirrnecl as a prccept {or the Church.
And rvhy so? Because the Sabbalh precept is not, we
contend, Iike the other ninr., a prirely rnoral prccept at
all, but is, on thc contrary, providential and ceremonial
in its naturc. The proviclcntial aspr.ct is that of a weekly
rest for man ancl bcast ; thc ccrcmonial aspcct is that
which emphasiscs the seventh day of the u'cerk. Under
grace the proviclcntiai aspect rcappears in thc rvcekly
rest of the Lorci's Da1z, but ttrcrc is a change in the other
aspect.

An illustration will be apposite he'rc. It is wcll knorvn
that American law is l'ast.,i npon Rritish law. At the
time of thc separation many of the laws of the British
codes were carricd over into thc American Constitution.
But some of thc laws of thc two codcs are now different.
For instance, the national rule of thc road. I{ an Englisir-
rnan visits Amcrica, cloes he abstain frorn stcaling because
the tsritish law prohibits stc,aiing? Bv no rneans. He
is no longer under Rritish law but uncler American, and
the latter also prohibits stealing. Supposc howcr'c:r he
were to drive a motor car clorvn thc left hand sidc of the
road, as in Britain, lie lvoulcl be liable to be fined. Whv?
Because the American rule of the road is to drive on tle
right hand sicle of the road, and he is norv under Ancrican
Law.

Just so, "under"grace" a Christian lvill keep all the
nine moral laws of tirc Decaloguc, not because he is under
that law, he is not; but becatr.sc these same command-
ments are containcd in the "teacliings of grace." But
just as the mle of the road in America, though similar
in principle, cliffers in detail from the rulc of the road
in Britain, so the rest days of the two dispensations
though similar in principle, difier in detail as to the
particular day of the week. The Sabbath has not been
changed, strictly speakine, into the Lord's Day; but it
has been supersedcd b)' the Lord's Day during the present
dispensation of Grace.
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A striking instance of the rcaffirmation of the rnoral
principlcs of thc Dt'c;rlogue is founcl in Ilphcsiuns 6.2, 3:^ "Honorrr thy fathcr artcl rttothcr (which is tlrc lirst
commandmcnt with promise) that it rnay be rvell with
thee, and thou mayest live long on the earth."

This is a verbatim quotation from the Septuagint
translation of Deuteronomy 5. 16 (the clar.ise "that it
may bc wcll with thec" not appearing in thc Exodus
version), with the exccption that tirc parcnthctical clause
"as the Lord conrnantlcd thce, " and the lirniting clause
"which the Lord thy Goci giveth thec" arc omitted.
The word "land" of Deuteronomy 5. 16 is not changed
into "earth" in the Ephesian quotation as might be
surmised from the English translation, it is the same word
in both cases; the Hebrerv, "erets" of f)euteronomy 5. 16,
and the Greek "ge" of the Septuagint version and of
Ephcsians6.3, havebothmeaningsof "land" and "earth, "
the context determining which. In Deutcronomy 5. 16,
the clause "which the Lord thy God givcth thce" limits
the term to the "Promised Land, " but the omission of
this clause in Epliesians 6.3, enlarges the term to that of
the "earth." The Apostle Paul has deliberately omitted
the clause in order to generalise the principle containcd
in the letter of tire fifth commandment. rvhich could not
in that forrn apply to the Church at large. The quota-
tion is tlien, in this form, vcry significant. Furthermore
the quotation incidentally disproves the Scventh Day
Adventist theory that the Dccalogue is a separate law
by itself from the rest of thc lVlosaic law, bccause the
Apostle here speaks of the fifth commandment as being
"tire first commandment with promise, " As far as the
Decalogue is concerned it is the only cornmandment
with promise; but the Dccalogue is, as it lvcre, the nucleus
of the Mosaic iaw, a succinct summary o{ thc principles
subsequently to be enlarged.
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or. ro,lTf ,tntl ruoou.n
Nou'thc corrtcntion tlrrt tlrt'Sabbatlr pr(.cept is not
a rnoral onr: iike the othcr ninc in thc Decaloguc, brrt
is provicir:ntial ancl cercrrroni:rl in its nature, is stoutlv
rcsisted by Seventh Dal: {fi1','n11sts. For such an adrnission
u'or-rlcl be cluite fatal to thrir tlurories. So rvc shall proceed
to slicirv tliat this contcntion follou's clirectlv froni the
teaching of thc Lord Jesus Himseif, ancl fronr the terchirrg;
of the Apostle Paul.'l'o undcrstand thorouglilv tlie examplc anrl teaching
of thc l-ord Jcsr,rs tonatls ttre Sabbrrth, it ivill first be
necessary to riiscnss thc attituclt: of thi: Jcwish tration
tolv:lrds this drLy clur:ing His lifetime.

The Jervisli attitudc of this period wxs the outcome
of many expcriences in their prcvions history. lip to
tl'rc timc of the seventy ycars captivity thc Jervisli nation
rvas narkecl by a continuous serics of backsliriings frorn
God, and ensuing judgrncnts, follorvecl by repr:ntance
and restoration. the backslidings becarne r,vorse irs tirne
wcnt olt, thc pcople givirrg thtrnitlve s up to itlollLtrv :rrid
all kinds of ."vickeclncss. This ncriocl r.vas aiso cirirracter-
ised l-,v an irtcrtesirtg rrtglcct-of tlrr- rlailv an,l yr.arl5'
sabbeths. Accordingly thcy were warncd bv God tlirouglr
the prophet Jercn-riah as {ollorvs:

"Thus saith the Lord: take hecd to yourselvcs, and
bear no burclen on the Sabbath day, nor bring it in by
the gates of Jerusalenr: ncither carry forth a burden out
of your: houscs on the Silbbatir r1ay, neithcr do ye any
work: but hallorv yc the Sabbath day, as I cornmanded
your fathers; but they hearkcned not.... " (J.t. 17 .21,22).

At last God lvas compelled bv their disobcdicnce to
punish them by sending thcn au'ay into captivity, "until
the lancl h:id enjoyed her salrbaths: for as long as she
lay clesolate she l<ept sabbath, to fulfil threescore and
ten years" (2 Chron. 36. 2l).
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After the captivity and their restoration to the land,
the Jews, having. learned their lcsson, never relapsed
into 

"idoiatry again; but thcy were still lax in their
observancc of the Sabbath. Horvevcr, Nchcmiah soon

dealt stringently rvith tiiis (Neh- 13. 15-22). T-ater 
-on

unclcr the 
-persccutions whicli tilcy cxpericnccd undcr

Alexander the Great, during thc rvars of the llaccabees,
and the Roman aggrcssion, they became more and more
punctiiious in their ritual. All these persecutions only
served to accenttrate their nationll l-)riclc and bigotrl'.
The sect of thc Pharisecs arosc and became, as it were,
the guardians of their rciigion.. _I\{eticulous observance
of ttieir rites becarne the one desideratum rvhich compen-
sated for all errors. From tlie onc cxtrernc of laxncss
they swung to the opposite extreme of exccssivc punctilious-
ness. So much so, that around their cercrnonial they had
built up an oral or traditional law to guard their Divine
religion. Yet, as we see in thc Book of Malachi, with
all this emphasis on thc minutiae o{ the law, there de-
veloped an increasing insincerity in the worship of God.

Thus it came about that tirc Sabbath prccept, as part
of their ceremonial, bccame hedged about with numerous
man-made additions. The injunction, "In it thou shalt
do no manner of work, " was explained by specifying no
less than thirty nine difiercnt classcs of work, many of
them absolutely ridiculous. * Such then was the attitude
of the Jews to the Sabbath when the Lord Jcsus was born,
lived, and died.

Then what was our Lord's attitudc to the Sabbath,
and how did He act among a people filled with such
prejudices? First, bcing "made uudcr the larv," Hc
observed the Sabbath, as far as we have any evidence,
up to the day of His death. But how did He act towards
the Jews and their prejridiccs ? Hc kncw tliat healing
on the Sabbath g'oulcl be regarderl bv them as a breach
of the law. Dirl He follorvlhc lirre"of lcast resistance,
and tactfuily abstain frorn curing tlie sick upon that day ?

He might casily liavc clone so inci mct tlieir prejurlices
.-19" t*tir,"i-t Ttr-ir" 

"na rt'nes .r-I;";r tG rtr*rriur', '
pp. 777-787.

E
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as regards the Sabbath. We shall now prooeed to His
direct teaching on the question.

We read in l\{atthew 12. 1, how that the Lord rvas

walking with His disciples on the Sabbath through some
ripe corn-fields. Tlie disciples, bcing hungry, "bcgan
to pluck the ears of corn arnd eat. " This was in accord
with what we find writtcn irr Deuteronomy 23.25.

"When thou comcst into the standing corn of thy
neighbour, then thou mayest pluck the ears lvith thine
hanld ; but thou shalt not move a sickie unto thy neighbour's
standing corn. "

Hence what was done was quite lawful; but it was
done on the Sabbath and therefore, in the eyes of the
Pharisees, illegal. So they object : "Behold Thy disciples
do that which is not larvful to do on the Sabbath day. "

Now what is our Lord's defence? It is of the utmost
importance in this controversy to noticc just what He
says, for Seventh Day Adventists fail, we think, just
here. Their view is that Christ merely aimed to sweep
aside the mass of human traditions which liad collected
round the Sabbath commandment, and to estabiish the
Sabbath more firrnly than ever.* It is quite true that the
Lord did attack their traditions (see Nlatt. 15. 6, and
Mark 7. 7 , 9, l3); no onc doubts this for a moment. But
He did more. He attacked their misconceptions as to
the nature of tlie Sabbath law, which lcd to all these
man-made appendices, as it rvcre, to that day.

- Did He say, "My disciplcs arc not dcsecrating the
Sabbath, brit bniv vc,ur aciditions to thc SzLbbath ? "' Not
at alll His defenie is entilehz diffcrenf He pleads in
their j ustifrc"ii""--n""ia;; ;;i i;";iirr' i'ii rouo*ers, horv
when an hungered, they entered the house of God, and
ate the shewbread which was quite unlawful for any
but the priests to eat. Why did our Lord quote air
a_pparent sin of David in justification of His dlsciples ?

We .say-apparcrrt-for cviclcnt ly in tlrc J-or-d 's c)'cs
Davitl r,,.es,- likc the disciples, 'luiltless,, (". 7) . l\r"
ansrver- fo establish tlie principlr: that the neecl of
David and his followers u'as iupe,ri6r to onc of the strictest

-

i C. B. Haynes, "f'trc Chr-istian Sabbath,,,p. 44.

by doing notiring, for no one would have dreamt of seeking
a cure on that day. By no means. On the contrary He
forced the ouestion to thc front. No less than seven
rniracles of fiealing zrrc recorcled as liaving been r'r'rought
by I{im upon thc Sabbat}r. (l) Thc clcmoniac, I'Iark 1 . 21 .

(2) Pcter's rvifc's motircr, Luke 4. 51. (3) The paral5'tic,
John 5. 5-18. (a) Thc man with the withcred hand,
Lukc 6. 6-9. (5) The man born blincl, John 9. 14-16.
(6) Woman rvith infirmity, Lukc 13. 10-16. (7) The man
with dropsy, Luke 14. l-5. In none of these miracles
\'vas any application made to Him, nor was there any
urgency. Thcy could all havc been dcfcrred. All rvere
done of His own volition and set purpose, and in such a
\,vay as would attract and evoke thc criticism of the
Pharisees and priests. Lct us take, for instancc, the heal-
ing of the paralytic in John 5.5-18. Not only did our
Lord heal the man on the Sabbath, but He told him,
"Take up thy bed, and rvalk" (v. 11). He might easily
have told him to lie there untii the morrow, and so avoid
publicity. This action of our Lord seemed an open and
flagrant breach of Jererniah 17. 21 , which proliibits the
bearing of any burden on the Sabbath. Take again the
healing of the man born blind (John 9. 14-16). Th9
Lord spat on the ground and made clay and anointed
the man's eyes, and directecl him, "Go wash in the pool
of Siloarn, " ali of rvhich He knew would be deemed
desecration of the Sabbath.

Now the paralytic and also tire man born blind could
plead justification when accused, by pleading the cornmand
of Christ, ancl the Lord took upon Himself the full
responsibility. \\/hat was His defcnce in the first case?
Foi here seemed a plain infraction of the letter of Jeremiah
17 . 2l . What reply did He make ? He simply refcrred
His accusers to the fact of His Sonship to the Father,
which would entitle Him to cxcrcisc a libcrty of action
not larvful for an5r othrrs (Jolur 5. 17-21). llut lvc asli
here, rvould this'relation:Jrip erLtitle Ilirn to disregard
a moral larv ? God forbicl I Thetr tirtrre rrrust be son.rething
diflerent in the Sabbath lar'v.

Such was the example of our Lord before the Jews
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ceremoniai larvs of the Tcnlple (thc Tabcrnaclc in Dirvid's
inre) sec Lcviticus 24. g. Suppose David had stolen

to satisfv his ancl }iis followcr's hungcr, wouid the I-ord
havc jusiificd His disciplcs on such a ground.? God forbid !

No necd can c\rcr lusiity thc infraciit-rtr of a morai larv,
whatcvcr Jcsuits may say.

\Ve muit norv afply-thc Lord's principle. Just as

David was a king in-rejcction, and his foilowcrs were in
dire nced tlrough following hirn, and .so were- guiltless
in an infraction-of a ceremonial law of the Tabcrnacle;
so also was Christ, the Greatcr David, a King in rejection-
and His followcrs bcing in dire nccd through following
Him, are iikewise justified in an infrirction of a ceremonial
law-the law of the Sabbath. What justified David and his
followers was their nced. Othcrwise their actionwould have
been blamcrvorthy. \Vhat then iustified the Lord's disciples
was their necd. Otherwise their action, too, would have been
open to criticism. But no need can over-ride a moral law.

- 
What is the next step in our Lord's defence ? The

Pharisees had said that His disciples had done that which
was unlawful. The Lord therefore refcrred them to the
Law. "How that the priests constantly profane the
Sabbath every Sabbath day and are guiltless." It was
a proverb thit there was no Sabbatism in the Temple;
indeed, instead of lcss work on tirat day in the Temple
there was mole, the daily sacrifices were doubled' Now
what have we hcre ? We irave the cercmonial law of the
Temple over-riding the law of the Sabbath ' Ag-ain, Iet
us o6serve that no iaw of thc'fcmple could possibiy over-
ride a moral law, and jristify such breaches of tlie Decalogue
such as rnurdcr, steaiing, ctc. Could thc seventh command-
ment be broken by the priests, and the fact that the deed
was done in the'Ternple cxcuse tlie perpetrator? God
forbiclI Renicrr-rber God's conclemnation of l{ophni and
Phinelias, the sons of ]ili, fol thel sin relatecl in 1 Samuel
2.22 and,3. 13, 14, and horv thcy rverc sl:rin as a result
(1 Sam. 4. l'i) " Yct the lau' of the-Ternpile ciid, to use ttrcr

Lold's oln worcls, "profane" x the Sabbath, aur'1 this lvith
-t
dcsecrate, pollute.

Christ's approval., The argumcnt llere is a'lmost like a

it.oi"r" in' Iluclirl . If the 1;*v of 
'eecl 

c:ttt <tvcr-ricle

tir" f"* of the Tcnrple, arrd tlLe lalv of tlttl -I'etryle can

o"!r-ri.t" thc larv.f t5c S^1-'b:1t6, h.rv lttltch tttore can the

iaw of n"cd ovcr-r'idc thc (ccrcrtttonial) l:'Llv of tlrtr Slrbbath'

ihus the Lorcl's disciples wcre,to be,hcld guiltless'--fnir 
argument is ^arrgnrr-nted 

in the nnrt verse, "But
T sav unto"vou thot One greal,'r thrn thc Tcmplc is here."
ihe"Lo.d Jesus bcing that "One." If the Tgmpl-e service

-", rup..jor to thc Sabbath ancl coulcl "profane " or

,riol"t.'it, how much lnore could the I-ord Jesus, being

sreater than thc Templc, violate it if Fie wishcd.- Ag"il
ive must observe that to suggcst tliat our l-ord could
violate a moral law would ahnost be blasphetny, for it
would be for Him to deny His own nature.

What is the next stage in the argurnent ? The Lorcl
quotes from Hosea 6. 6. "If ye hacl knovu'n rvhat this
meaneth, I desire mercy and not sacrificc, ye wotlld not
have condemned the guiitless."

How does this quotation justify I-Iis disciples ? By
quoting this verse from Hosea in connection with the
Sabbat-h tlie Lord puts the Sabbath in tlie same category
as sacrifice, a cerc-monial matter. Just as tlie claims of
mercy, in God's sight, rvere in a ccrtain-setrse superior
to sa-crifice, so was mercy in the prcsent instance of the
disciples superior to the Sabbath. Thus the Sabbath
was part of that formal and externai system of honouri.ng
God peculiar to the dispensation of the law. The Sabbath,
as such, lvas subservient to mercy or lnan's need. The
Jews had made man and his nceds subscrvient to the
Sabbath regulation; but the Lord reverscs that and makes
the Sabbath subservient to man and his nceds. The
Sabbath was a means to an end, it was never an end in
itself . Whenever therefore the kceping of ttie Sabbath
according to the letter of the law conflicted with mercy
or man's need, it was more honoured in the breach of it
than in its observance.

This quotation frorn llosea, thcn, served to shorv that
the Pharisees had ouite mistaken the intrinsic nature
of the Sabbath comma.nclment. They had imaginc'd
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that the Sablratlr corunlrndrncnt rvas c,n a lcvcl n'ith thc
other nine moral comluLnilrnents of tht: Ilcca-logue, u'hich
could :rcLnit of no inlraction rvhatcvcr. 'fircy thought
that it r,vas a lalv to bc rncticulously obscrved as neccssary
for man's salvation, and of wliich the least infraction
merited death. Some Seventh Day Advcntists are making
a similar mistake. What shall we say, for instance,
to the following teaching of N{r. O. A. Johnson, Sevcnth
Day Adventist teacher, who says, "One of the conditions
of salvation and havine our names retained in the Book
of Life is to keep the Sabbath."* On the contrary, the
Sabbatli, as to its nature, is providential and ceremonial,
partly the one and partly the other. There may possibly
be a moral principle in the observance of a day as being
set apart as "unto Jehovah, " but as rve shall show later,
such a moral aspect does not inhere in any particular day
of itself. The holiness or lack of holiness of a day is
not inherent, but depends upon external authority. We
shall deal with this aspect of the day fully later on.

It is in connection with this orovidential sicle of the
Sabbath that we read in the parallel passage in Mark 2.
27 , 28 (more {ully than in llatthew) that, "The Sabbath
lvas macle {or man and not man for the Sabbath. So
then the Son of Man is Lord even of the Sabbath. "

Yes, the Pharisees had completely inverted the design
of the dav. and misundcrstood its nature. It was made
to serve man, but man \'vas not made to serve or be a
slave of the Sabbath. So then it comes about that tlie
Lord Jesus, as Son of l\[an, the representative of man,
was Lord and superior to the Sabbath in spite of it being
a Divine precept (for such surely is the force of the word
"even"). Observe that the Lord does not say that as
"the Son of God" this is so, for that might refer to Him
as tlre Author of tlrat day; but as "the Son of l\[an, " the
Head of humanity and its needs; in this respect He was
Lord and could over-ride it, if He thought fit. In spite
of wearying our rcaders we must again observe that the
Lord Jesus could never under any circumstances over-ride
a moral law.
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Seventh Dav Aclvcrltists profess to bc shockcrl at thc
idea t[at tlLc q.t,l',, "tlrt 3,ott o{ \lan is L.ord evt:u of thtr

SuffruUr" can be interpretcci to rttcatt that I{e u'a-s c'ntitled

lo over-ri<le it undcr ccrtairt circumsl:Lnces, strch as rviicn

ii conflictecl witlt thc supcrior larv of mcrcy or need '

iet this iclea is certainly prescnt in vcrse 6, where He
savs, "One greater than tire Temple i: Ftt'" If our
tdra *"t grJater than the Tcmplc coulcl He not also be

ereater th;n the Sabbath ? If the Sabbath 1a*' is indeed

i purelv moral law, then wc, too, rvoulcl be shockcd at
th6 suegestion ihat otrr Lord could sct it asidc in any
circumifances; but thc whole objection falls to the ground
when it is recognised that the SzLbbath lar'v is providential
and ceremonial in its nature.

It has been argued tirat thc rvords "the Sabbath was

made for man " prove its universality. The issue naturaliy
turns upon the exact force of the worcl "man" in the tcxt.
Did ouf Lord wish to intimate that He lvas here extending
the sphere of the Jewish Sabbatir to all men ? Or was
He uslng the word "man " in the narrower sense as referring
to IsraJl, the very people of the immediate context ?

It has been pointed out that the word "man" is used
in the O.T. no lcss than 336 timi:s when applying to
Israel alone. On the othcr hand in the N.T. the word
often refers to the Christian only: for instance, "That
we may present evcry man perfect in Christ" -(Col. 

1.28)
also "Christ is the Head of every man" (1 Cor. 11.3) .

So the word "man" may have a limited rneaning according
to the context, and lvhen r've retncmber that in no other
Scripture is the Sabbath ever applied to Gentiles, we may
well conclude that in this case thc lvorcl "man" in agree-
ment with the irnmediate context, namely the verscs
we have expounded, is hmited to Israel. At any ratc
we can certainly say that the wider" scnsc of mankind in
general is not necessarily implied as Seventh Day Ad-
ventists so often assume.

The next Sabbath incident occurred very soon after.
Tlie Lord Jesus lvas tcaching in the Synagogue on that
d"y. His enemies brought a man rvith a lvithered hand
there to test Him, with a view to bringing an accusation* "Bible Text Book. " O. A. Johnson, p. 36
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against Ilirn. Tirey askecl, "Is it l;r-rvfrrl to heal on tlre
Sabb:Ltli Day ? " 'lhe l-oxl an:l.r'ert:r1 tlrern bv ilskirrg in
return, "Is it laq'ful on tlre iiabbatir clay to do good (as llc
was doing) or to do cvil (as llgy lverc doing in attacking
Him) ; to save lifc (as He rvas doing) or to destroy it (as
they wcre mcclitating in tireir ]rearts against Him) ? "
He turns to thcir orvn practice and asks: "What man
shall thcrc bc of 1'orr, lirat shall havc onr- shcep, and if
this fall into a pit on tire Sabbath day, will he not lay
hold on it, and ]i{t it out? FIow much then is a man of
more value tiran a sheep ! \Vherefore it is lawful to do
well on the Snbbath day."

To this they vouchsafe no reply, but hardened their
hearts to the evident truth of what He had said. Then
looking round on them with righteous indignation He
forthrvith healed the man. Why was the Lord, so full
always of compassion and gentleness, so rousecl? It was
at men, rvho laying hold of one of God's most mcrci{ul
and providential institutions for man and beast, had
perverted its object and macle it into an instrument for
torturing man. No, the Sabbath was not a purely moral
precept, which could aclmit of no in{raction lvliatever,
but rather a providential and ceremonial precept, rvhich
as such might be more honourcd in the breach than in
the observance rvhen sucir observance was contrary to
its nature. It was to be kept in the spirit rather than
in the letter. In Luke 14. i-5, we hai.' this argument
repeated.

Lastly, in John 7. 22, 23, the Lord says:
"On the Sabbath 1'e circurncise a man. If a man

receiveth circumcision on ttre Sabbath, tliat the law of
IIoses may not bc broken; arc ye 

"vrotir 
rvith l'Ie, bccause

I made a n-ran ever)/ whit rrhole on the Sabbath ? "
Again the Lord defends Ifimself for having healed

on the Sabbath by referring to tlieir orvn practice, Itolv
that tlie Sabbath law had to give rvay in favour of a
ceremonial regulation of the lalv of N{oses; this being so
it must also give rvay to a grezrter operation-the making
of this man every whit whole, an act of mercy. But
again notice as above in Mattherv 12.7, the placing of
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the Sabbath in thc same catcgory as a ccremonial law'
Nn nrornl 1lr5'conltl glir',: lr',ry to lt r-t't't11lr'tli;rl llrrv.

That tlre forcgoirig argumellts i.rs to tlte ccremonial
antl mcrciful nzrture of the Sabbath rcgulation are true,
iotto*r from the nature of tliings. Purely rnoral laws

are not called into existence by being commanded, they
inhere from natural relations. Ceremonial lalvs, on the

contrarv, arc albitrary in the sense that they only come

into force by being imposed by an cxternal authority'
I.r ^sr".*"tti 

with this rve read, "The Sabbath was made
for rian. "

Nolv there is no dif{ercnce inherent in the nature of
davs themselves. No day is holy in and of itself and by
iti own naturc. But it can be made so by authority,
if that authority so desires; and it can cease to be so by
the same authority, if that authority so desires, There
is no intrinsic difierence between the seventh and the
first day of the lveek. The holiness or lack of it come
from anexternal source. And this is true of all ceremonial
days or seasons. Take for instance, the Sabbatical year;
the Sabbath principle is common to both this institution
and to the Sabbath day, yet all adn-rit that the Sabbatical
year is not binding upon Christians-why then the
Sabbath day?

Seventh Day Adventists tacitly admit a distinction
between the nine moral precepts of the Decalogue and
the ceremonial precept of the Sabbath, for they recognise
as true Christians such men as Bunyan, Iloule, Spurgeon,
Wesley and many others who habitually observed the
fi.rst day of the week as the Christian day of worship.
But what man lvould they recognise as a Christian who
habitually broke the third or the sixth or the seventh
commandment even ignorantly ? NIrs. Whitc, their
prophetess, wrote of Bunyan, "John Bunyan breathed
the very atmosphere of Heavcn, " yet Bunyan rvrote a
treatise against the Sabbath in favour of the first day
of the week. Would NIrs. Whitc have written in this
rn'ay about Bun5,21 if hc had written against any of the
other nine commanclments of the Dc.calogue ? \Vc rvould
hardly think so.
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Cueprpn IX
The Apostle Paul on the Sabbath

Wn norv come to thc tcaching of the Apostle Paul on the
Sabbath. Tiiere are two passages rvhich havc a bearing
on the matter, Colossians 2. 14, 16, 17, and Galatians
4. 9, 10. \\re shali examinc the former first, quoting
as usual from thc R .V. :

"Having blotted out tlie bond writtcn in ordinances
that was against us, r,vhich was contrary to us: and he
hath takcn it out of the way, nailing it- to the Cross ; . . .

Let no man therefore judge you in meat, or in drinl<, or
in respect of a feast day or a new rnoon or a Sabbath day:
lvhich are a shadow of the things to come; but the body
is Christ's. "

This Scripture is an exceedingly awkr,vard one for
Seventh Day Advcntists. For here rve learn :

(a) That the Sabbath is, together rvith the ceremonial
feast-day and new noorn, definitely said to be a shadow
(i.e. type) of things to come, of which the body or substance
is Chlist 's.

(b) That a Christian is to permit no onc, not cven a
Seventh Day Adventist, to judge him, i.e., take him to
task (so Nloule, Lightfoot, lloffatt) sit in judgment over
him (Weymouth), subject him to censure (Thayer-Grimm),
in respect of a feast-day, new rnoon, or a Sabbath, i.e.,
for failing to observe them.

(.) That this is so because these shadows, including
the Sabbath, here enumerated, together rvith the mattcr
of meats and drinks, are includcd-in that "bond rvrittcn
in ordinances" lvhich has becn blotted out.

Could one imagine a more complete reply to Seventh
Day Adventists propaganda on the Sabbath ? Indecd,
Seventh Day Adventists admit fully that such ccrernoni;rl
Iaws as the observance of new moons and fetrst-days
have been blotted out-rvhy not then the Sabbath, which
the Apostie here places in exactly the same category ?

Now Seventh l)ay Achtentists profess to lollorv Scriptule,
hence thcy nrust cithcr abstain frottr tllt ir itrtLgrlcnt
oi-ott ".t in thc mattcr of the Sabbath itr obtdiettct: to
iils Scripturc, or tlcy rnust oxplain it.away' And-this
iir"v att'empt to do by contending that tlie shadowy

Sul-U"th here mentioned refers, not to the weekly Sabbath,
Uol to tn" "seven yearly rest days or Sabbaths" of Leviticus
h. Let us thcrefore patiently and thoroughly test this
obiection of theirs.- 

iiirst we would ask-\Vhat is the natural, unrestrained
force of the r,vord "sabbath" in the abclve tt:xt? \Vithout
doubt the average Bible student, unless he had a pre-
conceived theory to uphold, would take the'uvord to mean

what it always-means elservhere in the Ner'v Testament,
namely, the 

-r,r'eekly Sabbath. Even Seventh Day Ad-
ventisis admit that in many cases in which the word
occurs in the N .T. (upwards of 57 according to 

-Young's
concorclance) the word always means the weekly Sabbath,
but they say that in this one solitary case it -rcpresents,
not the weei<ly Sabbath, but the "seven annual or typic-al
Sabbaths of Leviticus 23." Such a statement, on the
face of it, sounds most improbable' I oreovcl', the Greek
rvord "sabbata" (sabbaton, is the genitive of sabbata),

here translated "sabbath day" is exactly the same word
as is used bv the Hebrew translators of the Septuagint
to render "Sabbath" in the fourth commandment of
the Decaloeue.

Then again, even a cursory examination of the passa-ge

witl show that the Seventh Day Adventist rneaning for
"sabbath day" is a highly unnatural and improbable
one; for they say that this cxpression refcrs to the "seven
annual or tvpical Sabbatirs of Leviticus 23." But when
rve examine iliis lutter chapter we find that thcrc lvere
seven set-feasts (Heb., moed, appotntecl or sct season)
not seven sabbaths. Notice care{ully the opening and
close of this chaoter:

"And the Lord spake unto l[oses, saying, Speak unto
the children of Israel, and sav unto them, the set-feasts
(moed.) of the Lord, u'hich 1'e slrall proclaim to be holy
convocations, evcn tliese arc my set-feasts" (v. 1, 2).
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Tlrcn follou' the "sct-fcasts. " Ancl the chaptcr closes :

"Ancl l\'{o:r,rs dt'clarccl unto tlrc Clrildrcr.r r,f T,rl,'l tlrc
sct-fea.sts of the l-ord" (v. 4.1).

Tlre-.c sct-feasts or aPpointcd srasons pnoecl) are
respectivelv:

0l Pas.sover. (2) Unlcavenccl Bread. (3) First-
fruits. (4) Pentecost. (5) Trumpets. (6). Day of
Atonement. (7) Tabernacles.

But these appointed seasorls were grouped together
into three annual festivals (Hcb., chat) tvhen all males
were to appear before the Lord, thus: (1) Unleavened
Bread. (2) \\/eeks (or Harvest). (3) Tabernacles (or
Ingathering).

But in the same chapter, closely associated with
these set-fcasts we find the weekly Sabbath (v. 3) ; and
what can be more natural for the term "feast-day" of
Colossians 2. 16, to refer to these seven sct-feasts of
I-eviticus 23, and for the tcrm "Sabbath day" in Colossians
2. 16, to refer to tlie Sabbath day of Lcviticus 23. 3,
i.e., the rveekly Sabbath? Let us be fair at all costs
and not force the passage. \\re maintain that the pre-
sumption is entirely in favour of tlie term "Sabbath
clay" having its usual meaning, namely, the weekly
Sabbath; and any evidcnce used in rebuttal of this will
need to be very strong incleed to carry conviction.

The text oI Colossians 2. 16, is so important that we
shall give the actual Grcck u'ords rvitli an interlineal
translation, and then definc our tcrms
"in respect of a feast day or a nclv moon or a sabbath day. "

et't. merci heortEs E nowrn7nias E sabbatdn.

HeortE, feast-day; uscd 27 timcs in the N.T. in connec-
tion rvith the fcast of thc Passovcr, Unleavened Bread,
Pentecost, Tabernacles, and finally in this passage.
It is used in thc Septuagint to translate the Flebrew
m,oed, and ch.ag, feast.

NoumEniq (or neomenia) nelv moon; used in the Sep-
tuagint to translate the Hebrerv, chodesh, a ncw moon.

Sabbata, Sabbath day. Of tlris word here in Colossians
2. 16, Dr. I\Ioule, a first-rarrk Greek scirolar, sa1rs, "1hs
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original, sabbatq, is a Grcck phiral in lonn antl dcclination,
ttii n"tv as it wcre by accident. It is a transliteration
Ji 

'ttr" -Aramaic singuiar shabbatha (Hcb . shabbatlt') ' " *

ii ir to bc remembered that r'vhen the Nerv Tcstarnent

was written, Grcck ancl Aramaic, not l'{cbrc"v, wore

commonly spoken; tirus it came about that thc Aramaic
;'-siq.bbatia,'i (corrcsponding to the Hebrcrv "shabbath.")

U.f"m" transliicratcd into the Grcck " sabbala. " Thus the

R.V. hut "a Sabbath day, " singr-rlar, instcacl of thc plural
"sabbaths" of the A.V. This disposes of the argument
oiafewsabbatarians rvho saw in the plural "sabbaths"
of the A.V. evidence (as they thought) of a variety of
Sabbaths against tlie one regular weekly Sabbath,
(sabbaton in the Greek above is merely tirc genitive
of sabbata).

But as'seventh Day Adventists have quoted Barncs
for the view that thc rvord "sabbath" in our text is in
the plural numbcr and therefore not the rveckly Sabbath,
whiih contradicts Dr. n'Iouie's statcment quotcd above;
we shall give two extracts from the Greek lcxicons lvhich
fullv conhrm Dr. Nloule.

Abbott-Smith. "Sabbaton, -ott,, to (Aramaic shabbatlta,
transliterated sabbata, and this being rnistaken for a
plur., the sing., sabbato?? was formcd from it) and sabbata,
-on, ta..

l The seventh dav of thc rvcek, the Sabbath:
(a) The singular foim -on, to sabbattott (various refer-

ences),
(b) As most frequent in LXX the plural form, ta

sabbata (sce above on the Aramaic form) Ilatther,v 28' I ;

Col. 2. 16; (Ex. 20. 8, elscwhere)..."
Thayer-Grirntn. "snbbaton, -otr', to (Heb.' shabbath)

found in the N.T. only in thc historical books, except
twice in Paui's Epistle ; Sabbzrth ; i.a. :

l. 'fhe seventh dart of cach week,
(a) sir:rgular s abbatoi aud to sabbat,.tt (r'ar i,,,us refelences),
(b) Plural, ta sahbatt't (lor tlit singul:rr) of a singlc'

sabbath, Sabbatir day, (the usc of the plur. bcing
occasioncd eithcr by the plur. narnes of {cstivals...or by

* Cambridge Bible, Colossians, Dr. Moule, i'n loco
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28. 1; Col. 2. 16the Clraldaic forn shabbath,a). Matt.
(Exod. 20, 10 ; Lev. 23. 32, etc) . . . "

This is conclusive. fSarnes is evidcntly in error.
Notice thc rcfcrcnccs to Colossians 2. 16, in both lexicons
ernphasiscrl above, also the refercncr:s to Exodus 20. 8, 10,
the Sabbath commandment; thc latter, of course being
from the Septua.gint. As rve shall show later, if tire
Apostlc Paul liad rvishcd to rcfer in Colossians 2. 16,
to the quasi-sabbaths of Leviticus 23, he would havc
had to select the Greek rvord "anapartsis," but instea<l
of doing this, he has used the very word used by the
Flebrew translators of tlie fourtir commandment of thc
Decalosue.

Now-the natural thing to do, if we wished to ascertain
the meaning of the difiercnt terms in this passage, is to
search and see if there aro any other passages of Scripture
where thesc thrce tcrms, fcast day, new moon, and
Sabbath day, are grouped together in this fashion.
Fortunately there are quite a number of such passages,
and it will be found that the context of these passages
will matcriaily help us in fixing thL' mcaning of the
terms in question. The most striking of such passagcs
are the foliowine:

The Levites'-ofhcc was "to stand er.'ery morning to
thank...the Lord, and likewise at cvening; and to offer
all burnt-offerin5;s unto the Lord in the Sabbaths, in
the new moorls, and on thc set-feasts in number, according
to tlie ordinancc concerning them, continually before
the Lord" (l Chron. 23.30, 31).

Solorlon proposccl to builcl a house "for tli.e burnt-
oflerings rnorning ancl evening, on the Sabbaths, and
on the new moons, and on the set-fcasts of tlie Lord our
God" Q Chron.2.4).

"Then Solornon offered bumt-offerinss unto the Lord...
even as the duty of every tlay lecluired,-off"rings according
to tirc con.rnancln'rcnt of Xfoscs, on thc Sabbaths, and on
tlrc nerv nlo.rns, anrl on the set-feasts, thrce tirnes in the
\rear, even in thc fr:a:;t of unlea.r.enecl bread, and in the
feast of rvceks (firstfruits or Portccosl) ancl in the feast
of tabernaclcs" (2 Clrron. 8. 12, 13) .
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Hezekiah appointed "for the burnt-offerings, to wit,
{or the morning and evcning btrrnt-offerings, and for
the burnt-offerings for the Sabbaths, and for the ncr'v

moons, and for the set-feeists, as it is rvritten in tile iarv

of the Lord" (2 Clrron. 31. 3).
"For the continual (dai1y) bumt-ollcrings, of the

Sabbaths, of thc ncrv llloons, {or tLc sct-fcasts,..."(Neh.
lo. 33).

"I will also cause all her r.nirth to cease, her feasts,
her new moons, ancl her Sabbaths, and all her solemn
assemblies " (Hos. 2. 11) .

"The burnt-offcrings... in the feasts, and in the new
moons, and in thc Sabbaths, in all the appointed feasts
of the house of Israel" (lizek. 45. 17).

"In respect of a feast day or a new Inoon or a Sabbath"
{Col. 2. 16).'An examination of these passages rLvcals a regular
order, one might even say a formula. In the first five
texts we have burnt-offerings (1) dail5', (2) on the Sabbaths,
(3) on the new moons, (4) on the sct-fcasts ; a rL'gillar
progression. In the last two texts the daily offerings
are omitted ancl the order is reversed, otherwisc the list
is the same. Now compare this order with that of Col-
ossians 2.16; what a rcmarkablc corrcspondencel

We must next ask, Do tlie Hebrew words in these Old
Testament pages correspond with thc Greek words of
the Colossian passage? NIost assurcdly they do. The
passage in Colossians is transcribed frorn tlie Septuagint
translation of these very passages. Noticc the following
exact correspondence:

English Hebrerv Greek of Grcck of
Septuagint Colossians 2. 16.

Sabbath Shabbath Sabbata Sabbata
New moon Chodesh I,{eomEnia NoumEnia (sameword)
Set-feast Moed, chag IIeoytE HeortE

So these O.T. passages may -"r.ell prove to be a key
to the meaning of the Colossian pa.s:lage, for if n,e can
fix the mcaning of the r.vorcl "Sabbath" in tlrese passages
we fix it in Colossians 2. 16.



t-

80 THn, Lono's Dey on rno SassarH

Norv ict us obscrve that tircsc O.T. lists rcfer to burnt-
offerings madc unto Jchovah "according to the ordinance
concerning them" "as it is rvritten in thc law of tlie Lord"
(l Chron. 23.31, and 2 Chron. 3l. 3). Then rvhere do rve
find this ordinance..."writtcn in the law?" In Numbers
28 and 29, and thcre only. It is quite true tirat we lind
a list of the set-feasts in Lcviticrn 23, but in this lattcr
passage neither are the burnt-offerings of thc feasts
detailed as in the passage in Nun-rbers, nor are the dail5r
burnt-offerings nor those on the ncw moons mentioned.
So this cannot possibly be the passage referred to. Let
us tiren turn to the passage in Numbers. Here we have in-
Num. 28. 1-B tire offerings "day by day, for a

continual burnt-
offering" (v.3)

,, 9-10
,, 11-15

16-25

,, 26-31

,, 29. 1-6 , ,

,' 7-11

,, 12-39
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the usual rvcekly Sabbath. Conlcl ont: wish for better
identification or Proot.

Furthcrmore, iti the lcacling Scvt:nth l)ay .t\clvcntist
textbook on the Sabbath question, "Tire History of the
Sabbath, " by Conradi and Andrcws, thcre is on page 109

a most significant aclmission in favour of our argument,
valuable inasmuch as it is unconscious, for, in refercnce
to Hosea 2. 11, theY saY :

"Thc Sabbath of Jehovah, His feasts, and His nerv
moons were wrcstcd fron-i Him by Israel, and became
'days of Baalim,' and consequently 'her feast days, her
new moons, and h,er Sabbaths."' (italics theirs) .

Again: "Israel still outwardly professed adherence
to the Sabbath and the feasts. The form r,vas still preserved,
but inwarclly these observances had become dead forms.
In reality these celebrations were no longer reverent
feasts of joy to Jehovah, but were performed to the
honour of Baal" (p. l1l, idem) .

In other words, according to these Seventh Day Adven-
tist authorities, Jehovah was disassociating Himself
from her (Israel's) fcast days, nelv moons, and Sabbaths,
owing to her idolatrous misuse of thcm. But please
observe particulariv Conradi ancl Andrews' olvn idcntifica-
tion of the "sabbaih of Jehovah" (the weekly Sabbath)
with her "Sabbaths ;" this latter term must tlLerefore
be the weekly Sabbath. 'fhis is just what we have been
proving at lcngth. This adrnission ought to carry weight
rvith Seventh Day Aclventists, bccause it is ahvays
recognised in courts of iaw that unconscious aclmissions
in favour of a trritir, rnade by the opposition, whose
natural bias lies the other wav. constitutes onc of the
best forrns of cvidence. \\/hat nee.d then heve rvc of furthcr
argument ?

_ Yet Seventh Day Adventists pcrsist in declaring that
the lvord "sabbatir" in Colossiins 2. 16 refers. iot to
the rveekly Sabbath, but to rvhat they call "the seven
annual Sabbaths ol Leviticus 23." And tliey go on to
detail a list of these "annual Sabbatirs." Veiy good,
let us pursuc the matter to the very cnd, ancl patiintly
examine this list of tlicirs, and see if this is sci.

on the Sabbath
,, New moon
,, Passover and

Unieavened
Bread

,, Firstfruits
and weeks

(Pentecost)
Trumpets

,, Day of
Atonernent

,, 'fabernacles

The
Seven
Feasts

The same rcmarkable correspondence ! Burnt-offerings
(1) Day by day. (2) On the Sabbaths. (3) On the nerv
moons. (a) On the set-feasts. Precisely as in the texts
above. Now no one, not even a Seventh Day Adventist,
would venture to deny that the Sabbath in thc above
passage in Numbcrs rcfcrs to thc wcckly Sabbath. The
abot'e correspondence thcrefore absolntely detertnincs tlic
meaning of the ternr in the O.T. passagcs in question;
tirat is in the formula, so to spcak, rvhich i:; transcribed
in Colossians 2. 16. llence there can be no escaoe from
the conclusion tliat thc tcrrn "Sabbath" in tliii latter'
passage means what one would naturally suppose, namely,
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Their vicw of thc matterr is put conciselv in one of thcir
publications, O. A. Johlson't "Biblr Tc.xt Book," pa{ic
9l , wherc we read:

"There rvere also seven yearly rcst days, or Sabbaths,
as follows: (a) The first day of the passover feast, the
fifteenth day of the first month, Abib, or Nisan. Exodus
12. 15, 16; Leviticus 23. 5-7 ."

In reply we ask, Whcre is this day callcd a "Sabbath ? "
Undoubtedly it is called a "holy convocation;" but
this term is not synonymous with "Sabbath. " "Sabbath "
means rest, cessation; a "holy convocation" means
a holy calling together. Although the Sabbath was to
be a holy convocation, yet a holy convocation is not
necessarily a Sabbath. Then notice particularly that
on the Sabbath there was to be "no manner of work"
done (I-ev. 23.3, n.v.); rvhercas on the feast of Un-
leavened Bread, the feast referred to above, a holy con-
vocation, there was to be no "servile work" done (I-ev.
23.7). This is a significant distinction. The expression
"no servile work" evidentlv corresponds to Exodus 12.
16, which says that on the feast oi Unleavened Bread,
a holv convocation. "no manner of rvork shall be done
in them, save that which every man must eat, that onl1'
may be done of you. " On the Sabbath no fire could be
lit, no roasting or boiling of food (Exod. 16.23; 35.3).
Whereas on the feast of Unleavened Bread the Passover
Lamb had to be roasted with firc. Here tlien is a sienifi-
cant distinction between a "Sabbath" and a "holl'
convocation. "

The next in Mr. Johnson's list :

"(b) The seventh day of this feast, or the twentl'-
first day of the first month, Abib, or Nisan. Exodus 12.
15, 16; Leviticus 23:5-8."

We reply that this feast is exactly parallel to the feast
(a) above, so the same remarks apply to it. It is also
called a "holy convocation" but not a "Sabbeth"; it
is a day on which no servilc rvork rvas to be done (v. 8) .

The next in his list:
"(c) The feast of the firstfruits or Pentecost, the

fiftieth day after tlie first Sabbatli in the passover feast"
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Beeinning to corrnt rvith tlie sixtcenth tlity of Abib, the
fiftjeth day alttr tlLrrt ri'ould bc the fi:ast of Ptlrrtecost,
which was also a rest day (Lev. 12.15-21)."

We reply that this day was again to be a "ho1y con-
vocation-"'on rvhich no servile work rvas to be done (v. 17)

but is not called a "Sabbath'"
He next saYs:
"(d) The memorial of trumpets, rvhich fell on the

first day of the seventh month, was a Sabbath (Lev. 13.
13-15) . "

We'reply, the writer lias evidently neglected to notice
the correction rvhich the Revised Version makes here.
The word "Sabbath " in thc Authorised Version is incorrect,
and should have becn "rest" or "solemn rest" as in tire
R.V. The word in thc Hebrew original occllrs in the
O.T. 11 times in all;of these 11 times the A.V. itself
8 times rendcrs thc word "rcst," brit in three cascs in
this chapter, verse 24 and versc 39 (twicc) it is inconsistent
with itself, and renders thc lvord "Sabbath"; the R.V.
corrects this, and uniformly renders the word "solemn
rest." Mr.J.N. Darbf in his very cxcellent translation
of the Bible in the same way uniformly rendcrs it "rest 

"'The Jelvish translators of the Septuagint unclerstood the
difference, and rendered the Hebrerv word by the Greek
word "anapau,sis" (rest) not "sabbata." Accordingly
in the thrce cases in this chapter whcre the A.V. has
"sabbatlr" they havc uscd this Greck word "anapausis"
not "sabbata." In verse 3 of tliis very chapter rve have
both words together, "a Sabbatlr. of solemn rest" (R.V.);
the Greek of tlie Scptuagint has "sabbata, anapattsis,"
lit., "a Sabbath, a rest." One could scarcely translate
"a Sabbath of a Sabbath," lvhich woitld be nonsense.
So the "Sabbath" was to be a solemn rest, but, a solemn
rest is not necessarily a Sabbath. \\rords, by common
usage, may acquire a technicai or restricted sense; such
is the case in regard to the word "Sabbath;" it means
rest, but by law of association it acquired a restricted
meaning, the r'veekly rcst; not so, the word rendered
"solemn rest " in ttre }i.V., this never acquired such
a meaning. We find tlicn that tiris fi:ast of Trumpets
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lvas to be a- "ht.rly convoca.tion" on u'hich no servile
work rvas to be done (v. :5) but i:, rrot called a "Sabbath. "

He next says:
"(e) The day of Atonerncnt, the tcnth day of the

seventlr month, r,vas a Sabbath (Lev. 15.26-32)."
\\re remark, thc writc.r is quite correct this time. This

is the only da;r, 2p"r1 frorn the wcekly Sabbath, which
this Scripturc calls a "Sabl-,ath." FrLrthc.r, this reference
in a rentzrrkable way confirnts what wc har.c been just
pointing out, namely, the differcnce betwr.en a day- on
which "no servile u'orl<" lvirs to bc done, ancl a day on
which "no manner of lvork" was to be done. For observe
that on this day, a true Sabbath, "no manner of work"
was to be done (v.28, n.r,.). Comparc now with verse
3, wherc the wcckly Sabbatli is spokCn of . In both cases
we have in the lt.V. the cxpression "a Sabbath of solemn
rest, " not merely a "solentn r','st" as in verses 24 and 39.
Horv care{nily Scripturc distinguishes betwecn a "Sabbath "
and a "holy convocation."

He next says:
" (f) The first day of thc feast of tabernacles, the

fifteenth day of the seventh month (Lcr'. 23. 39) . "
_ \\/e rcply, the remariis on (d) abovc apply fully here.
This is the second case where the R.V. htalnd to correct
the A.V. by substituting "solen-rn rest" for "Sabbath."
This day also was a "holy convocation" on wirich no
servile work was to be donc, 

-but 
is not callcd a "sabbatli. "

He says lastly:
_ " (g) ifhe last day of this fcast, the twcnty-seconcl
day of the seventh month, rvas also a Sabbath (Lev.2B.3g)."

We reply, he is ergain rnistaken. The rcmarl<s on (a)
again apply in fuli force. This is the third case rvhere
the R.V. has had to substitute "solemn rest " for "Sabbath "
of the A.V. 'l'liis day also was a holv convocation on
which no servile rvork-was to be done.'but is not callecl
a "Sabbath."

Furthermore, whcn we compare tliis list with the
list in Numbers 29 and 29, we find the same careful
discrimination made betrvcen a "Sabbath " on rvirich
no manncr of u'ork rvas to be c.lonc, and a "ho11/ con-
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vocation" on which no servile work n'as to bc donc'
cl-oare Nunbcrs 29. 7, the Day of Atonetlrcrlt, with
ioniU.tt 28. lB, 25,.26; and Numbers 29' l, 12 '35,
ieading alwaYs from the R'V''-S".ti is their list and argument. And what does it
amount to ? That in only one- of the above instances

[o"i ttri. Scripture call a set-feas-t . 
day a "Sabbath, "

namely, the Day of Atoneinent, and in no other'-- fft"i.i is, however, one passage which Seventh Day

Adventists use as a last resort, namely Leviticus 23'

37,38. Let us quotc it in fuil to get the context'-'i'Th".. arc the feasts of the Lord, which ye shall
proclaim to be holy convocations, to offer an offeling
[o-te *"a" by fire irnto the Lord, a burnt-offering,-and
a meal offering, a sacrifice, and drink offcrings, each .on
itr ortt day: biside the Sabbaths of the Lord, and beside

vour gifts,-and beside al1 your vows, and beside aii your
ire"*ill offerings, which ye give to the Lord."

Their argumlent is that the expr-ession "beside" the

Sabbaths oi the Lord, " shows that there must have been

other Sabbaths, i'e., shadowy Sabbaths. But surely
the context does not bear this out. The meaning seems

to be perfectly clear, namely', that not oniy were the
Sabbatirs to 6e proclaimed 

- "holy convocations, " but
these feasts of the Lord were to be proclaimed "holy
convocations" also. And that not only were ofierings to
be made daily and on the Sabbaths (Num. 28. l0) but these

special offerings were to be made on these {east days
a1so, "each on its own day."

No. we fail to see how this text hclps their casc in
any way. Read the passf,Se,through again carefu.lly,
anh the"foregoing will lppeai the na.tural interpretation'

We may ivelf ask, ii -the Apostle Paul had wished
under the"term "Sabbath" in Colossians 2. 16, to refcr
these ceremonial feasts of Leviticus 23, thesc, as it were,
quasi-sabbaths on which no scrvilc work was to be done,
*iry aia he not select the Greck worcl " atr'ttpau'sis, " rvhich,
as we have shown frorn thc Scptuagint translation, does
correspond to the tcrm "solemn rcst" in Lcviticris 23. 3,
24, 3i,39, R.V. ? Thc Apostle I'aul tnakcs grcat tt:;c of
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the Septuagint in his quotations; out of 84 quotations
from the O.T. about 70 are taken directly from the
Septuagint. Suppose, for instance, he liad written,
"en meyei heoytis e notmtenias e anafauseds, " then Seventh
Day Adventists might have had a strong case for their
contention of siradowy Sabbaths in the Colossian passage.
Bnt he has not. On the contrary, instead of "anapausii,"
he has made use of the word "sabbala" which does not
corresponti to these "solemn rests, " but is the very rvord
used in the Septuagint to rendcr the word ''Sabbath"
in the fourth commandment. This in our judgment
compljtely shatters the Seventh Day Adventist argument
from Leviticus 23.

(l) \Ve have found then that the three terms grouped
in Colossians 2. 16, are an instance of a formuia which
appears again and again in the O.T.; a formula which
specificaliy refers to an "ordinance concerning burnt-
offerings" "written in the law" in Numbers 28 and 29,
which passage identifies the word "Sabbath" with the
weekly Sabbath. (2) This identification is actualiv
admitted by the highest of Seventh Day Adventists
authorities, Conradi and Andrews, in the case of the
formula in Hosea 2. 11 . (3) Furthermore, when the
S.D.A. list of "the seven yearlv Sabbaths of Leviticus
23," is examined, it is discoveredihat the term "Sabbath"
is not correctly applied by Scripture to any of them
except the Day of Atonement. (4) Furthermore, if the
Apostle had wished to refer to these feasts or quasi-
sabbaths, he would have had to select the Greek 

-word

"anapausis;" but he did not. On the contrary he used
the Greek word "sabbala" which is the word actuallv
used in the fourth commandrncnt in rclation to the weeklv
Sabbath. Their evasion thercfore on all counts completclv
fails. And wliat foilows? 'l'his-that the Jewish weekly
Sabbath is, just like thc nelv moons ancl"feast days iir
the same verse, "a shadow of things to come." nut the
shadow has bccn blottcrl out (v. 1.1), norv tliat the "body, "
Christ, has cornc. Iforeor.ur tliis vcr5r thing is thc fuifil-
mcnt of a ploplrccy founcl in llosca 2. ll, whicir foretold
the "rnaking to cease" of the Jewish Sabbath in conse-
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drlence of the -Iewish nation having become, for the time
t.ing, "lo-amini" i.e.' ','not My -people.". 

(Hos' l' 9)'
Coairaving cast them off because of unbelief'

There isl however, one other argument from a different

anele which is sornetimes brought forward. by 'Seventh
bJv ,taventists in the attempt to prove that the term
;SiUU"ttr day" in Colossians 2. 16 cannot refer to the

weeklv Sabblth. It is this-the Lord Jesus says that
ift" SiUU"ttt "was made for man" (N ark 2.27);how then
can it be part of that "bond written in ordinances that
was aeainst us?" The explanation is not difficult. As

a proiidential principle the Sabbath was "for man;"
bri ". " 

part of a covenant of l','orks to be perfectly- obeyed,

it was alainst him. AII God's law, moral, civil, provi-
dential,'and ceremonial, was "hoiy and righteous and

eood" (Rom.7. 12) for the purpose for which it was

Ein.tr. 
'And it was, theoretically, "unto life" -(R9*.:

7. fO) ; but in actual practice it proved to-be "unto death, "
because of the desperate sinfulness and inability of the
flesh. All this is 

-implicit in the word "bond" quoted
above. Let us quote the text again:

"Having blotled out the bond written in ordinances
that was igainst us, which was contrary to us; and he

hath taken-it out of the way, nailing it to the Cross"
(Col. 2. 14).

In the A.V. the word "bond" is "handwriting," and
Seventh Day Adventists have sometimes objected that
the fourth commandment about the Sabbath was engraven
in stone, and therefore could not be blotted "out" in
the manner that handwriting in a book could, nor could
it be nailed to the Cross. ]3ut they have quite misunder-
stood the significance of this rvord "handwriting, " or
"bond" as the It.V. has it.

The word "bond" is the translatic,rn of the Greek word
"cheirographon" attd in the Thayer-Grimm ltxicon it
is said that this rvord "is mctapholically applied iii
Colossians 2. 14, to the }IosiLic law, which shows rnen to
be chargeable with olTcnccs, for which thcy mrtst pay
the penalty." That is to say, it is blolicn law, iigainst
us with its accusations. It is a note-of -hand or an



88 TnB Lonn's Dev on rnp Saseern

obligation. Bengel here observes, "When a debt has been
contracted, it generally follows that the debtor by his
handwriting acknowledges hirnself bound. The debt
is forgiven: and then, and not till then, the handwritins
blotted out. " * Noticc in passing that the apostle sayi
"against us" (.Jews) not "against you." The Colossian
Christians were Gentilcs, and as such had never been
under the law and its ordinanccs.

Now what lar'v was it to which Isracl had especiallv
"set their hand" ? \Ve answer-the Dccalosue. 

- It was
to this that thcy had said, "A1l that tire Lord hath spoken
will we do" (Exod. 24. 7). But they did it not. This
was the broken law which exactcd payment or penalty
in default. But, thank God, Christ has paid its claim to
the full, and has "taken it out of the way, nailing it to
the Cross." Whcn Hc was nailed there, the law was
nailed ther-e with its curse, for there "He became a cunse
for us "(Gai.3. 13) . An ancient way, we are told, of
cancelling a debt was by striking a nail through the bond
or note-of-hand to the debtor's door. Norv to the giving
of the Decalogue, as a covenant of rvorks, lvas attached
the whole ceremonial service, which if in any way burden-
some, yet was the onlv means by which the broken law
could be made more bearable through the grace and
mercy contained in it. It was the only means by which
the forebearance of God could be exerciscd, so that He
might righteously "pass over the sins done aforetime"
(Rom. 3. 25, n.v.) until thc transaction at Calvary
dealt with them. To have cancelied this merciful provision
the cercmonial law, as is maintained by Scventh Day
.Advcntists, ancl lcft in forcc the Dccalogue with its
dernand of pcr{cct obcdicnce, rvould only have been a
Gospcl of dcsliair. It is this passing of the larv as a whole
which cnabled thc Apostle to draw thc conclusion of verse
16, as cxprcssed in thc word "thcreforc, " frorn the teaching
of verse 14, thc cerernonial bcing included in thc whole.

Wc comc nol to thc scconrl passagc from the Apostle
Paul's g'r'itings r-c'fcrrerl to abovc, nilmcly, Galatians 4.
9-1 l, and its tc1c.!tng_ri1f9'Jlllg!_

* Gnornon, i,u, Ioco, Bengel.
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"How turn ye back again .to the.weak ,and-beggarly
.oai-*.tttt, r.'"'h"eretrnto .ye desirc to bc, in bondage over

;;i;t Ye obscrvc .days, and months, and scasons'

li-a v."tr. I am afraid o{ you, lest.by any means I have

il.rt,i*.a labour upon you. in vain.''
"'ii;;;" have practically the sitmg ]is^t as before, and

in-th" r"me ordei, but with the Jewish Sabbatical years

added.-Til word "seasons" corresponds accurateiy with .the
set--ieasts of the O.T. formula we have been considering '

ior-tire word "hairos" used here in the Greek is often

"r.a, 
nt" "heorft" in Colossians 2. 16, in the Septuagint

io translate the Hebrew "moed', " set-feast'--The 
word "months" also corresponds accurately to

the--';new moons" of the O'T. formula. For the Greek

iord "mEn" here usecl, is often, like "noutnlnia" of

CoL.ri".t. 2. 16, used in the Septuagint to translate the

Hebrew "chod,esh," new moon'--The 
word "days" then should, bv analogy, correspond

to the word "Sabbath" in the same {ormula' For what
else can it possibly refer to? The Apostle.has been taking
the Galatian Chriltians to task for reverting tc the cere-

monial of the Jewish lar,v, in matters such as circumcision
and such like] Seventh Day Adventists admit this, so

it seerns practicallv certain that with the feasts and new
moons he'is, under:the term "days, " including the Jewish
Sabbath in the category of beggarly rudiments to be

discarded; weak, in that thev had no power to enable;
beggarly, in that they rvere.barren of Spirituai iifc' In
th;-Ailrstle's eyes such iiction was very serious, it lvas
falling frorn grace" (v. I1).*

Finiily we"rnust nolice one linal Sevcnth Day Adventist
argumetri against th.e typical or s|adowy .trature of tlic
Sabbath comtnatrdntcnt, narnuly, rts posrtron as a coln-
mandment cmbcddcd in the I)ecaloguc would naturally
lead one to concludc that it is a purely tnorel comuiaud-
ment like thc othor uinc, aucl titcrcfori:, likc thern, cannot
b_"_1gry lyly: W" rcpiy tirat if so, why docs lirt Sab!1th

x Such is the exposition of AIIord, Bcngel, Conybeare- and
Ilowson, Faussett, G^ir<llestone, Sanday, Darby, aud many others.



Tnr Lonn's Dey on rHB SeesarH Tnr Lonn's Dev oR THE SlsBarH 91

commandment appear similarly embedded in the 23rd
chapter of Leviticus, which o[herwise has to do solelv
with the ceremonial set-feasts of Jehovah ? So their
argument cuts both ways. I\{ay not the solution well be
that the Sabbath has more than one aspect.

(a) In as far as it is a rest on the'seventh dav it is
ceremonial, i.e., a type looking back to God's iest at
the consummation of creation, and forward to God's
rest in Christ, the privilcge of the believer.

(b) In as far as it is a rest for man and beast-"in it
thou shalt not do any u'ork. . .nor thv cattie "_-it is
providentiai (it would'be absr.rrd to sieak of a moral
law for a beast; moral means "belonging to the manners
or conduct of men " ) .

(c) Il as far as it prescribes one day in seven to be
speciaily set apart unto Jehovah for woisl"rip it may have
a moral aspect.

We submit that the I-ord's l)ay correspondingly has
a threefold aspect; but inasmuch as it ^points'to 

ttre
New Creation consummated at the resurrection, it belongs
!o th9 first day of the week. Further, that aspect of tie
fourth commandment which prescribes rest jt the end
of the week, that is at the end of work. which inheres
in.the sevent! d"y under law, is replaced by a rest given
prior to work, which inheres in the Chrisiian firsf dav
under Grace. Law speaks of soul-rest as a rewarcl ai
the end of work. Graie on the contrarv speaks of soul-
rest as a gift, prior to, and leading to worli as its fruit.

Cnepren X

The Sabbath as a TYPe

Wr have iust proved from the teaching of the Apostle Paul
that the weekiy Sabbath rvas a shadow or t5rpe. Of what
ih.tr *"t it a 

-type ? Like many other types it pointe-d

two ways. 1lf Back to God's rest at creation. (2)

Forward to the believcr's rest in Christ.
Generally speaking Seventh Day Adventists, in spite

of the Scriftuies we have been examining, deny.that the
Sabbath can be a tvpe, for they admit the passing away
of tvpical law. They say that it cannot be a type because
"itiias made beforg types and shadows were instituted."
Without going into the matter, whether the Sabbath was

instituted in Eden or not, this statement of theirs can
scarcelv be true, because we know that God chose a lamb
to be a type long before there was any Sabbath; we read,
"The Limb slain from the foundation of the world"
(Rev. 13. 8) ; connect this with, "Who verily was fore-
ordained before the foundation of the rvorld, but was
mad.e manifest in these last times for you" (1 Peter 1' 20) .

So this tvpe of a "lamb" antedated the Sabbath by a
very longiime. But arvay with such excuses as these. The
Apostle 

"Paul says that- it was a "shadow, " and that
settles the matter.

But occasionally Seventh Day Adventists betray them-
selves, and admit this very thing. Here, for instance,
is a quotation from one of their latest publications,
"The Lord's Day, " by M. C. Wilcox, pages 32, 33:

"Therefore the Sabbath which was given of God primarily
and for ever to be a mentorial of the mighty power of
God in the creation of the Heaven and thc earth, typical,
of the greater delivtrt:zrnce frotll sin" (cmphasis ours). --Wiiat furthcr nccd then of argutnr:nt ? Flere \Ir.
Wilcox admits thc very ttring wc have bccn contending
for. The Sabbath is a type of the greater deliverance
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from sin. This is of_course the tcachiug of the fourth
chapter of Hebrews. Let us turn to it.

"Let us fear there_fore, lest haply, a promise being
Ieft of entr.ring into His rest, any on6 oI 1.ou slrould seeri
to have come short of it " (Hcb. 4. I ) .

What is God's Rest? \\/e answer in the words ofanother: "It cannot mean that when creation was finished
God rvas wearied and needed recuperation, but that
His w_o_rk was done, and so ideaily perfect and satisfactory
that_He coulcl repose within Himself and in tne miasl
ot. Hls works, wjtli that blcsscd compiaccncy of Him
who 'saw everything that He had macie, and"behoid it
was.very good. ' The harmony betrveen God and creation,
in short, was complete. Int6 this Sabbatisrn God meani
man to enter. Into this Sabbatism all men must ulti_
llately enter who find their true destiny in the Lord JesusChrist. " x

With this we entirely agree. God,s Rest does not
9ol:"Tlt God only, .nor, "as. 

we shali discover presently,
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is it. the mere keeping of thc weekly Sabbath,'U"f ii-iirs rr- Llre ruere Keeplng or tnc weekly Sabbath, but it is
a relationship rvith Himseif into tvhich He invites man
!o e-n^ter. This is quite evident if rve read through Hebrews3. 13, to 4. 11 , noting especiaily verses J. it, tg, and
4. 7, 3, 5, 6, g-11.

Into this rest God intended Adam and his to enter.
They were to live, not in self will, but in constant deoend_

Him, to find in Him that full satisfactiorrence upon Hrm, to find in Him that full satisfactiorr
which He alone could-give. He was to be their Spring
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In agrecmt:nt r,vith this hypothcsis rve find a retnarkable
.ort.ipotta.trce betwccn thc order of crcation :rs found
in thc first cliaptcr of (lcnt'sis atltl thc facts of- goelogy

and paleontology; we cannot, howcver, discuss this here'
ii 

".'^v 
bc askei why does the Holy Spirit -record no end

lo tndt.rr.ttth "day?" Because the seventh day denoted

a period of time rvirich Gocl intenclecl to continue,al long-

as'the relations wirich God had institutcd bc:twecn Hirnself
and man rcmainecl unbroken.

But, alas, this Sabbatic rest of God was soon to be

*urr.d by the entrance of sin. It has been said, "Holiness
cannot rest where sin is. Love cannot rest \'vhere sorrow

is." So God says, "Ye liave made I'[c to serve rvith vou-r

iins" (Isa. 43. i4); and Christ says, "My Father rvorketh
hitherio and I work" (John 5. 17). Surei5' this refers

not only to God's work of maintenance' llnt also to Hls
work of undoing the cffects of sin. And as for the first
creation, that his felt the efiects of the curse, for rve' read,
"The whole creation groaneth and travaileth toget'her in
cain until now " (Rom. B. 22) .' Yet in spite of this ruin God has aglin and again invited
man to enter into His Rest. As a memorial and type of His
Rest He institutecl under lloses tlic weekly and vcarly
Sabbath. It was at this very tirne tliat God gavc man
an invitation to cntcr into His Rcst. For when God
brought Israel out of Iigypt to go intu the Promised Land,
He intencled that their- itay in thc l.encl strould, in a

very real sense, be an exemplification of His Rest . Israel's
experience of wandering and unrest in thc wilderness
wa's not in Gocl's plan -at all . Referring to the exoclus
from Egypt we teid, "He brought-us-out thence that
He mig[i 

tbring 
us in to give us the land " (Deut . .6- 23) 

:
That ii to say t"he same ganeration that calnc out ol Egyp!
were to be given the Lanlcl . And atter a necijssary- interwal
Israel arriied at Kaclesh-Barnea at the threshold. But
alas after the report of the spies, despite the advicc of
Caleb who said,^"Let us go irp at once and possess it,
for we are well able to o-v"tcb,ne it" (Num. 13' 30) '

wuicl rte arone coutcl g1ve. .Lie was to be thei
of life, the Supreme Object of their hearts, desir
which

Peace, their Rcst.
res, their

Now in connectiori rvith God's 1lest on thc seventh"d^y" of tiic creativc "rveek" it has often been noticed
that the inspired accor-rnt records the encl of thc firstsix "days" of creation, but not of the seventh. Aftcr
each of thc six clays wc r:ead, "And the cvcnins and the
mornlng were...," but thcrc is no such limitirtion to thc
seventh dalt. _1lror"t*h rvc hcsitate to be dogmatic on the
matterr, s'e subrnil tluLt cach creation ,,clay,' represents,
not a solar day of 2,1 horirs, but a icngth ocl of timc Israel refuse<l to go in. Joshua reasoned with them,l:. 

-'l_1 "1J Y'1. tt,l_llll:_?l{-1 lclgtriy_f)erlod oI tlmc. lsrael retused to go 1n'.. -Jo?nua reitsolreu wrlrr LllErrr
* FIebrews, rv. n lronat saying, "If the loia aetigtit in us, then He lvill bring
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us into this land, ancl give it unto us; a lantl rvhich
florveth rvittr milk and lioncy. Only rebcl not against
the Lord, ncithe.r fcar ye thc pcoplc of the land." (i4.8,
9) . But Israel bacle stone them with stones. God intendecl
their life in the land to be one of blessed victorv over
every enemy, and of joyful service unto Himself . But
as a result of Israel's unbelief, God shut the door on
that generation saying, "I sware in My wrath, they shall
not enter into My rest " (Hcb. 3. l1) .

From this it is quitc clear, as we said above, that
the keeping of the weekly Sabbath did not itself constitute
God's rest, though it was a type of that rest, for the
Children of Israel were observers of the Sabbath at the
very time that they werc shut out of God's Rest.

After the forty years of wandering and unrest in the
wilderness that generation died evcry one of them, with
the exception of Caleb and Joshua, who had not committed
the sin of unbeiicf. The next generation rvere then invited
to enter into God's Rcst, for wc rcad:

"Ye are not as yet come to the rest and to the inheritance
which th_e Lord lhy God giveth thee. But when ye go
over Jordan...and FIe giveth you rest" (Deut. 12. g; lOJ.

And this generation did, under Joshua, enter the
Promised Land, and attained to a measure of God's
fest.

"And now the Lord your God hath given rest unto
yo-ur bretliren, as he spake unto them" (Josh.22. a).

We must now ask-Did this rest which Israel experienced
in the land measure up to tlie real rest that God intended ?

Alas no, though Israel was victorious over all her enemies,
yet she failed to realise the ideal spiritual rest which
God designed for her. The people in their prosperity,
soon ceased to trust and obev Him, and startecl to walk
in independence. The resuli of this dcparture from God
is seen in the Book of Judges, and this was the very
antithesis of God's Rest, The failure was not Joshua's
but the people's. If thcy had not failed in the realisation
of God's Rest, we would not have found God renelving
His offer of rest, tlrrough David, in the 95th Psalm,
"after so long a time, " of about 500 years in the land:
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"He again dcfineth a certain day, 1,r-.1"U, saying in
David, after so long a tirnc, as it hath been before said,
To-dav if vc shall hear His voicc, ilarclcn not your hcarts.
For if Joihua had given them rest, he would not have
spoken afterward of another day" (Heb. 4.7'8' margin).
' Notice the emphasis on the lvord "to-day. " The

offer of God's Rest is always "to-day"' But the author
of the epistle to the Hebrews takes up this offer and
brings it right up to datc, bY saYing:

"ihere iemaincth therefore a Sabbath rest for the
Deople of God. For he tliat is entered into His (God's)
i.rf h"th himself also rested frorn his works, as God did
from His. Lct us therefore give diligence to enter into
that rest, that no man fall after the same example of
disobedience " (Heb. 4. 9-l I ) .

"Let us therefore fear, lest haply, a prornise being
left of entering into His rest, any of you should seem

to have come short of it " (Heb. 4 . I ) .

So this rest of God, commencing at, and dating from
creation (see Heb. 4.3,4) though unrealised by Israel,
is still availablc to faith even at the present time'

Now, as we have before observed, the keeping of the
weekly Sabbath is not itself God's rest, yet it is a type
of Go['s rest. This relationship appears when we notice
the suclden chanse in the word for "rest" in the Greek of
verse 9. Previously in the passage the Greek word
"katapausis" has bc-en usecl for "rest," but in verse 9,
this word is suddenly rcplaced by the deeper and ry9r9
emphatic worcl " sabbotismos " (not " sabba.ta") which

-.ins "sabbath rest." That is to say, God's rest in its
fullest meanins is sabbatic in character. This deep
wofi. "sabbatiinos" undoubtedly looks forward to the
future eternal state, though in this life rve may enter
into the substancc and foietaste of it in Christ. Just
as the wceklv Sabbath was a rest after a week's toil,
so this Heavenly "sabbatism" will be an eternal rest
after the toils an-d the troubles of tiiis present life. Then
will be enjoyed perfect rest from the presence of sin and
its effects. 

- In-this wav the Sabbath is, to quote the
words of I\Ir. Wilcox, Seventh Day Adventist teacher,
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"t]pical of thc greater dc,li'u'erancc from sin." Bengel
here obsr:rvr:s: "In tiurc there tverc nianv Sabbath,s,
but thcn tltcrc will bc a su.ltbatisrn, thc ,rijoyrnent of
rest,, one, perfect, etcrnal. The vcrbal noun is cxieedingly
emphatic. " x

Though the full enjoyment of God's rest is in tlie
hereaftcr, yet some say that God's Rcst relates entirely
to the future. We think this is an error. There is cer:-
tainly a present side to God's Rest, for God's repeated
offers of rest to Israel were genuine offers of a present
rest; how much more so thcn is If is offer of rest to the
believer now.

God's Rest, then, is:
(lt A present rest. It is to be entered into by faith

both hcre and now, not br,z death:
"For we which havc 

-bciieved (Gr. aorist-referring
to the believcr's definite acceptance of Christ once foi
all) do enter (Gr. present-it is not 'shall enter,' but
are entering and continue to cnter, commeucing in the
present and continuing right on into the hereaftcr; just
as Israel's victory undc.r Joshua rvas not achieved in one
clay but was progressive up to tlie end of the life of Joshua)
into rest" (v. 3).

The believer'is to fcar lest he come short of it (v. 1).
The tirne to enter in is "to-dav" ft.7).

God offers rest in two asplcts: 1i) a rest from the
curse and guilt of sin, typified by Israel's deliver:anct:
from judgment in Egypt. (b) a rcst, prcsent and con-
tinuous, resulting from victory over the power and
dominion of indwelling sin-tvpified by Israel's victory
over every enemy in the Promisecl Land. Both are to
be appropriatcd by a yiclcling faith, not by rvorks o{
self-effort. But notice that it is the latter aspcct of God's
Rest about which the Hoiy Ghost saith, "To-clay...
harden not your hearts as in the provocation...tlirough
unbelie.f' (Heb.3.7, B, le).f _I91"rry.! "qpgu',"* Bengel, Gnomon, ,in loc,t.

f It is a mistake, we think, to speak as some do of the rvilder-
ness experience of Israel as being {ypical of the normai life o{ a
Spirit filled Christian; surely Israel in the Promised Land is a

Tur Sasu,trH AS A f'YPE 97

lfatthe"v 11.28,29; the rcst givcn to those rvho are
heavy ladcn witlt thc guilt of sirt, and the rest found by
those who, through faith, becomc yokcd togcther rvith
Christ in His scrvicc-"1\{y yoke is easy and NIy burden
is light. "

To reueat: "There rernaincth thcrefore a Sabbath rest
for the peoplc of God. For Hc that is entelcd into His
rest (God's Rest) hath hirnself also rcsted from his works,
as God did from His. "

There is some difference of opinion as to lr'llo is mcatrt
by the worcl "hc" licre. It may rc{er to tlie individual
believer rcsting from his rvorks of sclf-effort, and by
faitli claiming victory through Christ. Andrerv Xlurray
takes it this way. lle says :

"Not L but Cluist. This is the rest of faith in which
a man rests {rom his works. With t}re uncouvcrted mlln
it is, 'Not Christ, but I.' With the {eeblc and slsrtirful
Christian, 'I and Christ.' I first, and Christ to fill up
what is wanting. With increasing earnestness it bccolnes,
Ctirist and I: Christ first, but I still sccond. With ttrc
rnan who dies u,ith Christ it is, 'Not I, but Christ.'
Christ alone, ancl Cirrist a1i. FIe irath ccased from iris
work, Christ livcth in him. This is the rcst of faith."*

Others, however, refer the words "he, " "himseif , "
and "his" to the Lord Jesus. They ask, can it be said
of any believer that he has rested from his rvorks, both
for justification and Ior sanctification, i.c., victory over
sin, as God did frorn l{is works of creation? that is
the ideal no doubt, but does the believcr filled with the

ir""r t"ffio. ott"n ir.*,t ,Ltt".*a ,tot
Canaan ls not a type of Hcaven, for in lleaven thcre will be no
conflict with cvil. But somc would predicate Israel's expcf ience
in Canaan as typical oI the Christian's standing, i.e., position in
Christ, and Isracl in the rviidcrness as typical of his experience
or state. trVe doubt this. The Christian's standing in Christ
is perfect, it i:; that ol Cl;rir;t I{im,sel{; but Islael iu Carta;rn had,
alas, its Ai, though, thank (lod, tliis s'it:; titc exceptiol rather
than the ri,rlc. No, I:'racl in tiie *.iltlc,rIress lypilies the Christian
rvho has "liIe," but no victor'1'; f:;racl in thc latrd typifies tltc
Cirristian rvho lras; "lift: rrore rLl-ittitrl.ttit : " tltc ttttc ltacl unrost,
thc other rcrst.

* "'fhe }loliest of ,\Il" (Hr:Lrou'r) p. 151, '\ndrcw -tlun'ay.
G
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Snirif flrorrgh hc is. never have his Ai? Alas that it
mav be so, Asain. the vcrb "hath rcsted" in our tr:xt_'_!^.t "- ''' '^d__^--r

is in ihe aorist tense in tiie Grcck, and so refcrs to a
definite once-for-a11 act, rounded ofl and completc in
itself. I'Ias any beiiever rcstcd in this oncc-for-all sense
frorn his works ? Again, this is the idcal, in rncasur-e it
may be truc. On tlic other h:urcl, \vc can rvithout hcsitation
say that thr' r'cst oI thc Lord Jesus from l'Iis work of
redemptiorr effccted at Calvary is indecd parallcl with
the rest of God from His work of crcation. Not only
so, there scclrs a plain contrast intended bctween tire
Jesus (Josliua, the na.rnes art: idcntical) who dicl not
givc Israel true lasting rest, and Jcsus Christ, his antitype,
Who cloes so. "Take N{y yoke upon you and learn of
Me...and ye shall find r-est ut-tto 5ron1 souls." Christ,
our Iiorerunner has tlrus entered into God's Rcst on our
behalf, and it is in Him that we realise God's Rest.

"Let us thercfore give cliligcncc to cntcr into that
rcst" through our Forcrunner, Christ, and not repeat
the mistakc of Israel at }feribah aud I'Iassah through
disobcdicncc and unbelicf .

(2) A future rest. God's Rest through Christ as to
its perfect enjoyment, thougir entered into now, awaits
the future, when the Christian will be caught up to be
with Him in glory. This future pcrfcct rest, rvhich the
rvord "sabb atismos" irnplies, docs not mcan a life of
inactivity, but that pcrfect life of dependcnce upon the
Heavcnly Father and obedience to His blessccl will,
when His chilclren servc IIin in glor5r.

This Sabbatism, thcn, is the "Clrristian Sabbath "
if onc may be pclmitted to use the terrn ; it is a life of
rest rather than a day of rest. It is this that the Jewish
Sabbath typified. tlow appropriate in that type wcrc
the warnings against "any manncr of rvork, " or of carrying
a burclerr on that da5r, {or thc rt'st of (ircl is in all its
aspects "airart {rour lvorks" (Itom. 3. 28) .

The joy and complacencl' of Gocl 's rc:;t uo lrngrrr in
His first cr-t'ation, for thlt wa:, rilrtrcd b5r sin, "'J'hr: rvholt
creation groaricth and travailcth in pain togcther until
rrow" (Rom. 8. 22). God's joy and deiight now rests
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in the nelv creatiou of Redemption effectetl at Calvary,
and consummated at thc resurrection, though the re-
demirtion of thc body of the believer awaits the Lord's
Comlng. The Christian, incieed, has been loosed by the
pa\.'rncnt of the purchase price, and bought out of the
slavc markct, the price being the "prccious blood of
Christ," all this was cffected at Calvary, and the resur-
rection was thc proof that it was acccpted as being suffi-
cient by God the Fathcr. And the rnemorial of this
consulnination is not thc Sabbath, but the first day of
the week. Thc Lord Jesus as to His redemptive work
is now resting, having sat down at the right hand of God.

"But He, whcn Hc had ofiered one sacrifice for sins
for cver, sat dorvn on thc right hand of God; from hence-
forth cxpecting (r.vaiting) till His enctnics be made the
footstool of His fect" (IIeb.10.12,13), "having obtained
eternal redemption" (I{eb. 9. 12).
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Cu,tprrn XI

The Chan$e Aftei' Calvary

\1 .c cr'rme now to the cvcnts r'r.liich follor'v our l-orcl's
rcsurrcction, ancl we ncrccl to go carefully. Sourc dcfcnders
of thc fir-st day of tiic wcck ;rs the day of rvorship for
thc Churc:li arc apt to read more into the narratir,e thatr
is rcalh' therc, just as some Scvcnth Dal,66,r"ttr'.tu
fail to noticc some asDects of the record lvhich are tlierc.
L'hc lattc,r-ofti:n ask,- u'hy, if thc Sabbath came to an
end by rvay of limitation at Calvary wittr thc other cere-
monial of tlic iarl', c1o rve find that the rvotncn, after
buying spiccs for thc embalrning of the bocly of the Lord,
"restcd orr thc Serbbath day according to tirc commantl-
mcnt ?" (Luke 23. 56) . I)ocs this not slxru', they ask,
that thc Sabberth has trot corne to an cnrJ at Calvary ? \\ie
repl-v that our Lord harl plcviousiy intirnatcd-"I havc
yet nrany things to say unto 5rs11, but ye cannot bcar
thcm norv. Howboit u'hcn lfc, thc Spirit of tnrth, is
come, l{e shall guide -vou into all the truth...and He
shall declare unto you the ttrings that are to come" (Joirn
16. 12, l3) . Iilcnce, pcnding this furtirer revciatiott,
the women naturally obscrvrd tire Sabbath, Moreover,
in spitc of this furthcr lcvelation, the Jcu'isir Clmrch
continued to zealouslv otrserve tnanv of thc cercrnonial
laws riglit rrp to the destruction of Jr:rus:rlem.

We do not stry that our l-ord, on thc tlay of Flis resur-
lcction, then and tirere taught tlrc disciplcs to obscrve
the first day of the week as a clay of v'orship, He may
have done so, but Hc ma1t, or.r the othcr hand, have
ieft the mattcr t-o th,r suJrsr qrrr.n1. l,cer.rliing of the Holy
Spirit thrortglL ilr,: i,po:t1i'l;. \\'r do knL,ri' tliat onr Lord
e\]l(-tllrlLle.l rnliiy tiriril:i ilt tiil Olr-l 'l'istanrtnt rvhich
prcplieticril15; sPol:i: rif llirii:r, 1f, in t1,ptr or otherwisc
(I-tkc 24. 27). Ile may irave c-ipc:,unded tlie typology
of thc Sabbatli for all lvc know, but apart from what
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$,e fir1d in tlie 2lst chapter o{ the Gospel of Jolin, ancl a
ferv other rcfercnccs rclating to thr: (lrcat Con.rrnission,

ancl His parting s'old:; nt ]{is ascen:iioll, rvt arc not told
verv muCh of Hi:; 1.ro::t-r'cstlrtcction ttachirrg.

But lvlrctlr.'r otti 1-,,rtl gnvrl rlitcct t''lrr-:1tit-rij otl thc
mattcr of the Sabbath or tiot, onc thing stands out clear,
that is a change of attitude on His part torvards tlie Sabbath,
for we reacl o{ no instance on rvhich He observed it after
His resurrection. If indeeci the Sabbath was to be the
special dav above all others for communion rvith the
Lord, to hiar His voice, and to gather round His Name,
that is to lvorship Hirn, why did He, as it lvere, avoid
that dav in His post-resurrection rninistry ? Takc that
,"rorr..iiott day,-the first day o{ the rveek, horv full
it was of Spiriiual ministly. First, the messages at the
tornb, then- the walk to Emmatts, with its exposition
of the Scriptures, then the breaking of bread there, then
that evening meeting with its message oi.peace to thclr
troublecl and doubting hearts, His br-eathing upon thcm
of the Holy Spirit, and His giving, in anti-cipation of the
formation 

-of 
the Church, the power of administratively

forgiving or retaining stns.
S.r,..tIh Dav Adventists never secur to weary of pointing

to the activity of the disciples on that daJ.', the-lifteen
mile journcy 

'of the trvo disciplcs 
- 
from Jerusalem - 

to
Eurmius, ai evidcncer that they did not deetn the day
a dav of rest. Of cotlrse not I Horv coulc1 thcy yet know
about thc day ? And Seventh Day Adventists point
to the evening meeting saying that the diTiples had
gathercd tlicrc "for {ear of the Jervs, " and therefore
ihcy could not havc gathered there "for the purpose,of

" rtligi..',,rt mccting. "- Even tiris is not correct. The
r."n.,f savs that "tlte doors were shut" for fcar of the

Jews. For what purposc thc di'sciples- hacl gatherecl
iogether is not stated; but thc I-ord l-esus, knorving
a1l the circurnstances, availcth Ilinrself of the gatlicring
and hallowed it b5r His pt'trscnce irnd His mcss;rge. Jh"
clay ',r,as a clay of'spirititlrl activity; ancl who rvill dare
to .say that such activity was not appropriate ?

Now it has becn ashed blt Scvcntll l)av Arlr'cntists
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'uvlrr:thcr tlre {act of the l-old's rcsurrcctiott atrtl these
appcarilnces on this day, irnportant as thcy wele, justify
the practice o{ thc Cilrrch in ob:;trvirtg t}ris day as tlttr
day of Cirristian worship. Why not observt Friday, the
day of His death ? or Thursday, thc day of His ascension ?

A 
-sufhcient 

ans\\ter is that thc resurrection day is tlte
fulfilment of a remarkable prophecy. We must bring
together some Scripttlres. Let us first read Psalm 118
22-25:

"The stone wliich the builclers rejected is become
the head of tire corner. This is the Lord's doing ; it is
marvellous in our eyes. This is the day which the Lord
hath made ; we will rejoice and be glad in it. "

In Acts 4.10-12, wc have the Apostle Peter's use of
this very prophecy, "Be it known unto you all, and to
all the people of Israel, that in the Name of Jesus Christ
of Nazareth, whom ye crucified, whom God raised from
the dead, even in Him doth this man stand here before
vou whole. He is the stone u'hich was set at nougirt
6f you the builders, which was made the head of the
corner. "

Now what is this "day" referred to in Psalm 118. 24?
First let us observe that the Psalmist prophesies that
the redeemed of the Lord will specially rcjoice and be

elad in it. It must then be some specific day for this
[o be possible. The context shows that it cannot be the
Sabbath. The Seventh Day Adventist authorities Conradi
and Andrews suggest that it stands for the "Gospel
dispensation." This is possible, but ',ve question it,
for- the day in question is here intimately connected
with a past event, the resurrection of Christ, it began
with it.- The Gospel agc, as we have it norv, did not
actually begin until the Day of Pentecost, the apo'stics
being fbrbidden to commence preaching until then (Luke
21 . 49); and the Day of Pentecost,is certainly. not in
view in the passage. Nor is the day of the ascension in view.
But the day of thc resurrcction is specially in view,
the resurrecfion being the central thought of the passage.
Observe the Apostle's otvn parallel,

"Whom ve crucified . Wirom God raised from the
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clead." "St:t at nour;lrt of 5r1;1r- brr'iltlt'rs ' ' l'Iade the
head o{ tlte cortter."

\\riren clid the Jervish "brLiltlcrr;" "rcject" or "sct at
nousirt" this Stonc? Onlv ollc allswcr is possible--when
tliev" "cruciftcd" Hitn. Whcn thcn lvas I{e "made tire
hea'cl of tlte corner ? " $,'hen "God raised Him from the

dea<l," i.e., on thc first dav of the rveck, thus 
-maliing

Him the "chief corner Storrc" (1 Peter 2. 6) . So then

we can sav in tlie words of thc prophecy, "This is the
dav rvhich the Lord hath macle , rve lvill rcjoicc and be

elici in it." liey not this rvcll be the foundation of the
Exoression usccl in Revcla-tion 1. 10, "The Lord's Duy"'
whiclt also, when it ctrmc into usc, invariably relerrecl
to the first clay of the u'cek (sec iatcr on this point) 

1.
It lvas on iitis day also that the prophcc5r of Psalnt

2.7 was fulfillec], as-we cliscover from Paul's addrcss in
Acts 13. 33:

"Ancl rve bring you goocl ticlings of the-promise made
unto the fatlicrsl how that God hath fulfilled the same

unto our chiklren, in that he raised up Jesus; as also it
is lvrittcn in the second Psalm, Thou art rny Son, this
clav have I begotten thee. "

btr thit rlai thercforc He becarnc "thc {irstborn from
the <leacl " (dl. l. 1B), "the firstfruits of thenr that are

asleep" (1 Cor. 15.20) and'nvas "dcclarc'l to be tlie Son

of Gircl rvith porvcr according !o- t. spirit of lloliness,
bv the resurreitic,n from the ciead" (Ron. I . 4) ' Is not this
then an extrcmclY imPortant daY ?.

But there is inore- yet' Thc Believer's justification
and therefore his rcst in Clrrist is inseparably associaterl
rvith the first r1a-v of the wcck, the d:ry of Christ's resur-
rection . For rvc ieacl, "He rvas ritisccl {or our jtLstification "
(Rom. 4. 25\. "If Christ hath not been raised, yorir
iaith is vain; ye are yet in your sins." (1 Cor. 15' 17)' 

-..And why'ii this "so? it is-cprite true tirat the Lord

Jesus "bari our sins in IIis body upon the tree" (1 Petcr
Z. Z+7; yet so long as He rvas trelcl under "the- power-t'f
deatli" ig.U. z. t"+) there was no visiblc proof that His
sacrifice'had bcen accepted bv God thc Father' To use

a modern illustration,^ n'hen- a debt is settled by the
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pavrncnt o{ the firll anlount, one asks for a. rcccipt. This
ieieipt is {trll s':curity I'g,rit'"t ar-i1'lLtturc attcrnpt to
colleit thrLt dcltl agail, it \('cllr'.s to one the full benefit
of thc settli'trrt:n{. Just so, the rcsurrection rvirs, as it
werc, God's rcctript to the trans:rction of 

- 
Cah'ary,. it

showecl tir:rt the sacrilice was accepted by llirn as being
a full scttlcnrent. If the Lorcl Ji:sus had not risen, t.ro

sinner c,rulrI cl;rittt lris ju.tification upon acccpting Him.
So lone irs the l-ord, u-ho lr'es nrade a sin-r,ffering for ur;,

\\,as a"prisoncr under the porver of,death, so also were

r,;e sinriers unc.lcr its power' So "I'lc rvas raised agaitl
for orir justification." ^If 

evcr the Devil shoulci insinuate
a cloubt'as to a beiiever's security, he iras simply to point
to the ftrct of an empty sepulchre and say, "Ify Surety
hes been relcased fiom prison, because, having p11d

the uttr:rmost farthing, 'it was not possible that He
sliouicl be holclen of it;" (Acts 2.42) . "Who is he thiit
shall condemn ? it is Christ Jesus that died, yea rather,
that r,vas raisecl from the cleacl" (Rom. 8. 31).

Thcn a further rcason $'hy the Clrristian rest day should
be the first ciay of the rveek, rather tlian the sevcnth,
appears wlicn wc conlPere the dispcnsation of larv lvitlr
tirit oI grace, for thcre ls a fundamental differcnce bt:trvec'n

the tr'r'o.
Under Law the rest of salvation results from a li{e

of pr:rferct obcdicncc, "lior l{osts lvriteth that the man
thal doetli tlLe righteousness r'r'hich is of the larv sltell
live tirereby " (Rorn. 10. 5) . . 

But 
. 
Isracl wlto 

-sought
riglrteonsncss bi this metliod, i.e., "by works, 1ne\"-'r
at"tained to it"" (Itom. 9. 31, 32)' fn agrectnent ri'ith
this lcgal righteorisness, the Sabbatli,^ tlrt- rcst d-ay. ot

that dipensition, cunl" at the cnd of six days durirrg
wliich tiic lar,v stritl, "thou slialt labotrr and do all tltl-
work." That is to say, rest at the end of rvork as a reward
of perfcct obcdience.

tJnder Grace, on the contrary, lifc {rom the clcad

with its rest of salvation comcs fiist as the "grace-gi{t"
of Goil (Rom. 6. 23, Greek) tirrough faith in Christ' 9o'
of this as the natural consc(luclrce' sPrlng good worK-s'

Consistently then the Christiin day of rest and rvorship
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rnost fittingly comes on thc first day' of the- week, and six
da]r:; r,f u,,.rili j,,l1,,rv. Thrrt i:; to:lay, li{c rrntl rt':;t fir''t, thcn
'nvOrk.

Thc sicnificance of the fil'st cliy of thc u'eck strould
now be ipparent. It is not rnercly -to cotlmcmoratc
the historical rcsurrcction of Christ, bLrt it is vitally
connected with what the resurrcction of Christ lncans
to the believer, ancl rvith thc dispcnsation of Grace rvhich
then opcirerl . It is a lncrnorial, not of God's first creation,
s,hich'was ntarrerl by sin; bnt a rnctnorial of tlte Ncrv
creation of redemptibn consummilttd ancl approved by
the Lord's resurrectlon.

The appcarances of our Lord on the resurrection day
takcn togethcr, constituted thc first manifcstation of
the l-orcl'-Jesus to His disciples. 'fhe 

-seconcl 
occurred

on the neit first dav of the rvecl<, "after eight days"
(John 20.26) . Tirat-is according to the Jervisir inclusive
riethod of rcckoning a weck latcr' l{zrny Seven-th pay
Adventists imagine-that this must be on the Mondav,
forgetting that thc Jews o{ten recl<oncd days inclusively
nof exclirsively as we do. Compare the expresslons
"aftcr thrce diys" (Matt.27.63; Ilark 8. 31) 'i1 tn199

days" (I'Iatt.26.61) "the tliird da1"' (llatt' 16.21;20. 19)

each referring to the same period, the inti:rvai between
the death aid tire resurrection of our Lord. At tltis
sccond first day Thttmas rvas ptcsttrt, and-again.-rve hlve
thc Lorcl's messag" of peace. fhe third manifestation
n'e read of in Jo[n 21 . 4-22, for vcrse 14 reads, "This
is now thc thiid tirnc that Jcsus lvtrs manifested to tire
clisciples, after that hc r,vas riscn {rom the dead." These
tlrrei manifestatioirs here enumerated sho"v that between
the rcsurrcction clay and tire follorving lirst day of tlie
lvcek the Lord did not rnani{cst }limseif ; that is to say

He passecl over the Sabbath bctlvecn these two days irt
silence, and clid not mani{cst Iiimsclf . Surely thE is
significant, btit we have ysl to noticc a Sevcnth Day
Adventist teachcr refer to it. Does it not show that
redemption being cornplcte, thc sltadow of the Sabbath
hacl g.-iv.,n ll ay tir the Substancc ? 'fhere is no cvidence
vouciisafr:cl t<'l- us deterlrining on utat days of the lveek



106 Tsp I-onn's l)ev on rnn SesRerH

the other appeariinccn took placc, of q'lrich rvc reatl in
I Coriltliilrr:; 15. 6-8. \\"e krrotv, hon.c:r.er, that thc day
of the asccnsiorr r,vas Thursday, bcing forty da1's :rftrr tlie
resurrection. But Scripturc docs not stress this da1'
as it does the day of the resurrection.
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Tire Birt#;il" church
AND no$,\tr,c comc to th,:Look of l\cts, antl cerlv in this
book lvc finii thr: first ciay of the rveek givt'n a speciai
strcss. For it rva:; on this c1a5r 1|1x1 the dav of Pentecost
fell, the birthdav, es it tvcLe, oI thc Clrrrrch.

To {ully apprehend t}re significancc of this da5' rt-' *ott
turn to Leviticr-rs 23. 9-22. Reed the passage tirrough
carefully. 'fire passagc dcscribes thc feast ol firstfruits
and the feast of lveeks (Pcntecost). 'fhese trvo feasts
are closely inter-related, and neithcr can be understood
apart from the other.

"Speak unto tlie Children of Israel, ancl say unto them,
Wheir yc come into the land tl'hich I shall give you,
and shall reap the harvest thereof, then ye shall bring
the sheaf of the firstfruits of your irarvest unto the priest:
and he shall wave the shcaf be{ore the Lord, to be accepted
for you: on the morrotv after the Sabbath the pricst shall
wave it. And in the day rvhen ye wave the sheaf , ye shall
offer a he-lamb r,vitliout blemish of the first year for a

burnt offcring unto tlie Lorcl. And the rneal of{cring...
of fine 11or-rr. . .an oflering made by fire. . ,for a srve ct savour "
(Lev. 23. 9-13).

"And ye shall count unto you from the morrolv after
the Sabbath, from the day that ye brought the sheaf of
the wave offering; sevcn Sabbaths shall there be complete:
even unto the morrow after the seventh Sabbath sh:rll
)te number fifty days; and ye shall offer a nelv mcal
of{cring unto t}re Lord. Ye sirall bring out of your
habitations two wave loaves.,.of fine flour, thcy shall
be birken rvith leaven, for the firstfruits unto the Lord.
And ye shall present...a burnt offcring...rnade by fire,
of a sweet savour unto the Lord. And ye shall offer one
he-goat for a sin offering...and the priest shall wave
them witli the bread of the first{ruits for a \'vrlve ofiering
before tlie Lord" (Lev.23. 15-20).



108 Tsp l-onn's l)ay on rsn Sasnerrr

(a) On the same evcning on rvhich thc Passovcr lamb
rvas slain, llrc Lr,rrl J"::tt:: u'r:; r'ffr rcd, tlre "I.amlt of Gorl, "
"witlrout blcmi-nh, " "Christ our I'assovcr is s:rcrificed. "

(b) On "thc morrorv aftr:r thc Sabbath, " on the verv
firs1 clar'of tlrr: g.cck wlrrl tlLc Joivi:Jr pri,.-st o{Tr.rq,d lliq
sheaf of thc firstiruits, the Lorcl Jesus ri'as raised from
the dead, and was figurative:lv rvalred in resurrection
acceptance br,fore God, "IJut norv hath Christ been
raised fron.r the dcad, the firstfruits of them that are
asleep" (1 Cor. 15. 20) . Thr: ire-lamb without blemish,
the meal offering of fine flour, a srveet savour, associated
with this sireaf of fi1sf frrrif r cn.rl_c .,f +hn perfection of
Ctrrist. "\\rho lovcrl-"t]'^tratS"t:. ffir**U up for us,
an offcring at.rd a sacrifice to God for a srvcet srnelling
savour" (Iiphes. 5. 2) . Notice that in tliis case there
is no sin offcring. Holv coulcl therc be such in connection
rvith Christ aftcr IIis rcsurrection ?

(c) Thr,n counting from this "rnorrow aftcr the Sabbath"
seven Sabbaths complete, or fifty days inclusively, on
the "morrow after thr: scvcnth Sabbath" lvere to bc offered
trvo wave loaves baken s'ith lcaven. "Tlie antitvpe is
the descent of the I{oly Spirit to form the Church. f'oi ttrls
reason lcavcn is present, beceuse thcre is cvil in the Church,
Obscrve it is norv "loavcs;" not a sheaf of separate growtlis
locrsly Lounrl togcthcr, lrut a real union of particlrs
nrahin6; one homogeneous body. Tlie dcrccnt of the
I{oly Spirit at Peritecost iuritrd thc st'prrra.te clisciirles
it.tto onc organisrir" (C. i. Scoficlcl). Notice also that
tlicre ."vere trvo loavcs, bccausc thc Clrurch wils to be
takt:n out from both .]rrv and Gentile . The middle u'all
of partition lves brolicn dolvn. Notice also that these
lvave-ioaves werc also called "firstfruits, " this idcntifles
thcm rvith the rvave-s,hcaf , the ris;crr Christ; tlie loar.cs
being nrade of flour from the sarrc'crop as tirat sheaf.
He is tlie Firstfruits, but "oI llis orvrr ivill begat I{c us
with the worcl of truth. that we s;hould bc a l:ind of first-
fruits of His crcaturcs;" (Janrcs 1. 18).

We lvould ai this point inquirc wliy clid thc clay of
P:lt.:glt::r-b'_.ltrf 3{icr scr.i'n-Sabl-rathi rverc cornpleic ? *

+ \\'- arc ";-Lgir;;;'t' "f rt'" Ji't,ut" .rtri.i.r ,ittid L-tr'. 
",.t
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Is thcre any sigriiiicallce in ttris lortg clclay a{-ter the day
of the restlrrcction? Wc beliovc thcre is. May it not
be that it was to shor,v that the Sa.bbatli, together with
thc whole cconomy of thc 1;is', had to bc sevcn tinres
Dast-uttcrlv pasf, before God cotlld scncl the Holy
3pirit to inauiurate the Churcir as a bocly ? Let us

r,imcrnb,'r tltat-, strictly- speaking, tlrc Clrrrlch, irr the

New Tcstamcnt scnse of thc tcnn, tlid not exist before
Pentecost. In l{atthcrv 16. ltl, thc l-orcl siricl to Peter,
"Upon this rock I rviil build Il1' 61t'l..tt, " not "am build-
ine." If tlie follorving worrls of tire Apostle Peter ale
rcid tlrroueh: Acts 4. 10-12; I Peter 1.3, 4; 2.4-9' it
will becoie plain tlr.at tire Apostlc Peter understood
that this propliccy of tlie Lord Jcsus could only be ful-
filled aftef Iie trad risen from the dcad '

Then after the resurrection one of the last tncssa.gcs

of the Lord to the Apostlcs was that thcy rvere not to
attempt to preach thc Gospcl until the Holy Spirit carne
to indwell tlcm arid form thcm into onc body, and etrdue

;il s^dd"""*;fi th" Prt*it"". * to tf-"."i;E "itl," it:'.'Jt
"thc morrori'after the sabbath" oI l-cviticus 23. 11-15, which in
turn aflects the day of the wcck on rvhich the day of Pcntccost
fcll. We possess a key which the Pharisecs did not, natlcly' these
"feasts of-Jehovah " arc typical of the n'ork of Christ and evcnts
arisine out of it. Norv no one, unless he ctrooses to ignore thc
typicjl tcaching of these set-feasts wil-l question the fact that
rvlien Christ rosi lrc,m the dead on the llrst day of tire wcek, He
bccame "lhe firstfruits oI them that are aslccp, " hence the first
day of the u,eek must be the Divinely intcnded day {or the priest
to'wave the sheaf of the firstfruits, tllat is, it is the "morrow aftcr
the sabbath" of Lcviticus 23. 11. On this first day also wo read
that "many bodies o{ t}re saints that hacl fallcn aslct'p 'n'crc raised;
and comirig {ort}r out of the tombs alter his rc'qurrection t}rcy
cnterccl into the holy citl' and appcated nnto nrany" (I{att 27'-
52, 5:l). Tht.r surell' pir{ici1,.,tod rvith ( ltrist jn bt ing part of
the first{ruits orr "thc niorrow-a{tcr ttrc sababtir' " Thc "mot'row
after the sabbath" being thus dcterrnined, thc day of Pentecost
nust of neccssity firll orr tlie first cla-v of the s'eek, :rs lreld by thc
vast lniljority oi expo:;itor:;. 'l1rc ltrv tvho ltavc qllej;tiollfd this
Jact, l':r.ie likc the l'lirrisert:; iirgli:cled 1o corlsidcr tirt'signihcance
clf tlle 1]-llrt. Iruttlrclltrol. :i..rr'l)Luio jlsclI sa','s lhal tlle day ol
Pcnt.i t;:,t'tv:ls (ill tlic-' "ntorttl',i' a1rt i: 1lier :lrlr(-'l1l.h salrl.r:rth" <;{ tlie
f,r{rls il)tcrvclring lrctivcel tire t'avirrg oI 1.irc:;hc;lI and tlte waving
oi the rvave-1oav-*s, so thcrc c:rrt bc no possibility of doubt that
the day oI Pentecost was on thc hrst day of the rvcck.
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them u,ith po\.r'cr. They then forrned the nrrcleus of the
Clurrch, to rvhich were to be addcd day by day those
that were being saved (Acts 2. 47) .

To use the rvords of anothcr, "When God formcd man
out of thc dust of the ground, ail his members were
fashioned, but he $'as not i living sorrl until Gori breathed
into his nostrils thc breal]r of life. Evcn so. it is ouite
tnrc that the disciplcs of Clrrist rverc gatheled together
but thcy wcre not corporatcly a living temple of the
Holy Glsrl until He desccndcd upon thc day 61 Pente-
cost. " *

So the fact tirat tlie birlirday of the Church rvas delaycd
until scvr:n (scven is the "pcrfect number" in Scripture)
Sabbaths had gonc past, and thc ensuing first da_v had
arrivecl sccms full of sienificance. I{ the Sabbath was
sl ilt to hc thc rcst da1'lrrrl the day of worship for the
Churcl.r, why this extraordinary emphasis on the first
dalz 2 Furthermore this prominence givcn to the first
dav becomcs still lrrore remarkable when wc discovcr,
as \\re a.re about to do, that the lirst day is the onl1, day
vvhich is connected with u,orship in the Chulch; the
Sabbath is never mcntioned in connection with the
rvorship of Christians.

We must nolv exarnine thc cvidcnce affordecl us in this
book subsequent to Pcntecost, as to thc clay 6f worship
obserr.cd bv the Churcit, also its attitucle towards the
Sabbalh.

At first during thc cnthusiasm of the davs immediately
follow-ing Pcntccost, the Church's birthday, we read
that the Christians, "continuecl sted{a.stly in tlit apostle's
teaching and {cllorvship, in the brcaking of brcad and thc
pral:s1s" (Acts 2. 42) . "Anrl day by day, continuing
stedfastly lr'ith one accord in the ternple, and breaking
breacl at home, thcy did take their {oocl with gladness
and singlencss of heart, praising God, and having favour
rvith all tlic peoplc " (vv. 46, 47) .

Nclrv u'hat does this "lrreaking of bread" mean? Does
it rrt'11 llrr: Lord's Suppr'r, ,rl sirnply the partaking
of l rneal? Authoritjcs rlifir'r, :iorrit,, nrttal.ily Alford,

i c'.-Stanley, "Wh;t ium tt'" Sabbath ?" p.25.

TsB BrnrunAY oF tHR CnuRcir 111

deny that the passage refers to the l-ord's Supper; others
tirink that it <loes, ancl we are inclincd to agree rl'ith them.
Sr,rppose horvever it does, is there any cvidence here
as to how oftcn thc ear-ly Jewish Church rvorshipped God
in tbc "breal<ing of bread, " or on what dav ? We rnust
anslver, No. Scventl.r Day Adventists often assume that
the words "day by rliiy" apply to the brcaking of bread,
and try to ofiset the evidence of Acts 20. 7 , by saying
that if the early Church broke bread daily from house
to housc, then the breaking of brcad once on the first
dav of the weck of Acts 20. 7 is insufficient to establish
thc first da\t a.. the clay o{ s'orship. But the words "da-r'
by day" do not apply to the "breaking bread at home,"
but apply to thc continrring "...in thc tcrnple" in thc
first clause. It is truc that the R.V. by placing a comma
after "day by day" leaves the matter open;but the Greek
original is quite clear. The coniunctions "and. . .and "
are the translation of the Greek postpositivc enclitic
conjunctions "te...te," which Prof. A. T. Robertson
says are "strictly correla-tit'e, see Acts 2. 46, where the
two particiirles are co-ordinated ." * i ,e., of the same
rank or force. Hence the words "hath hetneron" ("day
by day") to which the first enclitic "te" is suffixed belongs
to the first co-ordinate clause and not to the second,
and so does not apply to the "breaking bread at home."

So far then we have no evidence as to the day or {requency
of the Lord's Supper. We may notice here that this
was undoubtcdly a transitional stage in thc Church's
history, inasrnuch as the Jcu'ish Christians continued
attending thc service in the tempie, although all temple
ritual rvas norv obsolcte tbrough having bcen fulfilled
in Christ. The .|ewish Church seemed slow to recognise
this. We are told that right up to the destrnction of
the temple when Titus destroyed Jerusalem it continued
to observe circurncision, vo\,vs, head-shaving, and feasts,
tosethcr with the Christian ordinanccs.

But if rve turn arvay from the Jelvish5ut 1I we turn away rrom tne Jewllln
::glryt the Gentile Cirurcht:s as fortncled

* A Grammer of the Greek Netv Testament,
3rd edition, p. 1179.

Cinrch to thc
by the Apostle

4..-i. norr".rton,
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Paul, we ought to get cvidence of Church practice untrarn-
melled by Judaism. Let us turn then to thc l3th chapter
of Acts where the missionary jonrneys of the Apostle
commenced.

In accordance r'vith thc Dit'jne rrile "to thc Jerv first
and thcn to thc Gcntile" (Rom. l 16; Acts 13.46)
lve find that the Apostle's custom rvas to go first to the
Jeu'ish S]tnagoguc of thc locality, if tircre rvas onc, ancl
ar.aii himsclf of thc sr,rvit'c..r thcrc to prcacli thc Gospel.
C)f course the day on which he would obtain an audicnce
wouid be on thc Sabbath. cxactlv its missionaries of the
liresent day to tlie Jervs avail ilrrrnselvcs of this ria.y
for the purpose. It tvas unclcr such circutnstances thcn
that we find Panl and Barnabirs prr:acliing at Antioch
in Pisidia on the Sabbath (Acts 13 .41). Aftcr the close
of Paul's adclrcss $rc find the Gentilcs askins "that thesc
u'ords might bc spoken to them thc next Sabbath " (v . 42) .

Tiris rvas thc most natural rcquest possible, what other
day could suggcst itself ? On the following Sabbath
therefore Paul prcached to almost the whole city. Upon
this the Jervs rvcrc fillcd rvith envy and turncd against
Paul "contradicting and blasphcrning." So rve rcad,
"r\nd Paul and Barnabas spoke out bol<lly, and said,
it was necessary that the Word of God should first be
spoken to you. Secing yc thrust it from you, and judge
yourselves unworthy of cternal life, lo, we turn to the
Gentiles" (v. aG) . Thcn \\'ere tire Gentiles giad, and
"the Word of the Lord was spread about throughout all
tire region" (v. a9).

Now rve must pause to ask a qucstion. Can we, from
these two cases of Gospel preaching, argue that Paul
and Barnabas, as Christians, "observed the Sabbath ? "
for the Seventh Day Advcntists would have us believe
that Pziul and Barnabas here "obscrved the Sabbath."*
What clo Scvernth Day Arh'cntists rlcan elsewhere by
obscrving tirc Siibbalh?" Thcl' 16'1,'. us to the fourth
ccxnrnanditrcn1- as 1he ir lrrirnarrv authoritv. 'fhis command-
nrent enjoins the l,rercpirrg of ilir Sabbatli day holy (f .e.,

Irlp3rate)_!1 plescribins f::t fqf -!"t! _Tr1_glq_!g:!* As llaynes does, in his "Christian Sabbath, " p. 62.
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but it is silcnt as l.o u'orsliip. llut tlrtrv refer ts also
to Isaiali 58.13, 14, rvhir:lr trttjoitr:; tltt-r tnrnitrg ar'v:rv frotn
sclf-plca.surc to ircuottt-irt11 ltrtl dtrlighl.ing ontstrlf in tirc
Lord. 'fh:rt is to say, the itlen of lvorship is inchrded.*
Very rvcll, do wr: in thes,' t"'vo rnettings at Antioch find
an! 61ri6,lgn.c to slrolr' tliat Paul ancl Barnabas eithcr
rcstccl or worshippccl Gc-'d on either Sabbath ? None
lvhatc.,'er. Prcrching tire Gospt:l is not r'vorship. Chr-ist-
ian rvorship has to rlo with thc zrdoration of Gorl by
His cl'rildren, tlrt: sacrificl: of Ot,ti.. :rnd thanksgiving,
the giving of onr:'s substanct'to Him (llerb. 13. 15, 16) ;

and one of thc supreme c.rccasions for cloing so is at the
"brcaking of brearl " or "the I-orcl 's Supper. " There
was nonrr o{ tiris on the two occ:rsions bcfore us, indced
verse 45 sholvs how irnpossible such r,vorship rvould have
beerr, for 1l1c Jr'rvs "contr'arlict, ,l end blaspl'r.'mcd. "

Just here it is to be notecl tirat Scvcnth Dal'Advcntists,
in order to provc thc "obstrrvatrce of the Sabbath, "
usualiy employ, when rcfcrring to thes€r Gospel mectings
in Acts, such wide tcrrns as can inclucl: Gosperl preaching,
and at the samc time suggcst to ln unrvary reader the further
iclea of worship rvherc no lvorship did actually occur, d.B'.,
"conducted services, " "rtrligious rneetings, " "consecrated
the Sabbath to rcligious services."t Is this candid?
One may of course conchict a religious service on any
day of the rveek, but in cloing so that does not make that
day a day of lvorship. So in tlicse trvo mectings Paul
and Barnabas dicl not observe thc Sabbatlt as a dalr sf
public worship, tirev sinrply utilised the occasion to
preach thc (iospcl.

Again, in connection u,ith this sccond rneeting Seventh
Day Advcntists make rnuch aclo in asking r'vhy, if the
first day of the rveck rvas at tirat time the Christian day
of worship, did not Paul inform the Gentiles tliirt he
would not addrcss them on the next Sabbath, as tirey
proposed, but on the morrow-that bcing the propcr

lfy_.i"t Ch.irti"" *"$U One lcading_9:f:4! _tlqv
* "How should the Sabbath be Observed ? " A. O . 'fait, S. D. A. ,

tract.
t "Christian Sabbath, " Haynes, pp. 64, 65.
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Adventist cxclaims, "llorv reatlily our rnoclern rrrinisters
rvould have lcrnarl<ccl , '\'r,rL rrc, c1 nut rvait lL lvholi: w'eek-
to-rnorrow js the Cirristiarr's Sabbath; the clay in wliich
we instruct the Gentiies'."* \Ve trust no such minister
would be so utterlv foolish. As if it was the occasion
for the Apostles to enter into a minor point of Church
doctrine with heathen, who, as yet, knew nothing of
the Gospel. What thel' ncedccl was to be converted
to God, not taught a rlay of rvorship. People c1ear1 in
sin cannot rvorshio God. \A/hat is rrcecled ircrc is a scnse
of perspective. Bcsides thc Apostlc Paul had not yet
finished rvith tire Jervs, in accordance with the rule,
"to the Jew first and tlien to the Gentiie" he had to give
priority to the Jervs rvhile they were wiiling to iisten.
So what more natural proposal couicl there be tiran to
preach to both Jews and Gentiles on thc next Sabbath ?

It is diflicrrlt to be patient rvith sucl'r objcctions.
After thc break with the Jcws and thc synagogue Paul

and Barnabas ministerr:d to the belicvers, and preacheci
the Gospel until thc wholc rcgion liad becn evangelised.
But rvhile this was bcine done lve read of no nore Sabbatli
meetings. \\re have tlierefore, so far, no cvidence that
the .\postles or the Church rvorshipped Gocl on thc
Sabbath; nor have we any spccific dav mentioned as a
day for Christian lvorship.

The next rccorcl of a Sabbath mcetinc is found in
Acts 16. l3-15, at Troas. I{r'rc i'vidcntly the Jervis}r
element was small, thert: was no syrlagogtlc, but merely
a "proseuche, "t a .Jclvish i:lacc o{ prayer. At this
mecting Lydia, a Jcu'ish prosclytc', togt:ther rvith those
of hcr househoid, accepted the Gospcl, anr,l r'vcrc baptizcd,
and thus bccame Christians (thev are called the brcthren
in v. 40) . I-ydia had becn rvorshipping Gorl after the
Jewish fashion, but Christ having risen, r.ro rvorship of
God which was not through Him could possibly bc
acceptabie to Gocl . She r,vas, Iike Comclir-rs, a clcvout
seeker after light, so God sent her the light. There rves
nothing here ry}i!L{.:. not fall in lin_"_t"l!! o". ill"l,9S

4 "Change o{ the Sabbath," the late G. I. Butler, p. 71.

f Cf . its use in 3. Nlacc. 7. 20; see Abbott-Snith's Lexicon.
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lemarks. It was a purcly Gospel mectin6l amongst a
Jervish artdietrce, :rs opportunit)r offerctl, o1 the S.rbl,ath.
Thcre is no erviclcncc liere as to rvhat chv of worshio
these Clrristians observecl after their converiion.

The next record of Sabbath mcetinss is found in Acts
17 . l-4, at Thessalonica. Paul preachid in the synagogue
"as his manner was," i.e., accorcling to the Divine rule
mentioncd above. I{c preached threi Sabbaths running,
his subject again being the Gospcl (". 3) . Whereupon
the Jer,vs rejected thc r,vorcl, ancl caused an uproar. Praul
and Silas were forcecl to e.scape by night. Here again
in these mectings there conlcl be no possibility for Christian
worslLip. Tliey u'erc simplS' Gospcl rncetings as the
occasion offered.

Our next rcfcrence is found in Acts 18. 4, S, at Corinth.
We read, "And he reasonecl in the synagogue every
Sabbath, and persuaded Jews and Greeks...and testified
to the Jervs tliat Jesus r,vas Christ." As before, these
lvere purelv Gospel mcetings. Thorc was certainly no
opportunity hcre for Christian rvorship, because wc icad:

"And when thoy opposcd themselves and blasphemed,
he shook out his raimcnt, and said unto them, Your
blood be upon your hcads; I am cican: from henceforth
I rvill go unto the Gentiles. And he departed thence,
and rvent into the house of a certain rnan namecl Titus
Justus, one that r,vorshipped God, whose house joined
hard to tire synago5Jue" (v.6, 7).

This is very significa.nt. The Apostle Paul had to
leave the synirgogue in orcler to obtain tlie facility for
the trnc worship of Gocl . Then rve read: "And he continued
tirere a year ancl six months, teacliing the Word of God
among tlr,.rn" (r'. I I ).

Aftcr tlie Apostle left the synagogllc there is no hint
in the record as to any more Sabbath meetings. And
why ? Becausc tire occasion {or them had passed. And
yet rve are amazecl to see that sornc Seventh Day Adventists
teachers claim TS Sabbath meetings hcrr:, onc for each
week of this vear antl a half ! Did thev ever read the
nn'. t^.-+ ) *

- "nil,r" r"rl Bont " p. :lll, O. .\. Julrnst,n
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It is n<,rlcv.orthy tlitrl- rvhen trc'atirrg of tl-rese Sabbath
mccting:r in Acts, St:r'tntlt L)av l\tlvt'ntist:i lllrvcr :lceln
to alludc to thc opposition whicii arosc aniongst the Jews,
rvhich rules out any idea of Christian worship. This
is so in all the books of theirs wilich wc ha\re exarnincd.
Wc ask again, is this {irir?

We have givcn irbove the lvhole list of Sabbath gatherings
mentioned in the Ilook of Acts. In this book then rve
find not a palticle of evidencc for tlte use of the Sabbath
as the ChriJtian clay of rvcirship. Nor, it tnust be aclmitted
have we so far any evidetrcc for the first da5' of thc lveel<

as being the Citristian deLy of lvorship eitht:r.
When, holvever, we turn on to Acts 20.6-l2,lve find

the evidence rve nr)cd, evidettce, which, to otlr mind, is
quite conclusive . As usuai lve quote from the R 'V. :- "And we sailcd away {rom I'hilippi after the days- of
unlcavened brcad, ancl canle unto thcm to Troas in five
days, wherc lve tarried seven da5rs. Ancl upon the first
day of the rveek, wlten lve lvere gatltercd together to
break bread, Paul discoursed with them, intending to
depart on the morrow, ancl prolonged his speech until
midnieht. "

TiriJ passage has suffered much zrt the irands of Seventh
Day Advcntist expositors. They insist that the meeting
her-c clescribed must have bet:n on tlie Saturday night,
ancl that "Paul trod the Sunday under foot all the way
to Assos," and thus desecratecl the day. 1'hey argue
in this way bccause they assumc that all days rnentioned
in the Bi6le are rcckoned {ronr sunset to sunset. This
is not the case. A certain proof to thc contrary, and
strictly analogous to thc proscnt instancc, is found in
John 20. 19, 

""Whcn 
thercfore it rvirs evening, _on that

day, the first day of thc lvcek," In the Greck the rvord
trinslated "cvening" is "opsia," concerning r'r4rich

Souter, in his lexicon' sa]/s it cienotes "a lleriod never
earlier than sr.rnsct."* Vtly rvell thcn, thc first day of
- - eo*t ir"r"-rn" .U""" f"J..t u*fl..lry, u ..r.pott."t ;
Luke 24. 29-36 rvith John 20. 19, ivi11 shorv plainly that-this
"evening" meeting s'ai a{ter sunset. Iior rvc learn that our Lord
appeared to the trvo disciples on their lvay to Dmmaus; and v'hen
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the week, cerernonially speaking,-cnded at sunset' Horv

then is this evenlng itill referred to as thc first -day of

the week ? Should-it not be the second ? Plainly then

davs are not always reckoned ceremonially ' Agatn
ceiemoniaily thc Jewish year began rvith Abib (Exod' 12'

2) : but Iosiphus tells us that the Jervish civil year rvas

noi .o rJckoned, Abib bcing thc scventh month in that
reckoning. Ilence there ii a civil and a ceremonial

method 6f reckoning days and )rears amongst the Jews '
Turnine back now to Acts 20.7, if we are going to reckon

the exiression "the first day of the- week" ceremonially
as stariing at sunset on Saturday, then rve must be con-

sistent, ind reckon the rvord "morrol" ceremonially
as commencing on the Sunday evening, jusf^ as-it- is

reckoned in Eiodus 16.23, and in Leviticus 23' 15' 16'

Was then Paul "intendlng" to depart on Sunday night
or }londay morning after waiting inactive a1i day Sunday ?

Obviously not. Then there must be something wrgng
in this *"tnoA of reckoning. But the word "morrow" is

often reckoned, not ceremonially, but in a civil manner,
see I Samuel 19. 11, and Acts 23. 31 ,32, and a number
of other cases. So if we reckon, as is natural, especially
as Luke was rvriting to Theophiius, a Gentile (Acts 1'- 1)

that his first day -evening meeting, like the first day
evening meeting oi ;otrn 20. 19, was on Sunday evening,
all difficulty vanishes at once, and the narrative becomes

clear and harmonioris as a whole.
In confirmation of what we havc just n'ritten, Sir W'

Ramsay, whom Seventh D^y Advr:ntists themselves
style iso emitrcnt a scholar"' and "architologist., " the
teiding authority on the llook of Acts, commenting on

this passage, rvritcs:
"Ii e.o. 57, the Passovcr fcli on 'fhursday, April 7'

The Company lcft Philippi on the niorning of liriday.,

@o'froas lastccl till theith
it was "totvar<1 evening" and the clay lvas "norv far.spent," our
Lord, at Emmaus, joiicd tho trvo in a mca1, in rvhich lle madc
Himsell knou'n (v.'29-31) thc tlisciples theu hacl time to rvalk
7j miies to Jeruialern (v.'3lt) and rihcn recounting, all tlrat had
trinspirecl td the "elcvLn" (v. 35) LeloLc r'uL -I-ord appeared in
the ;idst. I'his mcctinc thbrc{ole nrust Inve bcen after sritrset
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day, Tuesdal', ^\pli I I U. lrr 'froas thcl' staycrl rer cn
{ay1, tl1e first of wlrjch is,\1,; iJ lg, rrrrci rhc la*tl Jl,,rr,l.rr.,
April 25. Lukc's rule is tb statc {irst the wholc period
of residcnce, and then sonrc dctails of the rcsidence. On
the Sunday evening just beforc the sta_rt, the whole
congregation at Troas met for the Agape, religious services
were conductecl late into_the night, and 1n the early
tlorning thc partl' wcnt on board aid set sai1. In e.n. 56.
58, 59, thc incidencc of the Passo-,.cr is not recc,ncilabie
with Luke's statistics, and is a.pparcnt from the atternpts
to torture his lvords into agrecment. " *

Sir W. Ramsay is not conccrned rvith the Sabbath
controversy at all, but is virdicating the historical
accuracv of the historian Luke in the Book of Acts. His
verdict is thrrefore of thc grcatest weieht and cannot
be set asidc,lightly b1- Sevnrrih l)al- A,lr intists. Hc has
o9n9 .*T" lran any llvtng nran tt_, upirold the inspiration
of this Book. Therc is rio doubt iri his mind as to this
meeting occLrlring rLpon thc Sunday night.

lhe next pornt to observe is that we have here. not
a Gospel .rneeting, Iike the Sabbath gatherings already
considered, but a meeting convened for ihe special purposL
of "breakinglre.ad., " i.i., the Lord,s Supplr, a supreme
occasion for Christian worship. It is therj that the con-
tempiation of our Lord's brbken bodv and shed blood
evokes the heart's adoration and true expression of praise
and thanksgiving above all other occisions. Fuither,
rt- rs rmportant to notice that this worship meeting came
after a stay of seven days; it was therefoie not a hurried
occasion, on which through exigenc}, of crrcumstances,
the choice of the day rvas lirnitedl Tiue it rvas a farewell
rriee ting, but this is ptrrciy incidental. There rvere
probably mectings righl through the rvcek, the record,
howevcr, does not mcntion thern, but passing over the
Sabbath in silencc tho rccorcl states, ',,opori' the first
day oI thc wcck rvhen. wc (R.V.) rvcre gatiicred togethcr
to brcak brca.cl , Paru I ciiscoursccl un to iheii. ,' Now ,ic askif lhc Si.rbbath bc the cofr(rcrt rlay for. Christian worshio.
'- 

-ffi-rd R;^" C,t-""J,pp-r8b,-#,
Ramsay.
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whv is it passed over in silence, and the mecting convened
for'that purlrose held otl thc next day? Tlrt: word "lr'c"
here, and in verse 6, sholvs, as all corntncntators admit,
that Luke Lrad joined the Apostle Paul at tliis point. It
follorvs that this Suttd'r1' 1'1-, ning rnettirtg was couvt:ncd
bv both the Apostlc I'aul :rnd Lukc togcthcr wilh thcir
party iol w.rship. Scvcnth L)a1'Arlvcntisls secm, as

iar a. rt'e h;rt't- discorcret[, ttr igtr,'rc this passing oler
of the Sabbath in silcnce. It is quitc true that the actua-l
breaking of brcacl did not occur until the small hours
of Nlonclay morning, but this rvas orving to the :\postle
prolonging his addlc.s until midniglrt, ancl to thc act ident
which Ue[cll Eutichus, but that cvid, ntly t'as not the
design of the meeting, nonnall,r'it ri'cuiC irarre taken
place earl5, on Sundal' t'i'ening aftt'r the ,\gape. At that
time such e."'cning meetings wcre the rrile, there r'vere
many slavcs in the Church, and their duties in the day
time niight \\,ell preclude thcir attendance at a dav rneetine"
What Divine mercy rn not putting upon th. i;;"; ai;;."h
rnore than it r,vas able to bear, at a time rvhcn the settine
apart o[ a rvhole day oi rest and u'orship rvas hardly
possible.- 

Before we finish with the Book of Acts, rve must examine
one text brought foru,ard by Severrth Da1- Advuntists
as evidence that thcr Church obscrvcd the Sa.bbath as a
day of worship. fhis is found in Acts 15. 20, 21, cluoting
from the R.V. :

"But rvc rvrite unto tircrn that tht'v abstaril {rorr tlic
pollutions o{ irlols, attcl floru fot-nit::r1ii.rn, ancl flom u'hat
is strangicd, ancl In,nr blood. li'or lir-,:,t's Irr.rrn gcncla-tiorrs
of old hath in lver5r city tlrltn tiurt plcach irim, bcing
rcad in llie synagogLles cverv Sabbirth."

Itcfcrring to tiris ptlssago, Coitt'ar.li aird 1tndrcu,s, in
their lnrgc text book on tlic Sabbaitlr, say:

"Frorn ttris it is apparcrrt tira.t thc ancient custorl of
Divine tvorship otr thc Sabbath n'rrs lrot oirly prcscrved
by thc Jcwislr pLu'rir|:, atrd clr-riccl with thcrl into evcry
city o{ thc Cit:ntilc,s, ltut thai llrr Gr'uti1c Chlislians
attendccl thcsc rncctings, foi' il tlrcy tlid nol-, tirc rcason
assigned b5z Jarnes r'v,rulr"l Lts,,'all its force, as lra.r'ing no
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application to this case. That they did attend them
proves that the Sabbath lvas the day of Divine rvorship
with the Gentilc Christians."*

Wc marvel I That the Jcrvs worshipped God in Jewish
fashion is qrrite true. But that this worship \\ras acceptable
to God after Calvary is irnpossible. In this Gospel age
man can only rvorship God through Christ (John la. 6) ;

and this worild havc bccn anathcma to thc Jews of the
svnasosrle - Sec tirL:ir answer to thc claims of Christ
shown in Acts 13. 45 17. 5; 18. 6. Accordingly no
Gentile Christian could possible join in this Jervish
worshio. \\ihat then is the force of the reason adducerl
by the-Apostle James ? This, that the Gentile Christians
though not under law, r,vcre to exercise grace by abstaining
from practices, cspecially the four spccificd things, u'hich
would specially scandalise the Jovs and would effectually
stumble them and prcvent thcru from ever listening to
the claims of Christ. Rt:member that Christians are
exhorted to "give no occasion of stumbling, either to
the Jeivs, or to Greeks, or to the Church of God" (1 Cor.
10. 32). This passage then docs not prove that the Sabbath
was the day for Divine rvorship for Gentiie Christians.

This concludes the evidence from the Book of Acts.
Let us now sulrl up. We find no evicience after the resur-
rection that thc Church or the Apostles ever rested or met
to worship God or to "break bread" on the Sabbath,
none whatever. To say that Paul "observed the Sabbath"
when he preached the Gospel in the svnagogues on that
da5', as Scvcnth Da1' n.1,t.t tists c1o, is plirying lr,ith
rvords; nay morc, it rvottkl sccln a tlelil-rt'r'atc att, rnpt
by the use of cquivocal \v{)r(Js to rvnrngh' corlvcy the idc:r
that he \vorsllippe(l (lod t,rr that c1ay. 'fhc onllr cvidcnct,
availablc in this Book as to iL day of lvoi:,iiip is fountl iu
Acts 20.7, and this is tlccisivc in favour of tltr'flrst duy
of thc r,vrrcli. \\'r: concluclc thcrcfore th;rt Scvcnth l)arr
Aclventists lurr-c rro c;rst: u'hiltct'ur {rorn tlris lJ, xrl; . If it
is szrirl that tlrt' ort' irrstattr:t' oI ri-r.,rsliiP tncntioulrl above
is insrr{llci,'nt lrrllrolit-rr f,ir tlrr: irllrcti,;r'of tlr,r (lirurch,
anc[ t]rat it i'i {)1l:r(rt 1r1'th,: "11rLi11"'i;atlrcring tt.rg,-rthcr'

* ;;Hiltury ot tne safr'ail.*;;Il.191
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for that pu{rpose mentioned in Acts 2. 46, we refer them
back to our cxamination of thirt passagc siiorving tilat
the word "daily" docs not apply to the breaking of bread.
Further when we turn to l Corinthians 16. 1,2, and
Revelations l. 10, this one instance in Acts 20. 7 is
sulficiently suppor:tcd, and this we shali do prcsently.
We repeat, in the Book of Acts the cornparison is between
one instancc of -'r'orship on tltc first clay of tlic r,vt:ek and
none on the Sabbath, none u'ltatcvcr. Lct us lto1d fast
to this.
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church u'ors1rop, shoulrl also bc associirtcd r.vith the first
dav c-,I thc rvct:k ? \\'c linorv lioru Ilcbrervs 10. 25, that
thire wi.rs a regular day of rvoi'ship for the Church, "not
forsaking the asscmbling of oursch'e s togetircr, as the
custom of somc is, but exhorting onc another. "

Thc passagc, if it stoocl by itself, is not conclusivc,
but u.hen taken in conjunction rvitli Acts 20. 7 and tirese
otlicr Scripturcs, points onc \r,ra\i, and onc rvay 61115r,

namely irr favour of thc first cl:ry of the lr,eck as the day
of Christian wor-.liip.

\\rc shall exa.minc the cxprcssion "the Lord's" I)ay of
Rcvelation 1. 10 in th,: ncxt chapter; but n'e must find
space here {or one rcmirining clcfencc of Scventh Day
Adr-enti.ts Tlrcv rr.[t.r' rrr to ]latthctv 24.2l).;rnd .rv that"" J ^-

tliis text shol.,,s that at the time ol tfie clestruction of Jcnr-
salem ther Lord's clisciples n'cLe to play that titrir flight
should not be ori the Sabbath, this proving that thry
were obsclvers of tlie Sabba"th at that time.

We reply that tliis passago has nothing to do u'ith
the destruction of Jemsaiem, brrt with tiL.: grcat tribulation
sprrkr-,n of in Jlrtn.riah 30. 7; Daniel 12. 3: Re:velation
3. 10; 7. 14; for thc very ncxt verse sa):s: "For then
shall be a great tribulation, such as ira.th not bcen florn
the brgirning oi thc r,rorld until nou, no, lror ever shall
be. "

If *'c 
"vant 

our Lord's propLecy as to the destruction
of Jcru,salcm under Titus, \lre lnllst turn to Luke 21 . 20-24,
in which passagL' the lvarning connectcrl rvitb the Sabbath
docs not appear. I{ it bc said that thcse tu,o passages
arc parallcl ancl dcscribc thc sarnc cvents, we alrswer,
noi ro: lltlt- :rrr' .otrrr rtlr:rt -itt'il:rt tto tl,,ulr[ 1'rrl they rre.,.....-J-...'.'J...'

nr:t strictl,i, par:r1|r1, as tiic rliflerc11grl5 clrarly clenLonstrate,
In tire pa.ssagc in }I:ittircrv tltcre is tro rncution of the
prcscnt dispcrsion oI thc Jeu's antongst the nations "until
thc timcs oi thc Gcntilcs be iulfillcci, " as appcars in Luke
2I . 24. Wlry tlit'n, it rna.1' bc irshcrl, tire similarity in
sonrc <tf tllc iungrml;t', as for irrr;tarrr:t.in ]'{:rttlrr:rv 24. 19
rrrtl l-trlic 21 . 23 ? l}rclrur;c tliir tlt.r;tr llctioll cil Jr-r11si1ls111
r,urclrr'l'ittts nray bc takcn a:r ir tvpt or ft-rtc:lratlorving of
thr grca.t trihulation r,vhich is yet to corne upon the world,

Crnprrn XIII

"l"he Collection for the Saints"
We nor,v 1-urn to 1 Corinthians 16. 1, 2:

"Now coliccnring thc collccti,on for thr s,aint:, as I
gave orclcl to thc Churclit-.s of Galatia, :,o also do 1e.
Upon the first cltrv r.rf 1hc \\rccl< lct c:rch otrc of 1ou iay
bv him in storc, a:; lrc rr:rv llrosper, tLrat no collections
be made r'vhen I coine. "

Let us adlnit tha.t this ct-rllcction was probably not a
public one, but ti'as to bc made by each mair "at homc"
(by him) ; also, that "there is no rnenticn o{ thcir asscln-
bling, rvhich rvc ha.vc ir Acts 20. 7, br.rt a plain indication
that the dal' rvas alrcirdv considcred as a speciai one,
and one moi-c tlian othcrs fitting ftrr thc performance
of a religious duty."* As a matter of fact, the pLrbiic
collection in the :\sscmbly, firllolving the custom of the
"purse of the alnrs" of thr svragogucr seems not to liave
come in until later. Yt:t cl-en itr this casc, the giving
lvas not to be a rnatter for tlre inciividual rvlrcrc and u'irern
he should please, but rvas to bc undcr thr: direction of
the local Assen-rbly at Corintir. In othcr .,vords, it u,as
an Assembly or Clrurt.h rLction, this i:r apparent from
verse 1. Norv this gir.ing wa:J onc siclc oi tLrat spiritual
worship mentioucd in llebrcrr:s 13. 15, 16, u'hich sa-ys:

"Tlrrougir Hirn thcn lct us ollcr rip a- sa.crilitl ol pLai.r.
to Gocl contirruallv, tluLt is, the frtrit ol our liirs rvhir:h
make confcssiol to llis Nantc. But lo r1r; s6od :rnci to
comrrrr.uricatc {orgrl r;ot, lor r,i-ith sucli s.tlrifir., God
is rvcll olea.scrl. "

Norv 
-if tiris "cornnnLnica-ticiri" ol giving of tireir sub-

stance on tlu: palt crl tlrc Corinthiatr Clrr.rrcir rv:r-s to bc
s1-rtrttiir-111' r.,;srrt:irr ti'rl y'itlr tlrl first dir.1' 9f t|e \vccli, ii
it tort ntrtclr l.o cuti,:lrrri,'tlrlrt ll Ll l,trl ,lii,;;1, rificc of pr;Lisc
anrl tirlrl;:.givirrii (:\.V.) tlrc otirrrr r.irlc oI tltis slLrne

* .\lfor.rl, e ,,.k T"rt,',.orltllil-. .-
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and a type must nerccssarily have somc rcsemblauce to
its artitl'1rc. flLe pas.cjage irr Lukc 21 . 20-2/+ crlrrics
us right on, from the dcstruction of Jeruserlt'rn, tlrlouglr
the prescnt age, to thc cvt'nts clescribe:cl in llatther,v 24 . 27 ,

namely the coming of Christ in glorl'to this <'arth; it
passe> over in silcncc tltt' nr','ltt. l( a,lin( trp to tlrc grlat
tribulation, and that tribulation itseli, rvltir:h rvc find
in },Iatthcr,v 24. 4-26.

Turning back to Mattl'rc"v 24. 20, 21 ; tiris merntion of
the Sabbith is easily explaincd u.hcn u'e remernber that
M:Ltthew 24.4-26, iras to do u'ith thc "70th'nveek" of
Daniel 9.24-27, and has to do u'ith the Jervish remuant
of that time after the translation of the Church. Tlie
present Church age is a parenthesis lvhich comcs in betrveen
the 69th and the 70th rveeks ol thc 70 u.ccks of the I):lniel
prophec5,, and the T0th rvcek must be of thc samc nature
as the other 69 weeks, rvhich aru distinctively Jervish.
This is evident when thc exact wording of the prophecy
is noticed: thrrs, "se\ren weeks are determined upon
thy (Daniel's) people and upon thy holy city, " that i;
upon ttre Jer,vs. The 69th u'eek culminated at Calvary,
the 70th week has yet to take place. * The Lord's Day,
the first day of the week, belongs to the Cirurch and its
ase on lv. that is the nrlsenl nat-enth.'-i;. \\ hen tlris-"'J,
age ends at the translation of the Church, then Jewish
time recomrnences. How appropriate then the mention
of the Sabbath just here.

\Ye wouid pass on fronr this point to the Millennium,
that age lvhcn God again takes up I.<r-aerl llis people
again as a nation. \Vlicn thcy, instca.d of bcing thc
tail a.s trt prc:;crtt, bccornc the heacl, uncler tirr' reign of
their }fessiirh, the Lorcl Jersus. In this l2flt-:r age wc would
cxpect to find tlir Sabba-th rcstorcd, ancl this is preciscly
lvhat is forertolcl. Rt'acl carefully the follolr'in{ pzL\sugt's,
notinpl the contcxt, Isaiah 56. 1-B; 58. 12-1.1 ; ti6. 22, 23
Ezekicl 46. 1-3. Iirorn tltcsc passa.g():i it is cr,'irlcnt that
thc S:rbba.th lvill lrc rcstorr:cl ; but not otrll' q6, otlrt:r parts
of tht: Jt'u,i:rlt ct'rt'nrritiirtl ri i]l br: rt:slorctl al:;o. llcad
tnryqL_,l2.Ag43Js-z1 : !:: F=?l, ,ttj,_1_!:l :,14,$lf

+ See Sir Robert Anderson's "'fhe Coming Prince. "

will bc rluitc cl'rar. Th'J c('rtrrl]otlial bcforc Cal-"ar1'
'uvas Drc,,;lr,:ctivtl, a.c., it loohttl fonvltl'cl trt tlitl flross.
This 

-cercinrotrial just mctttiotrtlrl u'ill ilc r-trtrospective,
,i.e., it rvi1l look Lracli to thc Cross (just as the Lord's
Sr.rpper in tTiis a5;e looks bacl< to thc Cross). Scventh
llrw Advciitists quotc Isaiah 66, 22, 23 as proving that
thc Sabbttli u'ill-be obst:r"'cd ill thc New Ilcavens and
tiLe. Ncr,v llalttr; bnt tlris l)ilssaflrr tlocs not say so. Noticc
the rvorcis "as...so, " tlrese u'orcls sitnplv compare the
Dernancncc of Isr.'rrll's seecl ancl itlrtttc to the Nelv Hoavens
and Nclv Earth (iti the Nur' }{travens thert: shall be

no more night, sce Rev. 21. 25, lrolv thcrl cau there be

a rvcr:klv Sillattri;. I-qai:rh 66. 23 is contemporaneous
r.,'ith the rt:st of thc chapttrr, whicir clescr-illr:s Israel during
tlrc X{illcnniunt, notc carcfullyverses 8, 10,12, 18, ancl 29.

We are aware that Scvcnth Day Aclv,:nLists deny this
restoration of Israel in thc Nlillenniuru, for it cloes not
fit in rvith thcir thcory of the futltre. Florv can thelt
squ.ire this idca. of thcirs rvith Zechariali 14 . 4 -21 , cspec iall-v
virscs 9. 16-21, rvc' fail to undorsta.nd. Ilolvet'er', wc cantrot
eo into that nrattr:r: in this sltor:t booi;.
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199 pir11i-'.; a.rc basccl ulxn Sicriptttrr', artrl 5f)9 1ra19r rrport
Listort'. 'Iltt:y titt:; qttotc frotrt lrir.tol'3'itt Lltc irlttltrltvotif
to pror.'c tlilLt "StLttclay ()a.1r1(r ill n'itli Cotrstitlttitrt: in the
fourth ccntury, " or that thc Popc o{ IRomc ciar.rgecl thc
Sabbatli into the Sundly. Thcn tlrt'l' cltnnot cotisi:tcntiy
complain if the otht'r sirlc quoti:s frorn tht' sante conttrm-
DorarY historl'fo |;6vi' tlrlt this tt'lts trrit so, llut tlltt
i]r,'u6r,'r.'"rrcc of 1li'fir'.';t dl1'of tlrc Iv,'rli rvrLs thc contiuual
practicr of tlLr' ( lrLrrrlL Irorn llPo:;toliclrl titrtt's titrlt'itrcl. No,
it is rlilhcult t,' irloirl tlLinking thrLt tlLtr lciil toiLson \\'lly
Seventh Duy Aclvc'ntists clisparagtr thi: tt:stitnony of th,'
fathcrs is tirat this te:;tirlottlr is c1v rlan'raqing to their
pr:culiar claims, alrd tlrcy littorl' jt.

The Apostle John, about ,t.1. 95, br; inspir-a.tion
u,rotc, "I r,vas in thc spirit on thc l.orcl's l)l-v" (R,tv.
1. l0) . Tlrc Grcek for this cxprcssion r,; "s17 tJ ltttrinht'
himera, " lit., "in thc lJorniuicr,l clar'. " 'fhe lvord,
"hu,viahD" is en acljt:ctivr irL tlrc {t'rnjnitrt trrt-tc],cr to iLgre,r

with tlre frmininc rroun "lt.rneva"-tlav, tlLcre is r-rcr

exactly corrt:spotrtling Ilnglish ircljcctivc; tltt: ncarcst ir
"clominical. " It is the satnc lvorrl as is uscd in tire
cxprcssion "thc Lorcl's Suppcr"-"/.rttri,TJion' cleipnott"
(1 Cor. 11. 20). Thcsc arc tlrt'onlv trvo instanctrs of thc'
r.rse of thc rvorcl in tlrc N.T. Tlris is siucly sigrriliclnt,
but it cotncs cxcccr-litrg15' sigrrificrLnt iti vi, l' , r{ ti'rr: ltlliou'itrrl
facts: (l) Nt'ither in thc Scriptllr(:s lror in thc rvritings of
tlre fathcrs is tlie Lord's Stilrpcr cvrrr tssoci:'itcd 'nr,ith tlic
Sab.bath, this is incontr'.,r-.'r:tiblt, no Salrlratru'iatr rr'i1i
clarc to clcny it. (2) Nor: .ras tlic rxPrcrssiori "tire Lolil's
l)ay" in the trvo ccrLtur-ies lLftt'r thc iLt'rLl.li of thr Alrostlc
Jcilrn, t'r,cr confounclt:iL rvitir thc SalrJrrLtlr, but cari'{ul1-1'
riistineuished frorn it. Tlris lattel fact has bcen aclniitted
lrv Sr:vcnth Day Ach'cntists as u'tr slr:,111 shorv l:rtt:r on,
but it rvil1 appcar qnite plainly u4rclt rvt: cxamiue thc
u-ritings of thc early fatliers thcrnstives.

Just hcre r'r'c rnust pausc to rrmitrii that "thc Lord'i;
Diry" is rrot synotrynrous l'itli tlie t:xpressiou "thc tlliy
of tiie Lord" (1 Tlicss. 5. 2) ; ior somc pcople (not Scventh
Da1' Adr.errrtists) nrakc a mi,*tiL]<c herc. This is so for
tv'o reasons. (1) The construction of tlrc trvu csprt':sit.rtts

Crraprnn XIV

The Christian Dny of Worship in the
Sutr-Apostolical Church

Tnnne are tu'o legitimatr: rcr.sons lor appealing to the
lr,ritinss of tlrr: so callerl "fathers" of the Church n'irit:]r
follorveil immediatclr- irftt:r tho cleath of the Apostltr,
in tlri:; Sabbath controversy. (a) To estabiish thc mcaning
of the cxprcssion "thc l.ord's Day" uscd in Revelation
l. 10. (b) To ascc.ririn lvlrat '"vas tire rcgular practice
of tire Church o{ that cril as rcsitrcls thc dav of Christian
u'orship. Wc rnay apptal to tlri,rn for thcir tt:stirnor.ry
as to contertrpor.ulcolls nsagc nncl lacts, ancl such rvidence
niay be of tlic glcatest vahrc. 'fheir opinions on cloctrine,
being uninspirerl, malt or ntev not bc of value accorclinq
as tl.u-.y agrec or <lisagrce rvith the teaciring of Scriptur,'.
As a mattrrr of fact somc of their doctrinc is most
crrol-Ico11s.

Some Seventh f)ay Arh'cntists strongly objcct to thi:;
appcal to thc "frthcrs, " thcy sit"\/ tlr"t it i:; forsskin''
the Protcstlnt positior.r of "tle Biblc and thc Biblc only. "
For instance, i\{r. '\. \V. :\ur1t'rscm, contributir.rg crlitor
o{ tlicir- Au:;traliar-r dcnornirirtiontl pcrioclicel th,i "Signs
of thc Tiurt-s, " in l scrit's of ar.'ticlcs frorn Junc 8-29, 1925,
iurrler tlrc cap1.i()11, "Is Sunihy tlrc Lor:cl's Day? " \Vhen
objr'cting to suclr an apl,r..L1, iavs, "Tlrt iLrrtliority of the
fatlrt:rs orr points of cl-rr:trinc is of no rvci.--lrl \\rlrafi.\;cr
the \\rorcl of Gocl .iil,r""."i.rtni'r;';,ir ;;;i;i. ""i;'itr;;
51relt cerele ssnoss on \Ir. Ancr,t:rson's part, or is it a
dclibt'ratc confusing oi the issues ? Thc ap1-lc:rl to thc
fathers is not for cloctrinc lrut for ttcts, i.e., evidence.
Sucl-r is the constrnt prlciicc ctf Scvcntli Drry A,ivttrtist:
thcmsch't.'.; tlri:v cpiotr: llrgcly frclm conLcrrrporary
historv to prove thcir contentions. For cxample, in
Clouracli and Ardres's' lar{ic trx1. booli otr thr,' Sa.bbattr,
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jonrney h,' is said to have rvrittcn liis epistk::;. Tlrus,
assutring that tlrt' Gosprl of Jolni rvas rvritten about
L.D. 97, about tcn ycllrs latrr tlrun the death of tliat
Apostle, he u'rote:-"No 

longer observing thc Sabbath, but living according
to tlic Lord's life, b1' rvhich our life has sprung up again
throush l{im. " *

Hcie lvc havc his rvitncss as to tire practice of thc
Church of th;rt lcliod. Thcrc lrirvo b('( rL sonlc spurious
rvritings attributcd to this Ignatius, but thc abor;e extract
has beon fuliy authcnticated. Coulcl Ignatius harre written
in this rvay if tirt-' Churcii of his timc hacl bccn observing
the Sabbath ?

2, Pliny. This man was a heathen govcrnor lvho
lvrote about e.n, 107 to thc Emperor 'fi'ajan about the
Chri'iiarrs, as follorvs:

"Thcy r'vere rvont to mc'ct togetiicr rin a stated day
before it lvas liglit, and to sing arnongst thcmselves an
alternating chant to Christ as Goc1...whcn thesc things
were performcd it rvas therir custorn to scparate ancl then
to re-asscmble to eat a commoll harmlc'ss meal. "

The first thing that wc learn frorn the testimony of
this Roman Offrcial is that the Cliristians of that time
met on a rcgular statcd day, anci tliis only tcn ycars (ebout)
after thc Apo-stli: John u'rote his Gospcl. This is most
valuable eviclencc indccd. The qucstion then arises,
rvhat is this "statcd dar' ? " It must eithcr bc the Sabbath
or tlr,' first rlay of tlrc'rvct.k, rr'lrich ? Srn',.[y tlLcre is rro
room for rloubt. Ref, rririg to tLis meeting Pressense
asks, "n'hrt carr tlris roprLst bc, if rrot llrrt (.\'oning mcrl,
rvell kr.rou'n in the Apostolic age, lr,hich bcgan',vith thc
Agape and concludcci with the Lord's Supper? That it
was not simply thc Agapes, but also the Lord's
Supper, appcars from thc cxpression, innocent ref:ast.
Thc Cliristian laici stress on the innoccnt character
of this feast, just bccause it was violently assaiLed
by the pagans, who, taking literally the expression,
'to eat thc flcsh anc.l cirinl< thc bloocl of the Son

- Tt* t."d-rhg "b"t lt-rg "-.t{il nny, 
""which our li{e is risen again, " is to be rejected.

is cruito diffcrt'llt, tlrt: latter is "lti hi.ntera liuriott, " "th"r

clar,i oi tlir T-.orr1. " This lattt'r tlrry, as all know, hils to
clo" li,ith tirc con-iirtg ol tlrc Lord Jt'sus in juclgrntnt '

12) It u,as u'liile the Apostl..]olrn u'as "in the Spirit on

in! tora's l)ay" that litjhctLr,l what is r''latcrl in Revelation
l. 11, to 3. i2, rtncl, as ntrarly all expositors agre-e, rvhiie
this is zr mr)ssage to sel'cn tlrt n existing filmrcires,^ 1'et
thcse Clnrrchcs iverc typical, forrning a fort:r'ierv o{ t}te
Church's historv cluring tlrc l)r't sent 

- 
tlispensation of

grace. \Vhat frjllows in clrrrptt'r 4 and onrvarcls was a

feconcl rer.elation rvhen thtl Apostle r'vas again "in the

Spirit, " for notice, chapter ,4 commences, "After thi:;
I lookccl...anc1 immecliat-ely I u'as in tlie Spirit'" The

Apostle Tohn then rvas in thc Spirit ott tu'o scparate
ocL"sionsl l{orv plain t}ien is it iirat thc Apristle bcing
in tlic Spirit on tire I-ord's Day in cfiaptcr 1' 10, cannot
be takcn ttt mi':r.l:t that hc rvis transported as it were

into tire time when thc l-orcl Jesus comes irl juclgnient'-.
Be{ore goitrg irrto the eviclence proving tliat the "Lord's

Day" stands ior the first day of the rveek, we must notice
ond objection aclv:rnced by Sevcnth I)av Adventists'
il,;y ;;y, ii trr. "r,niJ't buy'. is the.pinp"t titlc- for
the hrst'riay of the wcck, why did not the Apostlc John
use this ex'prcssion rvherr spcaking of the first day o{

the lveek ii tils Gospel, ibr it is commonly supposed

that his Gospel ouut outitt.t-t about the samc time or shortly
after the Riook of llcvelation. Wc ansrvcr that such

use of tl-re exprcssiorr in his Gospel. rvoulcl ]rarre bcen

a glaring anacirronisrn, it not beirlg -in 
usr: at the timc

coierecl by the Gospel, i.4., rvhcn,our Lord lived and died
and asceidecl. to nc liistoricaliy rrccurate the Apostle
n"a to usc in his Gospcl tht' tcrm in current use at the

time of Ciirist, llamcl]:, "tht' first clir'y of the r'veek, " ancl

not a term wirich came itrto usc later on'
i. Ignatius. This man sr-'rffcred martyrdom. througir

being to*rn to piece's by r,vi1d beasts in the Amphitheatre
at R"ome aboui e.l. i15. He is said by some to have

f.." 
^ppoiuteci 

bishop of Antioch, thc first Gentile
Church, itt e.o. 69, and to have been taken from there

Uy ttte Emperor Trajan to Rome, in e'o' 107' On tiris
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of I\{an' rtrgarclccl the Lord's Supper as tr sltlgtrit-
arv festivai a 'ftarst of '-lirytstes, ' ?ls tlLey said, " '

It'lvas tlris sccond gathering wltich alone was suppressed

after Piiny's edict against unlarvful Assemb-lies (Pliny-
'and even this thcy'hacl given up doing-after the issuc

of ny edict'). We"knor'v that thcse assemblies, forbidden
bv {raian, wcre alr,v:rys accon-rpanied by a meai takcn
tdeethei. Thr: Clrristians then suppressecl thcir sacra-

mJntal Ieast, and rerduccd t}rc Agape to the proportions
of a simplc mcal, obscrving the Lord's Supy:r {rorn that
time at thc pubiic morning worship. " *

The above extract froniPressenie is most illuminating'
How it tallies with rvhat wc find in I Corinthians 11' 20, 2l
\'\'hcre, however, the Apostlc had to rr:bitkc the Christians
oi Coil.tttt for lack of control during tlte Agape, leading
io u.r ,rnt..mly and irrevererlt partaking of tire Lord's
Supper afterrvirds. Compare again with Acts 20' 7-11

*it'..'it ttt,, Christians of Troas gatircred together on tlie
first dav of the rveck, having passed by the Sabbath'
for the ittpot. of "breaking biead. " Tlien when rve bear

in mind, as pointed out before, that the Lord's lypP"t
is never associated with thc Sabbath, we arc compclled to
conclude thtrt this "stated day" was the first clay of -the
lveck. Htrc tiren rve har''c tiic testimony of a hcatlien
Co,r".not, lvho hacl no theoiogical axe to grinci, which
almost ccrtainly points to thci first dal' of thc rveel< as

thc rcgular day oi worship oI the ^Churcl 
about l0 years

aitcr iirc Aposile, John ',viote his Gospci'- Ancl rvhcn ll'tr
compare tliis testlimony rvitlr that ..of Ignatius abovc'

rvliiCh savs that thc Christilns \\'tre "no longer observlllg
the Sabbath, " written about thc same Ycar, this beconcs

a bsohrtclv conclusivt.'--g. ;'-Bu"nabas. " This epistlc, ascribecl by early
Christian rvriters to Barnabis the companion of. the
Apostlc Paui, was quite possib^ly not wrtttell lly lllrn'
Birt it rvas writtcn aborrt ,c.u. tZh; it was lriglrly prizeri'
evert being included in the Sinaitic manuscr,tpt--ol .tlic
Nerv TestJment, r'vhich rvith ttr,r e*t"Pti91-g! 1\l/o411

# "Christian Lile and Practice in the Early Church"' p 324'

E. de Pressense, D.D. (italics his)'
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Coclex is thc olrlc:tt rurcizrl Cn'ck rrrrLttuscript cxtant
:rt the presetrt tirne. ltr tcstimonv i:; nttt'c1ttivoca.l.

"Yoirr prc:;r.ltrt SabbrLths :rtc trot acccl)tirblo to ntc,
but that rvhich l have tnade r,vhen giving rcst to all things
I shall make a beginning of the eighth clay...that is the
beginning of anothcl world. \\rherefore also rve kt-'ep

the eightli day with joyfr,rlness, the clay on rvliich Jesus
rose again from the dea<l. "

Ilere is cxcellcnt cviclence as to the cutrrnt feeling and
practice of the Church about 23 )'ears irftt'r' the Gospel
of John lvas u'rittcn.

4. Didache, or thc "Teaching of thc Apostlrs. "
Writtcn about a.t. 120 or carlier. Of this Prof . Gr'vatl<in
of the Univt:rsity of Carnbridgc says, "'fhe rroi:li of an
unknown writer, its clatt: is urrcc:r-tairi; pttssibl5. evtu in
the first ccntury. It rrpresents il very carly stage of
Church governmcnt, before the rise of (monarchial)
episcopacy. " With this Dr. Moulc agrt'cs, sa5'ing that
it "belongs most probably to ccntury l, ancl to the Chrrrcties
of Syria. " x

This clocurnent siLys: "But on thc Lorrl's orvn dav
(kata hawialten de litrioz) gathcr yourseh'.'s togethcr,
and break bread ancl givc thariks. "

This is tire first t,iample subscquent to Rcvclation
l. 10, rvircre lvc firrt1 the term "thc Lor:cl's Day" or its
equivalent. llo'uvt:vcr, we must peuse to examinc the
original Greek expression hcre usr)d, for Conradi and
Andrcws in thcir text book, "Thr: I.listory of the Sabbath"
dcny that the Grecli re{t:rs to thc l.olr1 's Day. Tltcy sa1',
with rogarcl to thc Greck r'vords "Aala li,r,Lria.hin de hu,riou,, "
"these '"vords evidcntly rcfcr to tlit: Lord's Sr.rpircr, brLt
the Grcek tcxt is incomplete. "t Both thcsc statcncnts
are untrue. Tire Greck text is not complctL', nor can
the words refcr to tlie Lord's Sr"r,ppcr. It is true tiiat a
rvord may be unclcrstood, the Greck is literally translated,
"on thc Dorninical (-) of the Lord, " but if so, the feminine
gerrclcr of ttre tvord "huyiahEn" lcavcs no doubt as to
rvlirrt this rvorcl mnst bi:. Conracli anrl Andrr-.u,s tirinli

- lpp"..f,* n, npf*.rll,ri C-J,rl.tg" t;,f,t,r ft,,,'t,.,
t "The l{istory of tire Sabbath," p. 271, Arrclretvs anrl Cr;nradi,
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that it refcrs to the Lortl's Suppcr' Crn they k19w 1ny
Grcck ? Ilveu a s,clrool-botr trt:qtlaintanct: rvith that
iu"gi*g" woulct have shor'vn ihttrn that such u'ould be a

flae"rani false concorcl ' Deipnon, the 
-Gl'ctk 

for "supper"

i;"".;i;; gender, and cinnot possibly^-egree with the

i;t"ili";- ktt'riakitt,. Latcr on, on page 276 of the same

;;;k,"ih.t correctly say that. tlrt adjtctir-e koryiakos' in
question, 'it .omrnotlly-associated rvitli three nouns-
fh."il;A'r Sripper (kiiakott dcipnon)-;- the Lord's life
liriiii zoen\;'tine Lorcl's day (krtriakEn .hinteran)' A.s

we have poiritcd out a.bcivc, sulper,..Pttlg ,"tot:t'. t-:

impossible', There remain therefore, life (eoe) and dav
-tiinera\ 

both feminine; if tire word "iife" is supplttd
i;-i;;i;-'t" ;akc scnsc, thc context does not suit' not so

*n"n "d"v" is suppliecl, it suits thc context perfectly'
fir"t pt"f] Gwatkii'trarxlates, as above, "on the Lord's
orvn Day. "

But there is more yet. Andreu's and Conradi happen

to cuote some most interesting information given b5t

ijt.'prrilip Schaf{, of w}rose s-irolarship therc can be

no donbt. Cornmcnting ol.r the tvord "htt'viafti'rr'" in the

above extract, Schaf{ saYs:
"The iirst use of hrwialt7n tts a

pleonasti.c addition oI tort httviotL."' Then rcferring to "u'ords uscd ior
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this was not au accident but an early examplc of a rule)
Drovcs positiv,:h, that for somc timc be{ore e.n' 120 or
..r"r't "oili"t 

this use of kttriakE as a noun meaning the
Lord's Day must have been in common 'speech; also
that still -further back the fuller cxpression " ku'riake
hEtnera," from which it was derived must have been in
common usage rvith thc same moanirrg.

Let us take a modern parallcl. The Italian adjective,
"piano" (Eng., soft) has now comc into lvidespread use

ai the name oI a musical instrurnent, i.e., as a noun. Hor,v

has this come about ? Originally this class of instrument
had strings t'hich rvere piucked u'ith a quil1, but this
admitted bf only one degree of tone, the loudness could
not be varied. 

- Later a felt hammer \'vas substituted,
which could hit the strings with varying degrees of force,
giving a variation in tone. This ne.'v instrument was
therefore named a "pianoforte, " lit', "soft-loud' "
When these instrumcnts became more common, the name
"pianoforte, " though still in use, becarne shortened
fol convenience into "piano, " and both lvords continue
to this day. Now if rve consult the "Oxford Dictionary"
and find ihe first occurrence of this word "piano" in
writing, will this first occurrence be mcrely a printer's
error?- By no mea.ns. The subsequent use of the rvord
in the same manner will prove that this r,r'as not an error,
but simply an early example of a rule. But the occurrence
of thc iv6rd "piano" in rvriting presumes its previous
use in common speech for some time, and this in turn
presumes the common use of the longer exprcssion "piano-
lorte" still further back, exactly as has bcen thc case.

The case of the norn "liuriakE," the Lord's Day, is an
exact oarallel. The occurrcnce of this lvorcl as a noun
in a document about e.p. 120 or earlicr presumes its
use in comrnon spcech somc time still lurtlier back,
and this in turn pr:csurnes thc common usc of the longer
expressioir "kurittltD ltDnteva" still carlicr, the length and
common use o{ wirich ',vas tlte occasion of thc latter
abbreviation. So r,r'c can cc-rnfidcntly dedrrce from this
evidence that the expression "hu,viahD h'ent,eva" tnust have
been iu common use somewhere about the timc rvhen

noun, but rvith the

the first tinre in the

Didache" he says:
"I{u,viakE, 1+' l, thc Lord's Day' Occurs as a noun

in ienatius, Grcgory, Nazianzen, 
- 

etc,' , aurl in- 
. 
Apost '

C"*?. "f1.". 
. ' tt," Nerv 'fc'stamcnt has thc adjcctivt:'

in 1 Corinthians 11. 20, o{ the Lord's Suppcr' and in
l(evelation 1. 10, of thc Lord's Duy'"

We knor,r' also that lnwiah| occurs as a noun u'itli thc

*.^"i"e li tlie Lorcl's Day in the titlc of a book on that
."il..i"t*iti"" frv Melito"of Sarclis about e'o' 170' "ho

Otii" n-ttiliies log"os," "thc cliscourse about ttre Lord's
Dav."-TUt is most instructive. Thc very fact that about

o.".--iZO, oi earlier thc acljectivc liuriak? could be used

in a document as a noun meaning the l-ord's Day (the

later cases of such usage being exccllcnt t:vidtritce that
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t-hc Aoostl- lohn rrrotr. Rcvclation l. 10, abotrt 25 1'ears
back,'ancl tliis vcrse is simply an example ol sucir usago.

Aeain, as is et'er the case, rve hatte the Lord's Suppt:r
associated with the Lord's DaY.

5. Justin Martyr. Born at Shechem or Samaria,
of Greek parentage, lived from about e.n. 100-167.
Dr. Schtrff 

t-.peaking 
of him says, "After his conversion,

Justin devotecl himscif r'rdiolly to thc vindication of the
Christian religion as an itinerant cvangelist lvith no
fixecl abodc. ".- He would then br: an excellent rvitness
as to the general practice of thc Church of his time.
Writing ab"out .q.n. 147 (about 50 years after John's
Gospel) hc sar,'s:

"itld ott the day called Sundalr' all rvlio live in the
citics or in the cortntry gathcr togcther to onc place, -and
the memoirs oi the Apostles or thc rvritings of the prophets
are rea.d, as long as tim" permits; thcr-r, rvheu thc reader
has ceasecl, the 

-president verbally instructs and exhorts
to the imitation-of these good things. Then rve all rise
toqcther and prav, and as rvc said bcfore, u'hen our prayer
is'ended, brcid and wine and water arc brought, and the
president in like manner offcrs prayers and thanksgivings
...soccours thc orphans and rvidows...and all who are
in neecl. But Sundav is the day on which we hold our
cornmon Assembly, because it is ihe first day of the week
on u'hich God...made the world; and Jesus Christ our
Saviour, on the same day rose from the dead. " *

Here is most excellent evidence as to the practice
of the Church as a whole. Of course, as Justin rvas writing
to a heathen Emperor, he uses tlte name SundaS',- ne1

thc Lord's Dav, for the iatter term rr'oulcl not havc been
unclerstoocl 1-ry'thc Empcror.

Justin wroie also 'A. dia.loguc with 'fryph9, I J.".' "
In-this hc tries to shorv thc Jcrv tlit: futility of obscrving
thc Sabbath in thc prcscnt cli:;pt'risrr.tiotr oI grace' It
is too long to quotc, but it is thc bcst possible ovideucc
that in thl practice of thc Clrristian C-.hurcli t)re Jcwish
lOp"tt t'"4 "n."ay 

g
* "The First Apology of Justin," ch. 67. Written to the

Roman Emperor, Antonius Pius, :r.ud the Ronlau Senate.
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week, for how otherwise could such a controversy have
been possible ? It is evidcncc also that the Jervs, like
Seventh Day Adventists of to-day, r,vcre trying to force
the Sabbath on thc Church in gcneral.

6. Clement, of Alexandria. Lived a.p. 150-220,
Althoush this Clement rvas full of doctrinal crror, ancl is
the foulnt of much departure from the \Vord of GoC in
the Church, yet his tcstimony as to currcnt lact is in no
wav invalidated thereby. Tcachir.rg and tcstimony
.re two entirt:ly difft--rent things. Lct us heat' somc of
his testimony.

"The old seventh day has become nothing more than
a rvorking day. "

A most definite statement of fact! Again, "He, in
fulfilment of the prccept, keeps the Lord's Day ,,vhen he
abandons an evil disposition, and assumcs that of the
gnostic, glorifying the Lord's resurrection in himself . "

Here in this curious mixture lve have the "Lord's
Day" associated rvith the resurrcction. If the Sabbath
had been rc-garded as the Lord's Du1r, 6en16 he have
written in this way ? Impossible.

7. Ireneus. A.D. 155-202. When writing about
a.o. 178 upon a burning questittn of his day, rvhether
Easter should be kept accorditrg to the Jewish calendar,
or be restricted to the Lord's Da5r, 1v1i1".,

"The mystery of the Lord':; resurrection ntay uot
be celebrated on any othcr da5' than the l-ord's Day,
and on this alone should rvc observe the breaking ofi of
the Pascal fcast. "

Horv could hc lr:rr,t 1-rossibly rvritten tiris if thcrc hird
been the siicirtcst coufnsiott bctu,ccn thc Sabba.th a.ncl

thc Lord's Day? l{is irlcntification of tirc Lord's 1)ay
r,vith thc dav of thc resurlcctiou is evidencc of thc scttled
convictioir of the Church of his pcriocl.

8. Tertullian. ,r.n. 150-230. "One of the gteatc:t
mcn of tlrc carly (lhurch...lie jtlinccl the Pnrit'Lrric cttt
of the }L;nt:rnists. They wcrc ortirodox in doctrine,
but stcrn in discipline. Llc rctnirirted true to the faith of
the Cathoiics, but fouglit tltem vehemently oit Inatters
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of morality and discipline " (Johnson's Cyclopedta).
Writing about a.u. 200, Tcrtulian says: 

-"In ihe same wav if we devotc Sunday to rejoicing,
from a {ar diffcrent reason than sun-rvorship, rve have
some rescmblance to some of -vou (the Jervs) r'vho devote
the day of Saturn to case. and lllxury. Others suppose

that tlie sun is thc god o{ the Christians, bccause it is

a well-knor'vn fact that wc pralt torvards the east' nr
becausc rve make Sunday a delr 6f festivity' "

\Vhat a retnarhable 
-piece - of evidcnce ! How could

the heathen (obviously) have come to such a mistaken
opinion of thc Christian worship unless the latter ]rad
been for somc considerable timc observing the first dav
oi the rveek ? Thc obselvancc of tl're first day must of
necessity have been r'videspread and. universal for such
a mistaken opinion to have been possiblc.

L Ori$en. e. n. 185-253, rvritcs:
"Thus rvas he (John the Baptist) born to make ready

a peopie for the Lord, a people fit {or Him at the end of
the cbvenant norv grou'n old, whicir is the end of the
Sabbath period. It is one of thc marks uf the perfect
Christian to keep the Lord's DuY'"

If the Churchllad confused thc Sabbath rvith the Lord's
Dav it rvould havc becn quite impossiblc for him to have
written this.

10. "Apostolical Constitutions. " Church life in
the 2nd and 3rd ccnturics.

"Christians arc commandcd trl assctnble for rvorship
( v(.rv morning arrd cv,'tting'..but prirrciprr lly on tiL''
Sabbath day, and on thc clay o{ the rcsulrcctior-r of tirc
I-ord, lvhich is tlic Lorcl's Day, asscrnble voursclvcs
togcther lvithout fail, giving tiranks to God' "

Thcre are at lcast fivc othcr plilccs in tilis tlocumcnt
rvhcrc thc obsr:rvancc oI thcsc trvo da.rrs is cnjoined, :rnd
in rvhich thc first day of thc weok is callcd the Lord's
Dalr. This cluotatiotl utrcloubtl'clly tlnjoins thc obscrvance
of both thc SlLbblth ancl thc Lorcl's Dl.i' (of titis st:c lattrr).
It is constantly tluotcd by Sevcnth Day Advcntists as

evidencc for the observatrcc of thc Sabbath in this period;
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then let them be consistent and borv to it as being evidence
also as to the meaning of the Lord's Day.

This list might be furthcr expanded by quoting
writers of latcr dates. But our object has been to collect
all the evidcnce available from the 2nr1 century, r,vhich
determines the practicc of the Church lvhich followcd on
immediately after the death of the Apostlcs.
Conclusions to be Drawn from the above Evidence.
(a) The Lord's Day.
First and foremost the exprcssiotl, "the Lord's Day "

has been cndorsed by the Spirit of God by its rrse in
Revelation l. 10, it l'ras His sanction. It is clear then tirat
there must be a day which is particularly and truly the
Lord's own day. As we havc pointed out alrcady, this
dal' q.rr.t be the apocalyptic day of Jehovah. It remains
thin that it mrrst cither bc thc Sabbath or thc first day of
the rveek. Seventh Day Adventists urge that it is the
former, we, on thc contrary, believe that it is the latter.
If this Scripture had plainly idcntified the "Lord's Dat"'
with one of thesc tv'o days, there rvould have been an
end of controvers5r on the Sabbath question. But it has
not done so. Is therc any contemporary evidence avaii-
able ? None, unless indeed the "Didache " is contemporary,
which is very possible, scc quotations from Gwatkin
and Nloule abovc. But cvidencc frorn the era immed-
iately following is avaiiabie, and this evidence has been
quoted above. The evdience u,hich bears upon the
meaning of the cxpt'cssion "tirc Lord's Day" is found in
extracts Nos. 4, 6, 7, 9, zrnd 10. Of tircsc thc l]idache,
No. 4, shows us thirt the cxpression must have bcen in
common use not Lrng after tlic Apostitt John v'rotc the
Book of Revol:rtion, i{ not at tl'rat vcry tirne. The use
of tlrc adjective htu'iah\ as a nourl rvith the rnea.ning of
ttre "Lord's Diry" ntrccssitating this. 'liris cxtract al:.cr
shorvs tlrc closc irssociation thcrr-: u'as bctrvecu the Lord's
Da5' 3n6 the Lorcl's Suppcr. llxtracts 6, 7, 9, l0 show
that this close associertion continued right up to the clo:'e
of thc sccond ccrtrirv. and also dcfinitelv iderntifiecl the
Lorcl's D:iy lvith the cliry of the rcsurrection, thc first day
of the week.
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The foregoing testimony is all that is available irom
the era in question; it is the tcstimony of those who had
been or almost had becn in actual commrrnication rvith
the Apostlcs themsclr'es, and it represents not the opinions
of the writcrs on cloctrine, rvhich often were erroneous,
but their rvitness as to the current usage o{ the Chur-cir
as a whole on thc matter of the Lordis Dav. for thev
rvere writers of widc geographical distribution. Tlieir
witness points onc way, and one way only; and show us
that, starting from the death of the Apostle Johir and
continuing on, the Cl'rtirch identified the "Lord's Day"
r,vith the day of the re-surrection, and it rvas the da5z of
da-vs on which the Lord's Supper was partaken. There
is no contrarl, cvidence whatever. Neither the fathers
of this era, or later, ever identify the "Lord's Day"
r'vith the Sabbath, nor is the Sabbath ever associatcd
with the Lord's Sripper. This rinanimity as to the meaning
of the Lord's Dav on thc part of the carlv "Fathers" is
a remarkable fat t, attd can bc txpl;tincd r,nly by the
hypothesis that no other alternativc, such as the Sabbath,
was possiblc. We pause now to ask a question, "\!ho
are more likely to be corrcct as to the meaning of thc
cxpression the 'Lord's Day,' Seventh Day Adventists,
who live 1800 years a.fter the close of the N.T. Canon,
or those who lived imn-rediately after, and ."vere amongst
the first to use the term ? " To ask the cuestion is to
answer it.

Nor,v rvhile most Seventh D"y Adventists try to
discount the above evidence, a {er'v of thr:m evidently
fecl its weight. For instancc, Mr. A. W. Anderson,
contributins cditor of thcir Austraiiiur rlcnominational
periodical 'tSigns of thc Timt:s, " in its issuc for June 8,
1925, quotcs Dr. Ilcsscy as follolvs :

"In thc two ccr"rturics aftcr thc dcath of St. John the
Lorcl's Day w:rs n,eucr cottforutded with the Sabbath, but
curefu,lly distittguislt'cd frorn it. "

Anil l{r. Anclerson cndorst:s this by saying :

"Tirc historical dcvelooment of Sunclav observance is
set fortir aery clearl,y by i-lr. Htssey" (crirphasis in both
quotations ours).
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Exactlv! We, too, rvith Mr. Anderson cndorse Dr.
Hcsse5r, hc is indeecl r'cry clear. So llr. Andcrson, in
endorsing Dr. Hessey, in effcct adrnits fully what we
have been labouring to prove. And he is not the oniy
Seventh Day Advcntist teacher to admit this. In the
same periodical, in its issue for August 22, 1927, a writcr
makes the following qrrotation:

"The idea of the Lord's Day is toholly distitr,ct from that
of the Sabbatir, tteter ior a moment confused rvith it in
the earlv Church, in which indeed, the observance of
the Sabbath long survived, somctimes as a festival,
sometimes as a fast " (emphasis ours) .

Then follows this admission by tlie Seventh Day
Adr.'entist writer-"This is the tru'th."

Again we agree, though rvc rvould observe that this
survival of the Sabbath notcd above, would be in those
churches in rvhich the Jcwish clerncnt pcrsisted. Dr.
Philip Schaff, in his historv of the Apostolicai Church, sa5-s,

"So iar as rve knorv, the Jeivish Christians of the first
gencration, at least in Palcstine, Scripturaliy observed
the Sabbath, thc annuai Jovish fcasts, and the whole
Mosaic ritrial, and cclcbrated in addition to these the
Christian Sunday, the death and resurrection of the
Lord, ancl the Holy Supper. But this union was gradually
r.veakened, and was at last entirel5z broken by the destruc-
tion of the Temple. The Jewish Sabbath passed into
the Christian Sunday. "

These two Seventh Day Adventist admissions are very
significant. 'fhere is then no further nced to argue the
mattcr. \Ve can zrgree that irnmediately after the death
of tlie Apostle Joiur, "the Lord's Day rvas never confounded
with thc Sabbath, but cerrcfully distinguished frorn it. "

But otlier Seventir Day Advcntists try to discount the
abovc eviclcncr: ancl conclusion by strcssing the undoubtcd
fact tha.t, even in thc titrc ol the Apostles, grave apostasy
fr:orn thc truth rvas rnanifcsting itself , thcreforc the
rvritir-rgs of tirc "Firtlu:rs" rnnst bc trcatcci with suspicion.
\\kr rroticc, horvcvcr, that whcn the tcstimony of thc
"Iiathcrs" can be adduccd in lavour of thc Sabbatli,
they do not hcsitate to usc it; but when it favours the



r40 'fne LoRD's Ilav oR rHr Sann,rrH Tnp D.cv tN Sun-Aposrollc Tllles 141

the Sabbatlt. Plinv, rvriting :rt thc same tirntl, informs
us thtt thr: Churclr mt't ltorvr,r.:tt'otr a. rcgulttr "stlttcd d:r'y"
to pirrtakc of tlrt: Lord's Supptr, a sLlpper llcvtr xssociated
rvitjr thc Sabbath. "Bariabas" about 13 years later
informs us that tltis day was the "eighth day, " f.e., the
resurrection day. The- Didache about the same time,
or c.arlier, ca1l.s this day on wlrich the Lord's Supper
lvas partaken "the Lorii's ou'n f)a]'." Justin Martyr,
an ifinerant evangelist, when r"'riting to the heathen
Ernperor unacquainted rvitir Clristian tcrms, states

thaf the ".omrfon assernbly" clay 
"vas 

Sunday, and gives
a cletailed report of this assembly for partaking of .the
Lord's Sr-ropei. A littte lvhile latcr 'fertullian mentions
this Stindili gathering, but expressly tells us that it had
notl-ring to"d6 rvitir the worship of the--Srtn, despite the
mistak"en conclusion of the heathen' What an array of
evidence I Yet the Australian Seventh Day Adventist
periodical "Signs of the Times" can publish an article
tv a Mr. E. "K. 

Slade in which hc ciares to say: "No
aicount is civen in the New Testamcnt of the c-'bservance

of Sunclay, ir the first day of thc rveek by early.Christians'
\Ve have no stlch fact recorded in history until the third
or fourth centttry, when Sunday gradually came into"'
prominencc throirglr. the strange blending oi pagan rites
ivith apostatc Chiistianity. " The wonder is that tire
Eciitor,^ rvho presumably 

-has the intcrests of truth at
heart, lvas wiiling to publish such an article. Listen
again to this of Mi.s. Wfiite, "Thc kt:t:ping of the counter-
fe"it Sabbath is tire reccption ol tire mark (of the beast)'
Sunclav camc in with Constantine; and it is tire sign of
thc bcist, for'"ve ole its obscrvancc to the Popc of Rome' " *

Asain \'r,e marvcMf, incleecl, we owe thtl observance ot

Slinclav to tlie Pope of llomc, how is it tirat thc Greek
"Orth6clox Cliurcir, " wirich so strongly rcsisted the
Papacy, also obscrved the Sunday and not the Sabbath ?

No; itt" Papacy had nothing ,whatevcr to do with
the establishing- of the first clay oi thc rvi:el< as

thc Christian day of rvorship no mattcr rvltat they

first day of the lvr:ck, it is ,,susoicious. ,, Is this fair ?

However, let us look into the rr- aticr a little more closely.
T-et us suppose, for thr: sakc of argument, that one of
the errors connectr:d rvith this an"ostasv consistcd in
misnaming thc first da:' lrJ the rvcck'the ,,Lord,s Day,, in
pla99 o! the Sabbath.' What then should we cxpect ro
find ? Surell' tliis-that rvhereas as a seneral rule the"Lord's Day" rvould bc an alternativE namc for the
Sabbath, yet in a fcu' places this cxpression l,vould be
used for thc hrst day of the r,veek, and this d.ifierence
would be a matter b{ controversv. Bitt such is em-
phatically not the case. On the contrarv. the nractjr:r:
of naming the first clay of-the-*""ri trr"-{;r;;;,1.'d;;;
by the Church u'as unanimous, rviclespread, not local.
Very rvell, it_is .quite impossible for an error in practice
to have suddeniy arisen, simultaneously ovcr a-s largc
an area as was covered by the Chrirch 

-of 
that era. lt

rvould necessarily have takcn considerable time to grou,
by spreading from place to place, yct, .,in the two centuries
after the deatir of St- John, the Lord,s Day was never
confounded rvith the Sabbath, but carefully distinguishccl
from it. " There is onl5' one conclusion possiblj. The
Church in this matter must have loilorveb the practicc
of their imm, diate predcccssors, rramel5-. the vcry'Churt.ir
founded and instructed, under the Spirit,s guidancc,
Py . 

tir" Apostles__themselves, ancl was 
-perfectiy .orr".i

in its practice. \\'t are driven therefore to the conclusion
that the "Lord's Day" is verily and iucleecl the first
day oi the r,vcei<.

^-(b) _The regular day of worship of the early
Church.

The foregoing ought, to a carrdirl rninrl, t,.-r bt: sufficient
evidence to cstablish tire Lord's Da1', fhc first day of
the week, as the Chiistiarr rla\- ,,i rvoi:l,in, on tvhicli the
Church iriirtook of tht Lord's Su1r1-,cr, tiru highcst formof Christian worship. But the- abovc is ir"bundantly
confirmecl rvhen l'c c.xarnine thc crriclence aiTorclccl bv the
other extracts quottrci a.bove.

,. Ignatius informs us that the Churcli no lor-iger (about
l0 years after the death of the Apostle John! observed

themselves clairn.
it_
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Nor,v to make our examination of thc cvirlcncc complcte,
wc must rcfer to thrt fact that thcrc '.- ,rt-r.1ot1ft,-rl f,,sf illirrny
to tire fact thiit sornctimtrs itoth the SabbiLtli and the
Lord's Day wcre observec.l by tlie samc body. Such a
testimony we find in extract No. 10, the "Apostolical
Constitutions. " Horv are we to accorlnt for ttris? It is
evcr to be remembcrccl tliat aitcr the preaching of the
99?p.t ]ry tn" Apostlcs, the Juclaizing party constantly
followed on thcir heels, cornrptine the doctfine of Gracc
with legality, trying to rtlcl to frith in Clrrist the observ-
ance of the Jclvish las' rvith its rites and clays. The
Apostle Paul was cornpellccl to usc thc most vehernent
rvarnings against such teaching, see Galatian:; 1. 7-10.
Norv assuming that the first dry of the rveek was the
correct day for worsh\r, it rvor,rld only be expectcd that
thc Judaiziiig party r,rould strcnuously oppose it by their
Jcwish Sabbath ancl thcii' othcr fcast days. Ilcnce ttre
warning of Galatians 4. 10, and Colossiins 2. 1G, "Yc
obscrve days and rr-ronths ancl timcs and ycars. " Tlie
whole. Epistle of Galatiens is a polernic cieaiing r,vith tiris
Jewish attack, so the passage in Gal. 4. l0'cannot be
rcfrrring to the Galatians obscrving heathcn fcast days
as Seventh l)ay Advcntists would have us to belicv-e.
We know indecd that the Jewish Church at Jenrsalemand in the vicinity observed the Jewish ritual right
up to the clestruction of Jemsalem. So it is only to lte
expected that in some cases u4rerc the Jcrvish i.lt'mcnt
prcpondr:ratcrl the oltscrvaucc of both clays thc Sabbath
and the Lord's l)ay miglrt bt. thc ciLsr.. Sudr is the
explanation of thc extlact fronr the "Apostolical Insti-
tutions" qrrotcd rrbuvr:,

In tire rnitlclie of tlie sccond century we knorv there
was colttrov('r))' un tlrt. mattr.r, as is cvidr:nccd by Justin's
"Dialogue rvith 'Irypho, a Jcrv. " In tliis diakrgue the
Jelv asks, "Why clo you selcct and quotc whatever yor.r
wisir from the prol>hctic r,vritings (Jnstirr hacl quotecl from
Isaiah 1. 13 and similar passages) but do not refcr to thosc
r,vhich expressly comrnand tlie Stbbath to be observcd ? "
It rvould appear that 'l'rypho was a forerunner, as it rvere
of rnodern Sabbatarians.
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But, bc it notecl, in such cascs rvhere thc Sabbath
was ob:rcrvrcl by thc Clrristiar.rs. tlxr l-ortl's l)iry 

"vas 
also

observcd. Wc can lincl no c:ast:s itt tlrc rvritings of thc
second and thircl centuries where thc observtrnCe of the
Sabbath solely by itself is cnjoined or evcn mentioned
for r,r'orship. On the otirer hand, as we have quoted above
there are quite a number of cases where the first day
of the week, the Lord's Day, is enjoined as the only one
and proper day of worsliip in the Church.

Now, horvcver- r'aluable this eviclencc as to the current
practice of the sub-apostolical Church is, and it is indeed
very vahrablc, ttrat cvidence above which definitely
settles the meaning of the expression "the I-ord's Day"
is really of far greater value; for this settles the fact
that the first day ol the week is thc Lord's Day. Then
if it is His diiy and not man's (or Rome's) surt'ly it has
the highest possiblc sanction as ii clay to be specially
set apart for His lvorship, for r,vhat othcr possible reason
could tiris day bc His dtry ? l{ay it not very rvell be tirat
this tith "the Lord's Day" points to a spccial revelation
on the matter made by thc Lord Jesus alter His rcsur-
rection, before His asccnsion, lvhich was included it1

thc "many other things which Jesus did" which wcre
not rvritten (John 21. 25). Whether this be so or not,
the above cviclence admits of only one possible explanation,
tirat in thc matttrr of thc cxprcssion "the I-ord's l)ay,"
and in the obscrvance of this day, thesc early Churctt
Fathers werc simply following the practice of their
irnmcdiate prcclccessors, namely, the very Clrurch founcled
and instructed by the Apostles thcmselvcs, indicatior.rs
of rvhose irractice wc find in Acts 20.7; I Corinthians 16.
1. 2:and-llevelation l. 10.

Seventh Day Aclventists are very fond of quoting
Roman Catholic Catechisrns, even calling thcm a "confes-
sion of thc criminal,"* in rvhich the Romish Churcir
clainis to have changcd the Sabbatir into the Sunday.
For instance :

"Arc Protestants foliowing ttre Bible or tlie Holy
Catholic Cirurch in lieeping Sunciay ? 'lhe Prottstants



144 TIrB Lonn's Dav oR rHB Se,eeerH

are follorving the custom introduced by thc Holv Catholic
Churcir, " * '-

Norv this ltomair Catholic cucstion ancl zrnswcr is
cllculated to dccr.ivt.; it is iL piccr- of casuistry, for ell
dtpends on r,vhat is meant by thc rvorcis "t1ie Ho15' [a1Lro1i.
Churcir. " The prescnt Romltn Clnirch clairns to havc
started with the Apostics, tlrty identify thcmselves rvith
thc Churcli of tirat tirne. But Proterstants cannot possible
allor,v this. But associate thc "Roman Catholic Church"
of the present time u'ith rvliat clcveloped some centurit:s
later, and with this Scvcrith Dav Adver-rtists concur.
If the expression "the lloil' Catholic Church" rcfcrs to
the Church fornted at tlic Dav of Pcntccost, and instructed
and built up by thc lIol1' Spirit, througir the agcncy of
the Apostlcs, Protcstants may wcll adrnit that thcy are
following its practicc. But tliey deny firmly that tirey
are following the practicc of tire Papirl Cliurcir which did
not develop until long after. But otving to the arrogance
of the Papal Church, and thc carelessness of Protestants,
the Papal Church has practically appropriatcd to itseif
thc title "the Holy Catirolic Chrrrch, " so thc above
question and answer would suggest to thc unwary reader
the Protestants are follolving a changc of day made sone
centuries after Christ. And Seventh Day Adventists
in guoting such questions and answerrs in this wav are
playing upon tliis -confusion of icleas for thc salnc purpose.
We repeat, "Rcad the above question and answer with the
idea of thc Apostolic Cirurch of the N.T. times in n-rincl,
and Protcstants will agrt:c; but read thcm with thc idca
of the later Roman Catholic Clmr:ch in mind, then Pro-
tcstants must disasrce. The usc o{ thcst: R.C. Catec}risms
by Seventh Day Advcntists in this rnanner is onIS' cal-
culated to deceive thc unrvary, and is most unfair. \Ve
would notc, holvever, that the "Catholic Dictiorrary" by
Addis and Arnold, a R.C. publicution, aftcr quoting
Revelation 1. l0; Acts 20. 7; I Corinthians 16. 1, 2,
says that these texts "secnr to inclicate that Sunday was
already a sacred day on rvhich cleecls of love lvere especially
suitable. Hebrer,vs 10. 25 sirorvs this much: tliat Clrristians.

-'Id""r," pjn 
:
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wlre n thc r pistk. u'ir:; l i ittt'n, lrad rt.gulirr. dl5.r of asscrnbly.
r_ne scrlptrrral relcrenccs givt.n abor.t.show that thc
observance of Sunclav hacl Lcgun in the Apostolic age,

,b:l ""S1 ,wcrn .scripturc silJnt, tracliti;n would iuithls, potnt beyond all doubt. " To this no exccption Lan
be takcn, it does not aim-at cleccption, tirougir by thelvord "tradition " lve u,ould uncleistanrl thc -tcstiinonv
(not the tcaching) of tlic Fatlicrs who wcrc thc l*,.r.Jinti
successors of thc Apostlcs, just as we have shor,vn abovc.
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and so much the more, as ye see the day drawing nigh,,
(Heb. 10. 25).

(b) N9x!, is to rules or restrictions governing the obser-
vance of the Lord's Day. Whcn we examin-.-e the Nerv
Testament for such we aoon find that there are none to
be found. Not only so, \4/c find that the Christian is
nowhere commanded to obscrve the Lord's Dav. Now
why i_s_this? Surely bccause the observance of"thc day
with Him is not a 

'legal 
matter, but a privilege; he is

"not under law, but undcr grace. " T[e loyilty of a
rencwed conscience cannot but find exprcssion 

'in 
the

setting-apart of this day for his Lord. The guiding
principle we find unfolded in Romans 14. l-12, especially
verses 5, 6;

"One man esteemeth onc day above another: another
esteemeth every day (alike). 

' Let each man be fully
assured in his own mind. He that regardeth the dap
regardeth it unto the Lord. " *

Plainly it is a matter the believer must scttle between
himself anci his Lord. The mattcr of csteemins one
day above another, or of estceming all days, is a cluestion
of a quickened conscience, "to his own Lord he slandeth
or falleth" (r,'. 4).

Furthermore, tire coutrast here is between one man
who honours one day above another, and another who
honours every day as utrto thc Lord. This latter "aims
not 'to level down'but to 'level up'his use of time, to
count every day holy, cqually dedicated to the will and
work of God."f Thc word "alike" introduccd into the
A.V. and the R.V. to complete the sentence must not be
misunderstood, it docs not implv thc secularisation of
every day, but the dedication ofevery day. Let us stress
the rvord "esteem, " which Alford renders "select for
honour. "

tr{orcover the csteeming or honouring of every day
*fn.e V,arf*

Lord he doth not regard it. " This is omittcd by most authorities.
It is probably a gloss, intloduced iater, to complete the parallel
suggested by the last part oi the verse.

t Dr. Mouie, Romans, Expositor's Bible, in loco,

rhe chri,,,":;;T ,1,"- r"'u,s Day

Tue qucstion now comes r1p, "\\ihat is thc Christian's
relation to the Lorcl's Day? Floiv is hc to observe it?
Are there any rules in the Ncrv Testamcnt rvith rcgard
to its observance ? Also should it bc set apart by the
Statc as a National Rcst Day.

The answer to thcsc questions is by no means easy,
we must tread warily, and excrcisc forbearancc rvith
those who do not see eye to eye with us, for all have not
the fullest lieht on the matter.

(a) The Christian is one lvho owns the Lord Jesus
Christ as his Lord, hcnce he necessarily has the ciosest
relation to his Loril's Dzry. That which concerns his
Lord concerns him also. Thc very title "tlie Lord's
Day" is an indication of the conccrn rvith which tht:
Lord rcgards tlie day. The Christian's loyalty to the
Lord Jesus should thcn lead him so to rrse thc day as will
please Him, and to refrain frorn cloing anything on ttrat
day that woulcl displease llim. Lct hirn evcr say, "This
is 

-the 
day which the Lord hath macle; rve will rejoice

and be glad in it" (Psalrn 118. 24), On other days,
though therre may bc tine for family s'orship ancl evening
meetings as opportunity offrrs, therc is usually little
time for spiritual refreshtnont, owing to neccssary duties
or businesi. But on the Lord's Day with its let up {rom
the daily routine, tl'rclc is abunclant opportunity for
united rr,rcrsliip, rnuttrai cclification, arrd spiritual rcfrcsh-
mcnt, which lvill fit tlu: chilci of God for thc strain of
the ensuing rveek. On this da5', nbovr: all others, the
Christian can taiie time to lravc cotnrntlniorr rvith his Lord.
How he sliould hecd the exhortatiou lt'hich says:

"Not forsaking the assernbling of ourselves together,
as the custom of some is, but exhorting one another,
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is thc characteristic of thc rlori: cniigliterrtecl Cllni"tirr"n
in contrast with his "u'cak brotircr, " rvho cstcctns onc
day; for notice thc Apostle's parallcl--thc cnlightoncd
brother eatcth ail things and cstecms c\'(xrlr day, tho wcak
brothcr cats only herbs-and csteems one day above anothcr.

Nol,v how can tiris bc ? Is there thcn to bc no wcckly
rcst day in this dispcnsation ? A littlc patience ..will
clcar the matter up.- Dr. Moule here observes: "The
qucstion has been much <leltatelcl rvht:tircr tht: observance
of the Sabbatli rvas one of tl-re tencts of the 'lvcak blethren'
and so whether it is here rulerl by St. I'aul to bc ltot of
pelmancnt moral obligation (cf. Col. 2. 16). If ,by-'the Sabbath'is mcant the last day of thc rveek strictly,
the ansrver to both qucstions must be yes. "*

On the othcr hancl F. W. Grattt remarks: "Here a
qucstion may be rais;r:d with rcgarcl to the Lord's Day.
Horv docs thc principle hcre affcct that ? It would secm
that it does not conic into tire clucstion*just because
the Lord's Day is given us not in the way of a lcgai
command, but as a privilege, in orclcr that the observance
nay be anything rcally acccptible to God. \lhat the
Apostle has before hirn is, of course, as the meats and
drinks show, thc Jervish distinctions of meats and days,
lvhicli have passed away. "t

This is ouite true. Coukl it be a tnark of rveakncss
to observe the Lord's Day ? It is His Day lor wliat purpose ?

To be disregarded? We judgc not. Assuming for sake
of argument tlie Seventli Day Adventist h1'pothesis,
that thc first day of tlic s'cek "catne in with Constantine, "
then on their own showing tirer Apostle could not possibiy
be refcrring to that day, \\h11 to rvhat clay can he be
referring ? Wc reply, a Jervish day; thc parallel of
ceremonial distinctions betrvccn tnt'a.ts and dtinks proves
this, u'hether that oI a "fc:i:it da1' or a new moon or a
S:rbbath 6111', 11hich arl'a sltaclou, of thc tliirtgs to comi:"
(Col. 2. 16). In tlii:; latter p:i::::egt: thc salli' a:;sociatiotr
of mcats and drinks occur. .\t liornr', u'rt krlorv, there
yl. 1 stron€i Jgvish clr:merlt in thc Clrru'tlh (scc Itom'

* Dr. llorrle, Romans, Cambridge Bible, i'n ioco.

i Ir. \V. Glant, Numcrical l3ible, in lo-o.
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2. l7',7. 1; a.rrd chirptcrs 9, 10, ll) irnd cvidcntlv tlrr:rc
werc solr{) rccriminatiorts betrvccn tJrcrn aLntl tlrtr (lcrrtile
convert.s as rt'garcls tlrr-: Jcrvish ccrcruonial rlal'':, r''pec'aily
the Sabbath. I-ftrrrcc tlrc tinrtlinc.rs rrf llLl Apostle's
rcmarks in this chapter. It rvould ccrtainly l;c a marli
of lveakness and lacll of cnliglrtennrt:nt for such a Jerv
to continue to observc a new moon or a Sabbath. But
such a Jewish brother lvho observcd the Sabbath as unto
thc Lord from motivcs of scruple u'as not to be "dcspised, "
nor was tre. in turn. to be censorious of his fc11ow believer
who refused that day.

But how are we to undcrstancl tlte case of the more
enliglrtencd brothcr who "estccmcth every day ? " Surely
he is onc who in accordancc with the teaching of Hcbrews
4. 1-ll has rcalised that his "Sabbath rost" is a life of
rest in Christ through faith. In this respect every day
is equally holy unto God, his rvhole time is consecrated
to God.

"There remaineth therefore a Sabbath rest for the
peoplc of God. For he that is entered into His rest hath
himseif also rested from iris works, as God did frorn llis.
Let us therefore give diligence to cnter into that rest. "

It is this life of rcst in Christ of which the Sabbath
was a type, a turning away from tlic works of self-effort,
to Cirrist, both for jttstification and sanctification of life.

There is an obvious lesson to bc learnt hcre. There
are among Seventh Day Aciventists quite a nurnbcr of
loyal hc'artod chilclren of God, whose hcarts are better
than their doctrires. They honestiy, but mistakenly
we think, observe the Sabbatir day as unto tlie Lord;
in this we tirink thcy are weak brethren. Ncvertheless
on this account the more enliglttencd Christiirn is for-
bidden to "dcspise" them.* To their orvn Lord ttrey
stand or lall. But they, in their turn, should refrain from
"judging" Clrristians in rospcct of thc Sabbath. day in
obedience to Colossians 2. 16. It is this very "judging"
rvhicli is such a conspicuous fcaturc of their propaganda
lvhich has callt cl forth this rejoincler of ours. As lvc lia-u'e

'"lU-'lggg,g-l'l!144:!-ryt lglLf l'::ir-i'::l -
* Itom. lil. 3.
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tcut practicc of strcliing orrt Christiuns of tlr: variour;
churchcs rvitli a vicly ef ple:;sing thc Srrbbath upon tlu:m,
cspccially in he:r"tircn ficlds rvhcrc nrLtivc convcrts iravc
littlc facilitics fol instruction, this book would probably
never have been writtcn.

The foregoing rcmarks apply to thosc u'ho observc a
particular clay out of loyalty to their Lord. But there
are othcr Seventh Day Advcntists rvho would predicate
the observance of the Sabbath as a condition of Snlvation.
That is to say, thcy r,vould add to faith in Cirrist the
cotrdition of Sabbath kccping in order that a man nio.y
be saved. This is cxceedingly rnorc scrious, The Epistle
to the Galatians was rvrittcn exprcsslv to confute this
form of error. Salvation is by gracc thiough faith (Eph.
2- 8) apart from works of law (Rom. 3. 2B), apart frbm
ritual (Gal. 5. 2) apart from obscrvancc of days or seasons
(Gal. a. 9, l0). Grace from its vcry meaning excludes
conditions of any kind. Any p;1n ntro attempts to add
1ny-such conditions to faith is, according to the Apostle
Paul, "anathema" (Gal. 1. 8, 9).

And yet T. M. French, Director of Homiletics and
Mission Polity (1920) in the Seventh Day Adventists'
college of Berien Springs, Michigan, stated, "We believe
in justification by faith in Christ, but on the condition
of our keeping the moral 1aw. " *

- Has anyo_ne, has any Sevcnth Day Adventist, cver kept
the morai law rviihout offending in one point ? Surely
not. Who then accordirg to this teacher can be saved?
Thank God that the Apostle Paul wrote:

"We reckon thereforc that a man is justified by faith
apart from the r,vorks of thc law" (Rom. 3. 28).

Again, Iir. O. A. Jolinson, Instructor in Bible and
History, in Union Co1legc, Collcge Vicr,v, Nebraska,
wrltes:

"One of the conditions of salvation and havins our
names retained in the book of life is to kceJ the
Sabbath. "f
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And again, "X/[an mu:rt rt'It'lriu from sirl-ring i{ hc u'ou]rl
remain ltndrr gfa.ct:. "$

Does I\Ir. Johnr,on undt'r:;tand lvhat gracc rnt'iLrr:, ?

Glacc hirs becn definccl as thc utrmu'itccl favour of God,
it cannot be deselvi,d, it is opltoscd to iar'-rvorks of any
kind, sec Romans 11 . 6; Ephesians 2. 8, 9. Wt arc glad,
hor,vever, to notc that an'rot.rg otlier and latcr q'riters of
this bocly there is a tendcncy to receclt: from tlLc terrible
error into l,liich Mr. Johnson fa1ls.

So the obserr.ance of the Lorcl's Day is not a legal
matter, but one ol loSralfy tci a loved Saviour. The dav
is FIis ncccsserily, arrd in our trt:atment of this day, it
is "the love of Christ" which "constrainctli us"-"that
they whicir live should no longer live unto themselves,
but unto Him wlio for their sakes died and rose again"
(2 Cor. 5. 14, 15). So in avoiding the onc error of legality
we must avoid falling into thc opposite one. Some who
have seen quite clearly that the Christian day of rvorship
is not the Sabbath, but the Lord's Day, have over stressed
that aspect of the truth that Christians "are not under
law, but under grace, " and havc gonc to the other extreme
in contending ttrat as there arc not any restrictions attached
to this dav in the New Testament, they are free, rvliile
using the day as one for rvorship, to do otherrvise as they
pleasc, and to scek their own pleasure on it. To such
the warning of Galatians 5. 13, surely applies:

"For ye, brethren, r'vere callcd for frecdom; only use
not your frccdom for an occasion to the flesh, but through
love be servants one to another. "

Would it bc love to one's feilow man, in an inconsidcratc
freedom, to join in with those who make it impossibie
for people to kccp thc Lorci's Day? Again and again
one has hcard of cases where the unneccssary use of public
conveyances by professing Christians on the Lord's Day
has been the subjcct of criticism on the part of the un-
believcr. \\te are aware that ther-e are cases on r,vhich
activity on the Lord's Day cannot be avoidcd, such as
dairies, and st.rch occupations, also sea voyages ofttn

I Quoted in Putnam's "Legalism and the Seventh Day puestion ,,

p. 6.

t "Bible Text Bool<, " p 36.
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ncrcc:;sitrLtc triLvt:lling olt 11ri:; tl:Ly. But lt:t ns rt,rrrrtntl;,trr
that the r,vc'rld is vely quicl< to see inconsist,:rrcies in ir
Cirristian's conduct. Ard lr'hetlrer it is drie to the comrnon
confusion oI tlic SabbrLtii with the Lor<l 's Day or not,
the fact remains thiit thc world cloes not relLlly essociatr.
laxity on tlrc Lor',1'.r Dey with spiritual ('lrristianitr'.
IIo.,v careful then ought thc Clrristian to be not to lct
his "good bc n'il s1.'oken of " (Ron-r. 14. 16) . Tlie Apostlc
Paul givtrs mtrcli timely q,arning on thc nratter:

"But takc hct:tl it:st b1t iltrt mc:lns this lilrcrty of y61115;

becomc a stunibling-block to the u,eak" (1 Cor. 8. 9).
"Judge yc this rathcr, ttr:it no man put a stnmbling-

black in his brother's way, or an occasion of faiiing"
(Rom. 14. 13).

"It is good not to eat flesh, nor to drink u'ine, nor to
do anything lvhereby thy brother stumblcth, or is ofiended,
or is made weak" (Rom. 14. 21).

Let us then keep on thc safe side, and avoid things
rvliich are "not expcdicnt, " tire larv of love will constrain
us to oniy do those tirings which build up and pull dorvn.

"Let no man scek his own, but each his neighbour's
good" (l Cor. 10. 2't).

Again, rvhilc it is true that the scvcnth day Sabbattr
has passecl as far as this dispcnsation is concerncd (for it
is yet to be restorcd when God again takes u.p His choscn
people Israel, see Isaiah 56. 2-7', 66. 22, 23; Ezekiel
46. l-3) and the Lord's Day has taken its place, ytt
grace does not propose a lower but a highcr standard
than larv. If then unde:r law rve read conccrning the
Sabbath :

"If thou turn away tiry foot fron-r the Sabbath, from
doing thy pleasure on l y iroly ciay; and call the Sabbath
a dclight, and thc holy of tlic Lorcl honourirblc; and shall
honour it, not doing thine own ways, nor finding thine
olvn pleasurc, nor speaking thine or'vn u'ords: then shalt
thou delight thysell in the Lorc1" (Isa. 58. 13, 14).

Then let us under grace give even a higher honour
to the Lord's Day, not keeping it in a lcgal manner,
but out of loyalty to tlie Lord, ri'hose day it is; rccognising
that it is a duy Iraught rvith greater possibilities,
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grcater spiritturl blrr:tsiuils, colnrr'rcnxrr:itirg, as it clotr:;,
ttre Neu' Crt:a1-ion, orrr fini:,hecl rcclcnrption.

As to dctails in it:r olrsr.r'varr,:c aboirt w'hich tht:rc may
bc unct:rtainty, lct us rrot so rluch say: \\'hat is thcrc
wrong in cloing this? or, Whcrc is this forbidclen? but,
\\'ill this thing plea.se my Lord? \\'ill it hclp or hinder
my brotlrrr'? l.et us eo to the Lorcl, ancl get direct from
FIim l{is lvil1 or-r tirc matter, I{e rvill sive a tender con-
S( it'flt'o arttl nrlrllt' tlrI m:Lttcr clrer.

(c) Shoulcl tlre i-ord's l)ay lrr: observr:cl as a national
rest day? Ilerc wc ncred to go vcry rvarily. One has
only to read histor5r to rcalisc ."vliat a thorny matter this
has becn. Wc therefore shrink Irom bcing dogmatic
on the question, but woulcl submit the lollowing principles
for consideration.

God createrd man, and knows his pliysical frame, and
His providcntial sctting apart of one seventh of time
for bodily rest and recuperation camrot be departed
from witir impunity. AII other proportions of time
tried at diffcrcnt times by man have proved detrimental.
Witness the proportion of one in ten tried at the llrench
Revolution. So wc submit that God's proportion of
one in sevcn is the wisest possible one. Again, God
deals not only with individuals as individuals, but with
nations as nations, and surely that nation which collcc-
tively honours God by sctting apart :r" national rest da5,
on which God may be honourcd by its subjects, rvill
be rnore favorlrcd by Hirn than a nzrtion rvhich foilows
thc example of tire Continental Sunday. Norv, rvhile
the religious observance of the Lorcl's Day cannot be
ir.nposed by thc state on an iridividual if he is unlvilling,
yt;t thc statc can and should limit unnecessary activiti,:
cin that day, ancl scc tlrtrt no imptdimcnt is put in thr:
way of its due observancc by the individual who docs
rvish to do so. Take the matter of Sunday amuscmetrts,
that sectioir of the priblic lvhich dtmands such are surcly
very selfish in thercby imposing Sunday u'ork on employees
rvho are dcprived of their rveekly rcst. Of coursc pcoplc
lvill be sclfish, such is humau nutnrc; but is it not tire
fi-rnction oI a rvise govcrnrncnt to prevcirt such seifisliness
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frt-,m injrrrirrg another s:ccticur o{ tltc cotnruilrlity ? I-Iouevcr,
the..,tLbjcct i:, orrr l-,ri.tlirrg rvith pcrple ;iities, rLtttl r','t cannot
in a short book like this clcvotc sufficicnt spacc to properly
cover the grouncl. Oril objcct has bcetr clillcrcrrt, narnely,
to elucidate the Sabbath-Lord's Day controvcrsy.

Lastly Christians arr: to ever remerlber that .they
are to bc "subject to the highcr powors: for there is no
pou'er but of God; and the powers that be are ordained
of God" (Rom. 13. l). A11 restrictions of thc state
which do not cor.rflict rvith the plain teaclr.ing of the
u'ord of God should be loyally obeyed by thr: Christian
subject.

A Final Summin$ UP.

1. The Decalogue, tirc main plank of the Sevcnth
Dav Advcntist platforrn {or Sabbatir obselvance is, as

is -sholvn by itJ acldress and exact rvording, a purely

Jovish coc1c. It is inseparably conncctecl r,vith the
Sinaitic or "old" covcttant, rviriclt covcnant had to do
with lsrael alone.

2. The Abrogation of this "old" covenant in favour
of tlic "new" cbvenant carried with it the abrogation
of the Decalogue. This is expressly tauglrt in 2 Corinth-
ians 3.

3. This last statement is in no rvay invalidated by
I'Iatthcu' 5. 17, or Romans 3. 31, tire 

"vord 
"larv" in

both passages iraving a muctr rvider signilication than
the Decalosue.

4. The 
-sevcnth Day Adventist "trvo-larv " theory

of a distinction bctween two systems of larv, one-the
"law of Gocl" the "moral law," containcd, they say,
in the Decalogue, and second-the "lalv of Nloscs" the
"ceremonial larv" written in a book, completcly breaks
down. It is contrary to the usage of the Old Testament,
contrary to the usage of tire Lorcl Jestis, contrary to thc
usage of the Nerv Testament. There arc no two such
systems of law.- 5. Individual precepts may be classed as moral,
ceremonial, proviclentiai, civil, etc., according to their
object. ,Somc preccpts may partake of more than one
slgnlncatlon.

6. The change at Calvary involved the passirlg alvay
of the whole Mosaic law as a connected system of legis-
lation, not the "ccrcmonial lar,v" merely.

7. Thc standard ol conduct for the Christian is found
in the teachings "of gracc. " The Christian's rule of life
is that of loyalty to Christ Hirnself. He is "not under
law, but under grace. " As under grace, the righteous
rcguirement of thc lerv is fullillcd in him (not by tiim)
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rvhcn hc rvalks not by :;rl{,cf1ort, "nftcr tlic flcsii, " lirrt
by faith, "n.Itcr the Spirit. "

8. 'fhesc "teachings oI gracc" irr thc cpistLs of thc
New Tcstamcnt crntrody gcrrerally the nroi'al principlcs
of the Mosaic larv, ancl includc all thc principies of the
Decalog,ue except the Sabbath regtLlation, which is nolhcre
enlolneo.

9. The Sabbath prccept of the Decalogue is not a
purely moral precept, but is partly providcntial, and
partly ceremonial. This follolvs both from the direct
tcaching of tire Lord Jesus, and from that of thc Apostle
Paul.

10. The Apostlc Paul specifically says tliat, like
the Jewish feast days and nerv rroons, no one is to tarcc
the Chris;tia1 to task for rr,fucin,' fr, L,r.en the Sabbath,
it he ing "a shadorv nf ti'i,rg.'io .o"tn.l'i 

' 
''

11. Thus the Sabbath is a ccremonial larv, and Seventh
Day Adventists admit that cercmonial lalvs have been
rtone away,

12. The Sabbath is a tvpe o{ God's rest in Christ
Ior thc b,.lici't.r.

13, After Calvary wc ncvcr read of the Lord keeping
the Sabbath, on the contrary any honour given was to
the first day of the week.

14. This ironour of tire first day sccnrs a fulfilment
of tlrc prophecy found in Psalm 118.22-25. The Christian
can rightly say, "Tilis is the day which the Lold lia.tir
made, we will rejoice and be glad in it. "

15. The first day of thc w,:ck rcceived a special honour
as being the birthday of the Cirurch.

16. In the Book of Acts, tlie Sabbath, being the orre
day rvhen an audience of Jervs rvas po:,siblc, tvas ritilise-d
by the Apostle Paul, in accordance lvith tire Diviue rulc,
"to the Jelv first, " for the purpose of prerrching thc Gospel,
as long as they would consent to listur. But there is
no evidencc whatcver that it was cver used as a rest dav
or as a day of worship by Christiarrs.

17. The only evidence aftcr tlre rcsurrcction as to
a day of rvorship in tlrc Bocili of Ac.ts is the instance
rnerrtir.'ned iu Acts 2{i. 7, this day rvas specially convened
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for the purpo:;e oI blcaking breacl . 'I'his irr:,larrcc is not
offsct bv Acts 2. 46.

18. This day is also associir-tcd with an act of spiritual
wor-ship in l Corinthians 16. l, 2, namcly thc giving of
the Christian's substancc unto (iod.

19. Thc first clav oI thc g'cck is callcd tixr "Lord's
Day" by the lloly-Spirit in Rcvclation l. 10. Being
such, it is worthy of thc highest honour possible at the
hands of the Lord's scrvants.

20. Tliis statcment is provtrrl to tht: hilt b5' thc fact
that the sub-apostolical Church ncv{ir on anJr occ's on
associated this term "thc Lorcl's Day" wittr tlic Sabbath,
but invariably with the fir'st cl;ry of thc rvcck, and also
the rvorship of thc Lord's Supper lvas never associated
rvith the Sabbath but always rvith the first day of the
week. The trvo {iiLl's, 1h. Lord's Day and tlic Sabbath
were carefully distingriished.

21. This rinanimitv in uracticc and association c;r.n

only be explainccl on 
"the unclcrstanding that it had its

root in apostolical practicc.
22. Though thc abovc is so, Cliristians are not to

desoisc individual Sabbatarians rviro out of devotion
, a,to thcir Lord observc the Sabbath. Nor should Seventh
Day Adventists judge, as they so constantiy do, their
fellow believer:s in the Lord Jesus rvho observe the Lord's
Day, the first day of the week.
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