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Barnahas (A. D, 128):— " We keep the eighth day with
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Anfe- Nicene Chyistiaw Library, Chapter XVIL,
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of the Gnostie, glorifying the Lord’s res u,rrf»fstmm in %%:mrz»
self.”’—Ibid., Book 7, Chap. XI1.
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Tertullian in Africa (A, D. 200):— “ We solemnize the day
after Saturday in contradiction to those who call this day
their Sabbath.”’—Ibid., Apology, Chap, EVI — “We how-
ever, just as we have received, only on the day of the Lord’s
resurrection, osught to guard not only against kneeling, but
every posture and office of solicitude, deferring even our
business.”’~Ibid,, On Proyer, Chap. XXIIL

Cyprian, Bishop of Carthage {A. D. 258) 1 “*The eigh
day, that is, the first day after the SBabbath and the Lord

; s, t
Day.”’—Ibid., Epistle 58, Bec. 4

The Apostolical Constitution (A. D, 2501:— ““*On the day
of our Lord’s resurrection, which i the Lord’s Day, meet

more diligently.” —7bid., Book 2, See. T.

Anatolins, Bishop of Laedicea {A, . 278}:—* Our re-
gard for the Lord’s resurrection which took place on the
Lord’s Day will lead us fo celebrate it.”’—Ibid., Chap. X.

Peter, Bishop of Alexandriz (4. D, 306):— “DButl the
Lord’s Day we celebrate as a day of joy, because on i, he
rose again, '—Iid,, Canon ’

a
15,

The foregoing historical citations abundantly prove
that, from the Apostles on down, ““the Lord’s Day”
always meant Sunday, “the first day of the week.”
They moreover show a universal celebration among
Christians of the Day as the day of weekly assem-
bling around the Institution commemorating the
death and resurrection of Jesus Christ, which was
the Lord’s Supper. (Acts 20:7.)

The latest Encyclopedia Britannica contains this.

conclusive evidence :
S&Ré&?, or.the Lorn’s Day, in the Christian world, the

first day of the week, celebrated in memory of the resurree
tion of Christ, as the principle day for public worship. An
additional reason for the sanctity of the day may have been

found in its association with Pentecost or Whitsun, [ Fool
note (—** From an expression in the Epistle of Barnabas (e
153, it would almost seem as if the Ascension also was be

lieved by some te have taken place on & Sunday.”] There
is no evidence that in the earliest years of Christianity there
was any formal observance of Bunday as a day of rest or

7 &

any general cessation of work., But it seerns to have from
apart for worship. Thus according to.dets
xx. 7, the dizciples in Troas met weekly on the first day of
the week for exhortation and the breaking of bread; 1 Cox,
zvi, 2 implies at least some cbservance of the day; and the

the first been s

?ea&beﬂ origin {5536 BapBaTH), had come into
the RBoman world shortly before Justin wrote.

that day, he says, b
inade the world
roge from the dead.”’—Vol, 26, page 94,

No historian will deny om the
fourth century, “the Lord’s Day” was
applied, as i is inday, the
the week, and that this ation was d

week, and that this appellation was ¢
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: an commermorative character it had very early acquired
is striftingly indicated by an accidental expression of the
writer, of the Apocalypse ([Rev.]1i. 10), who for the hm;
time g ves it that name (“‘the Lord’s Day’’) by which it is
almost invariably referred to by all writers of the ﬁeﬁ‘mr*f
¥ . [Footnoie:—*"In

¢ kpistle of Barnabas akeady referred to (e 1B} it is
calied “‘the eighth day:”" “We keep the eigh h day with
g‘zzymiz’xegsg the day also in which Jesus rose again from the
dead.”—Cf. Justin Martyr, Dial. ¢. Tryph. c. 2387 Indica-
tions of the manner of its observance during this period are
not wanting. Teaching of the Aposiles {(c. 14) contains the
precept s “And on the Lord’s day of the Lord come together
and i}rea@{%rea@ and give thanks after confessing your
tr?;zzsgz‘emz%s, that your sacrifice may be pure.”  Ignatius
{Ad ji/f&{{;% e 2} speaks of those whom he addresses as “‘no
Eeﬁgepr ?yabaaiﬁzéﬁg, but lving in the observance of the
Lord’s day on which also our life sprang up again.”” [ Fool-
note ;" The longer recension runs; *But let every @m?:

you keep the Sabbath after a spiritual manner. . . ., And
after ii}e observance of the Sabbath let every friend of
Q&mg‘i eep the Lord’s day as a festival, the resurrection
day, Qti}e queen and chief of all the days.” The writer finds
a reference to the Lord’s day in the titles to Ps. vi. and vii,
which are *set to eight.” ] Husebius ”
preserved g letter of Dionysius of Cori 2
ter, B shop of Rome, in which he says: “To-day we
passed the Lord’s holy day, in which we have read j;czz;;:

51 e,” and the same historian (4. 7 iv. 26) mentions that
E&ieiz};}} of Sardis (4. D. 170) had written a treatise on the
Ls}ra s day. Plinny’s letter to Trojan in which he spe:
the meetings of the Christians ‘on a stated day ’ need o
be alluded to, _The first writer who mentions the name
Sa»nday 28 applicable to the Lord’s day iz Jus
this designation of the first da

L34

{Apol. i 87} how ‘on the day called Bunday’ town a

ng alike gathered together in one place
erings a

truction and prayer and charitable o
¢ wine; they thus meet

sibution of bread an
cause it is the first day in

3, and because Jesus Christ on the same
[
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the Apostle, John, who so applied it in Rev. 1: 10.

In modern times, Sebbatarians have attempted to
apply the 5%&1@&%9’1 to ﬁm Sa%&gz!@ dasg, but this is
done to gz&fﬁza‘? ad 7 by the %Bcz fice of Truth,
\0 &m; entic teacher ever so a*g;meu it. The Le’}fd

ins is Jesus {Z’z st, and *“ the Lord’s Day”
wcularly His, set 'gizi for a purpose created

q

by the S‘@ em which He originated. It requires liie
e effort to learn that W.h ?ﬁa birth of the Resur-
}%’ was born the *first day of ihe week”
i 7 ns. Onno

2% i ng day of Christs

ot it ever meet with the
di urrection. Beginning on that
da fmﬁiwé"w week by week,

(John 20). He met
EQQZ;ETIQ{ZAOE (John 2
again” He met with them
mss };EI{WEH“ a consecH-
sciples on S Mdm;s We
continued th wrougl hout, His
ce says Christ was known to
“ap@“ ring unto them by
7 (Acts 10 3. We have not
hat ﬁ@ émb 5&61& by é:%am at

o
I3

’me ;%ffms%
any time after %% 2511
dav of the week,

each occasion si
all other times: a
appearing on the or
19, 26) we are f
DOATINGS Were 1
would fotal s
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’s description of His
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fude that all Gf His ap-
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know is that He appeared to them on Sundays.
* After Hight Davs.”

If it be argued that the phrase “after eight days’
(John 20: 26) W%?d denote the ninth {f@g« v»e reply:
Eize expressions, “ after three days,” &nd ‘on . the
third dﬁ}' ” are identical expressions, for they are
used to denote the time from Christ’s burial to His
resurrection. (Compare Ma tt i6: 23 200 18, w1 m
Matt. 27: 63, 64; and Esther 4 16, with Esther 5 31
The latter ;ﬁ"cvemﬁ shows that though Esther ‘v‘um
to fast “three days” before going in unto the king,
she fulfi e time by appedrmb “on the fﬁér(i
day.” Henc e the eXpress mm, 0;}%%?’" eight days
%?é o hih w;w;, meém: th e samf: 10 a ;?ew

vill be t 53 ﬂ; u,iz d{f,j or “after Pwh%‘ df;wb, as;
13 S‘{yéex it. Sunday, therefore, was con-
Zj observed by y the Lord after His resurrec-
establishing ¢ as “the Lord’s Day.”

Sunday Continneusly Observed From A. D, 22,

;i@ e day continued to be J%wsrvaﬁ by all dis
throughout the ;%ﬁ@a%fs%w period, as s u i
z;ﬂcd from Act SZ%‘} 7 1 Cor. 16: 2 : Rev. 1 1@ and
its observance continued as “the @ﬂﬁ@n and chief of
all the days” (Ignatius, zé_z:? Magn. ¢. 9) throughout
the aemﬂri% immediatel ly followin g; the Aum‘f%%
When Sabbatarians, theref %}re char rge that Constan-
tine, 2 Romish emperor (A, D 321, “changed”™ the
Sabbath to Sunday, they deliberately pervert the
Tt %h*«ar‘mmce ‘of Sund 2y as t 1e d?s inctively
hristion mae ling day, originated in joint-meetings
of Christ and His Agmzf 2. Noteven once did thes

_ever assemble as Christian worshippers on a Szb-

bath day, after the resurre é;;ﬂz* Christ kept the
ast Sabbath of God’s law in the tomb. 1S neve
ince been kept by any man in ohedie
comman d It was buried with Christ o
left in the tomb forever.

&
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made, and of course the first day of the firsi week
of time. Light was created on that day, succeeding
the “gloom profound ” that had brooded over “the
face of the deep” (Gen. 1: 1) in true sabbatic silence
for ages past. From some activity in zeons past Je-
hovah, with “the heavens and earth,” was observ-
ing a sabbath rest, which was suddenly broken by
the Spirit’s moving “upon the face of the waters”
in the incubation of light. How ftting, then, the
stirring in the tomb on that glorious “first day of
the week” that incubated the Spiritual Light that
“brought life and immortality fo light” among men!
(2 Tim. 1: 10.) The glorious “Light of the world,”
breaking the darkness and silence of the tomb and
creating Hope of life eternal in the human breast,
cast “His beams athwart” an erstwhile hopeless
world on the first day of the week—the first week of
a new creation, the Spiritual System of “the end of
the ages.” Any other day for this Event would have
spoiled the type-mold of the material creation,

The Ten Commandments—the Constitution of the
Law of Moses—were spoken to Israel on the first day
of the week. It was the inguguration day of the Old
Covenant and the national economy of Israel, and it
was necessary that this beginning day of the com-
monwealth be the first day of the week, The be-
ginning day of the material world, of the Jewish
economy, of the fact of the resurrection, and of the
Christian economy, was “ the first day of the week;”
for the inauguration of the Christian Institution, the
Church of Christ, eccurred on the day of Pentecost,

which always fell on Sunday. (Acts 2.) The Law, k

which itself was given on Sunday, designated an
consecrated Sunday as a day of special convocation.
(Levit. 23: 15, 21.) It was called ““the morrow after
the Sabbath.” It was the fiftieth day from the Pass
over. Hence the Greeks named it “ Pentecost.”

Pontecost Alwavs Fell on Sunday.

While it counted “from the day that ye brought
the sheaf of the wave-offering” (Levit. 23: 15), it al-
so had to always be “on the morrow after the Sab-
bath” (Ibid.), no matter on what day of the week
the preceding ceremony fook place. This invariably

7
piageii Pentecost on Sunday.
The Israelites were required to observe this Sun-
day Z«?’lﬁi%} “a new meaj-offering unto Jehovah” (v.
16), “for first-fruits” unto Him (v.17). The en-
tire ceremonies of this day were to be “new.” It
was to be a day of “holy convocation” (or meeting)
in which “no servile work” was to be done, and it
was a perpetual institution (v.21). This ceremony
distinguished this day in the Jewish calendar, for it
%%73S6§§§§g11§§ to forecast that Great Pentecost when
the “First-fruits” of the dead, Jesus our Savior, was
to be waved as a final and efficacious Peace-offering
unto Jehovah for the sins of the world.

Sunday Net a Sabbath in Any Sense.

_The ;ﬁgd’s Day was never appointed as a sabbath.
%@ev%r?{zz;ﬁiegg 1ts convocaliongl nature—the meeting
upon this day *“to break bread ”—demands cessation
from work, at least to some extent; for pecple can-
not assemble together and work at the same time.
i;hrzﬁtzags, therefore, because of the verv nature of
the Lord’s Day requirements, are forced to desist
from secular labor on at least a portion of the day.
Nothing is divinely said about the length of time fo
be devoted to the meeting “to break bread:” they
can remain in convocation the entire day, if they s0
desire. This would make the day o sobbath t¢ all
so observing the Lord’s Day convocation; but- the
nature of this sabbaih would vastly differ from the
Sabbath of the 0ld Covenant. That Sobbath was
divinely exacted of no Christian, and the reason is
apparent: the Lord’s Day exactions make that doy
or at least a part of it, sufficiently sabbatical to take
the place as a rest day of the old Subbath. In other
rds, Ch ristians would have had two rest days to-
3 t%er, had they been required to also keep the old

abbath. Surdoy did not “take the place” of the
abbath, That day died with the resurrection of
rist and its “place” cannot be filled by any other
day. Sundoy has a meaning all its own, and while
€hrxs:j;zan‘s must gease from labor while observing the
Lord’s Day requirements, the Day has never by di-
vine appointment been established as a Sabbaih. If
any individual wishes to rest the entire day, he may
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do so: God makes no demand otherwise.
is best expressed by Paul, thus:

“QOne [Christian ] man esteemeth one day above
another: another esteemeth every day alike. Let
each man be fully assured in his own mind. He that
regardeth the day, regardeth it unto the Lord”
(Rom. 14:5,6.) That expresses the “liberty” Chris-
tians enjoy as to sabbath keeping. It is the “liberty
wherewith Christ hath made us free” (Gal. 5:1) and
we are commanded to “stand fast in” that liberty,
allowing no man to bring us under “a yoke of bond-
age” regarding this doy or any other matter per-
taining to Christian liberty.

= ; : e

_There is no word from God requiring Christians t
either rest or labor on the first day of the week. I
only requires them to assemble on this day to &

bread (Acts 20: 7), leaving them free o ch
own program for the remainder of the day.
wish to spend the entire day in convocation, they a:
free to do so; if they wish to spend it in 7est, th
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may do so; if they wish to enjoy recreation in the
remaining portion of the day, they are not prohil ited
by any divine law; but this latter enjoyment, or the
tendency to want to labor on this day, while not by,
any divine law prok d,is rather to be regulated

by the solemn significance of the Day, wh
truly devout soul, begets a tendency {o spird
yeligious meditotion that eschews seculo
of every form on this Day. Certainly, th
forts of Sabbaic to convert the Lord’s Day i
to a purely seculos ymon day, are hostile o
Christianity. This Day differs from all others be-
cause of the example of the resurrected Lord and of
His disciples for three hundred years following.. T

examuple. Chris his,
do. Then, as if in prophetic view of th
Paul commands Christians to “forsake not”
own assembling together, as some were then dob
(Heb. 10: 25), but to keep “the day” in mind and to
exhort others to do likewise. That this “day” was
the first day of i ki v sure, from the
well known fact that ¢

2 7 ct - “own assembling togeth-
er” was invariasly upon tb {John 20: 19, 26;

Fai
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Acts 20: 7; 1 Cor. 16: 2.)  As Christians they never
once convened upon the Sabbath day. In cities
where there was no Church of Christ Paul was ac-
customed to preaching, temporarily, in the Jewish
synagogues, which were attended by the wnbelieving
Jews on the Sabbath days (see Acts 17:1, 2); butin
places where there was a Church of Christ Panl as-
sembled with the brethren “upon the first day of the
week.,” (Acts 20070

?grpéﬁe of the Lord's Day Assembling.

The primary purpose of the disciples for three or
four hundred vears after the resurrection in meet-
ing on Sunday, was “to break bread.” This was
called “the Lord’s Supper.”” (1 Cor.11:20.) This
was the one memorial feast of the Christian Church,
observed in memory of the death of Christ, upon the
day of His resurrection. His death procured the re-
mission of our sins, and His resurrection, the hope
of life eternal. His death we celebrate as a iriumph,
hence upon the Day of His resurrection from death.
The solemnity of His death is thus turned into the
exnberant joy that finds a spontaneous outburst in
praise. Thus the service is marked by acts that de-
note an intelligent thanksgiving and appreciation of
all that was done for “hrist.  He, therefore, is
the center and soul © Day celebration.

Belonging to the Lord’s Day celebration of Christ’s
death are the proise, the prayers, and the contribu-
tiom of finamcial means for various needs. (See Acts

ok &

#

2:42: 1 Cor. 16: 1-4.) The praise consists of singing

“psalms, hymns, and spiritual songs” (Eph. 5:19;
(ol 3: 16). 'The prayers embraced all that the ferm
means. The contribution was a liberal, cheerful do-
nation into a common freasury. 1his latter service
was a distinct feature of the “first day of the week”
meeting. (1 Cor. 16: 2.) Christ instituted the com-
mon treasury, and Judas was treasurer (John 13:29)
until the crucifixion. Christ also instituted singing
at the celebration of the Lord’s Supper (Matt, 26
30); and finding these things “continued” in the
estahlishment of the Church on the day of Pente-
cost (Acts 2: 42), and later on mentioned in connec-
tion with the first day of the week meetings (Acts
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200 7; 1 Cor, 112 20-30; 16: 1, 2), we are compelled to
recognize them as a part of the Supper celebration.

Dangersusly Close to Wilisl Sin,

To some, these i “ﬁay not seem so important; but
to all who We&g’h well the importance attached to
them by Christians for three hundred vears after the
resurrection, especially by Christ Him, wl;‘ and by the
Spirit-gui ided dis sciples through the New Testament
history, the importance of the entire s me appears
_ infinite. These words have infinite meamzzg Y Not
“forsaking our own asmmmyzg together, as the cus-
tom of some is, but exhorting one another; and so
much the more, as ye see the day drawing nigh, For
if we sin wilf uéy after that we have received the
knowledge of é:hﬂ truth, there remaineth no more a
sacrifice for sins,” ete,  (Heb. 10: 25, 26

This pass&ge mr{mghf hints that any forsaking QE '
the ﬁrﬂt day of i%ze week assembli
The ° aﬁsembilng referred to is made certain by the
words “our own assembling tswmhe& which thor-
oughly dwtmgm&é s 1t from the asa:*n@hrg> of the
Jews, theh were universally upon 1 the ;\mfmz day.
This makes the Lord’s Day assembling a Qmem@ du-
ty the neglect of which is closely connected with the
fearful wiimf sin. What, then, must be the fate of
Sabbatorians who %mvﬁ@w% determine to habitu-
ally forsake the very &%%mmzz&g” 4} Christians

must call their own, for an 3““@@3&&; that was the
universal custom of afii disbelioving Jews?

The S@'rf%f?zesg of “forsaking” the C‘u istian “as-
sembling ” is evident when we z“e:mem%& that zmﬁn
this day, in this sgmé%ma, the ° i

174

7 i1s wilful sin.

fLovd’s death” s
remembered bv all those vz deemed by that {Ewih;
To forget to “ remember” h a @aﬁrw s f;:{} wil-
fully do so, and the thin f"
rifice provided for our sin
eth no more a sacrifice for
nored ; which is d@”ﬁ w
first d&y of the weex; 0ss [
tremendous price for the ;; 1i
Sabbath, when that observanc
Ful sin, by forbidding them %
death” upon the “Lord’s Day 7!

should be.

Calone did ‘i‘%:zss eali g atth

day, 50 he departed )

ot
-

* Meager Heferences ts Bunday ™ Stodied:
(Acts 20: 1)

It is usually argued by those who disregard Sun-
day that so little is said in the New T estament about
it, it being mentioned only three fimes as “the first
ﬁav of the week” (John 20: 19; Acts 20:7; 1 Cor.
16: 2), and once as “the Lord’s }33,3/ ” (Rev. 1: 10).

That is sufficient—for all who believe those tests.
We have already studied John's statements. Luke,
in Acts 20: 7, cmdmwﬁi}f shows that it was the cus-
tom of 32% the disciples to meet on that day fo bresk
bread ; for he only mentions it in passing, without
one word of euvplonation, which proves it to have
been a custom familiar to all his readers, one need-
ing no explanation. It was thelr custorn to meet to-
gether on Sua{%ay to break bread ; and whether Paul’s
presence under extraordinary circumstances caused
this particulor Supper to be eaten at an odd hour,
or not, in no wise militates aga;m;t the custom of the
disciples to meet together on that day for that espec-
1al purpose. L&hi‘; says thewr purpose in coming to-
g@wer on thot day was * fo %fe:a k bread.” The did
what they parmgad to do, unless defeated in ti‘ﬁ
purpose. it is the purpose of those Spirit-guided dis-
ciples that determines what our purpose should be
to govrespené; with their custom; for thelr purpose
was their custom—and should be ours. But, what-
ever, by force of ﬁmme}wmary circumstances on this
aw&m{m, they did, the fact remains that they came
tegether on this dmj for their customary purpose of
breaking bread or eating the Lord’s Supper. That
sufficiently declares and establishes what our eustom

We need nothing more.

inméem ally, we believe that the “bread” *“brok-
” by the Apostle on im» occasion after midnight
Vﬁfz% 11), was a meal for refreshment, and not the

Lord’s Supper for ?m, aaz zﬂ: of Waﬁu"a ﬁzay came {o-
gether on the fir {;e&wm& v Paul
would need ref ;»azc a ‘ismg (ma since fe

hour ( "a;rzﬁ when he was
gone up, and broken the bread, and had eaten, and
had talked with ms,m a long i‘f%@é%s even { i1l break of

we feel certain that the Sup-
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per had been attended to af the time for which they
came together, and that that Service had been pro-
longed by Paul’s discourse. :

1 Cormnthians 16: 1, 2;

In the directions given to the Corinthians (1 Cor.
16: 1, 2) there is another wholly sufficient custom in-
dicated. No explanation is given by Paul as to why
he named “the first day of the week ™ for this con-
tribution; which shows that his readers well knew
what this day meant—what was the universal cus-
tom of the churches of Christ. It was their regulor
custom to meet together on this day, and 1t was a
recognized part of their duty to confribufe of their

3 o8p

means on this day in obedience to the “ will of God.
This is plain from 2 Cor. 8 1-6. When commending
the Macedonian churches for being so ready to help
him in raising a special fund for the Judean saints
{the coniribution particularly emphasized in 1 Cor.
16:1,2), Paul says: “ And this [liberality] not as we
had hoped, but first they gave their own selves to
the Lord, and te us [in raising this fund] through
the will of God.” (2 Cor, 8 5.) They were accus-
tomed to regular and systematic giving on the first
day of the week, in keeping with “the will of the
Lord,” these funds being applied to local needs; and
when they perceived that Paul's mission was urgent,
and just, they, ever mindful of the will of the Lord,
immediately diverted thetr means #o this channel,
or as Paul styles it, they gave themselves “tous
through the will of God.” What they gave to God
regulorly they now, through His will, give to #his
porticuior cause. That this was done on the first
day of the week is certain, unless it can be shown
that the Apostles had a different rule for Macedonia
to the one laid down for the Corinthians and the Ga

latians. The latter were commanded to e their

offerings on the first day of the week., (1 Cor 16
1,2.) And Paul told the Corinthians, who had the
first day of the week order direct from him, that he
gloried to the Macedonians, that Cerinth had obeved
his order and had been “prepared for a vear past?
with means collected according to this order. (See
2 Cor.9:2.) Macedonia could not, therefore, have
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been ignorant of the order given to Corinth. This
is all the more certain when we note that the 2 Cor-
inthian epistle was written, in Macedonia. There-
fore we reason that the order for the first day of the
week donation was universal througout the Gentile
churches. No one can rationally deny this.

So the “little” that is said about “the first day of
the week ” in the Christian Scriptures, amounts_to
the incontrovertible faet that it is a Christian institu-
tion and the forsaking of its observance borders
dangerously close to the wilful sin/

It is not in any sense the “Christian Sabbath,” be-
cause Christionity has no Scbbath., We have seen
that, beginning on the day of Christ’s resurrection,
His disciples invariably assembled upon Sunday, and
never upon Safurday, which was the Sabbath day.

‘The Sabbath died with Christ and slepf on in death

while the resurrected Christ held joyiul convecation
with His disciples upon another day. This new day
is the Christian day; not a Sabbath, but a day for
Christians to assemble to remember Christ’s death in
His own instituted Memorial, the Lord’s Supper.

Sunday Observance Not a Papal Enactment,

Sabbatarians attempt to excite Protestant preju-
dice against Sunday observance, by telling them that
Constantine the Great (A. D. 321), a Roman emperor
{who, in political form only, espoused the Christian
religion and for the first time in its history endowed
it “with that instrument of worldly power” that
has made it ever since a recognized force in all civil-
ized governments), “ changed the Sabbath from Sat-
wrday to Sundoy,” by his famous Edict.

- No more studied misrepresentation of the truth
has ever been taught than this idea of Sunday ob-
servance originabing with Constantine. It origi-

nated with Comst.  And by His Apostles and disci-
ples it was perpetuated for three hundred years be-

fore Constantine’s Ex Who does not know this?
Rome has encugh crimes against God, of her own,
without being falsely charged. Had Constantine act-
ually moade such a change in the Divine law, he
would be worthy of eternal contempt; but of this he
died wnnocent, The actual crime committed in this
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matter hies at the door of '”‘aééa tarianism ! These
have actually done the very thing they have charged
against the Pope ; namely, the changing of the low.

They have changed the law of Christ by substituting .

the ai}re::ga ed seventh-day Sabbath for the authori-
tative first day of the week, the day consecrated by
Christ’s presence and blessing f:@ﬁ»;awtweiy given

during the forty days from His resurrection to His -

ascension. And they have done this in the face of
the indisputable fact that Christ’s disciples, following
His example, assembled exclusively upon the first
day of the week. A people who can thus reverse an
inspired precedent (equivalent to a Divine Law),
are not the eople to sit in jmiffmeni; over the Popes
for committing the same sin; “for thou that judg-
Test r*a%%: practise me same I‘axﬂgx 7 {Rom.2:1.) Ifit
is a “mark of the beast” in the Popes to change the
law of G@d as wabha@r;am correctly teach, it is no
less them a “mark of the bea&t” in Sabbatarians to
do the same thing. Only “the beast” could move
a people to openly refuse to assemble “upon the first
day of the week to break bread,” when it is known
that Christ’s disciples, under ifﬁb@i?’c‘{i guidance, did
thus cssemble. In their zeal fo honor the aumg{zﬁgﬁ
law of Moses Sabbatarians dishonor the lwing law
of Christ, They reée& God’s Son and rever God’s
servant, m&m he er their Lord, and the Lord
Himself a Tes f:} ez‘ M ondory importance—to be
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followed oniy as He sollowed Moses! Such is Sab-

batarianism. We aﬁsai lenge a denigl.
To prevent just such & mov e on the part of pro-
fessing Christians, God had His Son transfigured be-

fore Peter, James, and John; :3; there appeared to

them, talking with ﬁ'&msﬁ: % %m Lawgiver, az;i%
Eligah, the national Reform z’; a““u a %{}*&e warne
the spectators concerning Christ ’;ﬁf"‘m is my
loved b@n, in whom 1 am mﬁﬁ

Him.” (Matt. 17:5)  Sabbats
Voice. They turn from Chris
“Ye are aﬁvefed from Christ, ve

fied by the law; ve are fallen away from grace.”
{Gal 5: 4.y The Gospel cannot reach Sabbatarians—
wntil they leawe the Old Low, for “Christ is the end
of the Low unto ?égﬁiﬁ@&&ﬁﬁ% {o every one fhat be
tieveth,” (Rom. 10: 4.

";;mg dwww that
foses and Elijah.
would be justi-

e}
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Another Change of Divine Law.
Speaking of changing Divine an the Sabbatarians
and the Catholics are not the only cults that do that.

All Protestant denominations, that assemble on Sun-
day merely for worship and enterfainment, without

. once o%sewmg the Eord’s Sus

er, Q€ E;befate} v re-
ject the authority of Apostolic teaching and example.

“Fhe fisc*pieg in New Testament times assembled on
Suﬂﬁay to break bread.” Where ’*u@day is ‘ée;ﬁ »
without the Supper ob
mere Sabbath, for which
Divine authority. Sunday &
day in the seven i
Lord’s death by

.

‘{sz:,g *he
; gez‘. When

professing Chris e the day,
employing it for 7ol g??f;e the
low as certainly as do the | i n despising
the Day altogether. Why do either? not ob-

like the disciples did7 What is
ho is holding people
> WNew Testament €Kflmp1€?
he bmc«t appears pmm*wrt

‘f: smmandment of men” that
0 (raz’f:?r upon the Lord’s
e vthout the Lord’s Sup-
s yifmmf“ﬁ sts, Armema%

serve the Dzs just
wrong with their €
back fﬁem zmzu ing

«3

Ah! “The mar!

ot
)
w

callz p&:{;«;e sing {“ hr
Day, then se ends t
per. W %‘semer fiziwﬂ
or Coelvinist, the sin

ased ; hear :z}g "

3
ject the known practice of the ‘bgir@tmfﬂmé\,c{ wwzp}ee

. People cannot serve Christ in obeying men. (Gal L:
| 10: Matt. 4: 10; 2 John 9.) .
. Ezecemiy read 2 “ missionary report” in a Sev-

enth-Dav Adventist paper, in which the writer very
enthusiastically said: “When we began work in this
ommunity most of the :f&%}gmas pee@% were meet-
ing on the first day of the week; but the Lord be
sed! we got many of them to see their sin, and
they meet only on the Sabbath day.” Thatisa
plain admission that the work of the Adventists i
that community was changing the low of Christ.
That is their mission everywhere: they are sent out
for the prime purpose of teaching men fo furn away
from Christion doctrine and example, to the “doe-
trime and cgm-??zw;ﬁimmi) of men” called * Seventh-
Day Adventists;” and every proselyte made by them
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is “ two-fold more a son of hell than” themselves.
(Matt. 23: 15y Christ named that ratic because of
the truth that “evil men and imposiers shall wax
worse and worse, deceiving and being deceived.”
(2 Tim. 3:13.) The Papacy is but a development of
that immutable principle. Error “will eat as doth a
gangrene” (a cancer) (2 Tim. 2:17), and that is why

a convert to a false doctrine is more in league with ry
“hell” than was his teacher ; though “if the bind™"
guide the blind, both shall fall into a pit.” (Matt. 15
14.) Therefore: “Take heod what ye keer.” (Mark
4: 24; Luke 8 18)
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